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Hazrat Ibn Abbas said: When the Jews fought with a people
before the Prophethood of Muhamimad (p.h) they used to pray: o
God, we invoke you in the name of that Prophet whom you have
promised to send and with him a Book. As a result, they used to
get victory. When the Prophet from the descendants of Ismail
was sent to them, they could recognise him but they did not
believe it him. God says in this connection: Before this, they
prayed for victory against the unbelievers but when he appeared
to then, they disbelieved him. This is outof envy.

To have competition is not unlawful, rather it is
cominendable. It is an effort towards further progress and
advancement. God says: And in this, let those aspire who have
aspiration-83: 26Q. God says: Complete one another towards
forgivetiess from your Lord-57: 21Q. They are like two servants
who both try to please their master and hope to defeat the other
in this imatter. The Prophet mentioned about them. He said:
There is no envy for two persons- (1) God gave wealth to one
person and also gave him power to spend it in the path of truth.
(2) God gave learning to another who acts up to it and teaches it
to the people! The Prophet then explained the words of Abu
Kabsha Animari and said: The example of this people is as the
example of four persons. (1) They are like the person whom God
gave wealth and learning and who spends wealth in useful ways
according to his learning. (2) They are like the person whom God
gave learning but not wealth and yet he says: O God, had I had
wealth like so and so, I would had spent it as he spends. They will
get equal rewards. The rewards which a rich man will get by
spending money will be equal to those which a poor man will get
only by cherishing the desire to spend it. (3) They are like the
person whom God gave wealth but not learning and who spends
it in sinful acts. (4) They are like the person whom God did not
give learning and wealth and who says: Had I had wealth like so
and so, I would have spent itin sinful acts like his expense. They
are equally sinners. The Prophet rebuked the persons of such
intention to commit sins. The Prophet said: No believer is saved
from three matters-(1) envy, bad conjecture and bad omen. These
are outlets from them. When you feel envy, don’t run after it.

THREE STAGES OF ENVY

There are three stages of envy according to status. (1) The
first stage is that the envious person loves that wealth and gifts
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should go away from the person envied and that they shauld not

~ come to him again. This is unlawful and worst condition. (2) The

second stage is that the envious person wishes to have the gifts of
the envied person, such as to have beautiful house like his house,
to have a beautiful wife like his wife and to have power like him.
This is lawful but not commendable. (3) The third stage is that the
envious person does not wish to have identical things for himself

put to have similar things. This is condemned in some cases and

not in others. God says: Don’t greed for the gifts which God
bestowed on some of you.

SEVEN CAUSES OF ENVY

There are seven causes of envy arising out of sight of the
fortunes of another. (1) Enmity. This is the worst cause. As he is
your enemy, you don’t wish that he should have gifts and riches
and other things of the world and such a person likes that these
gifts of God should go away from him. The object of God- fearing
men is opposite. They don’t envy anybody for these things. God
mentioned the envy of the unbelievers towards the believers in
this verse: If any good reaches you, jt grieves them and if any evil
affects you, they become pleased 3:118.

(2) Dislike of another’s good. An envious man greatly
dislikes the well-fare and good of another and it gives him too
much pain. He can’t bear when the person envied gets any
power, recognition and honour.

(3) Pride. The envious man takes pride over the envied man
and holds him in contempt. God says about the unbelievers in
verse (43:31Q). They say: Why has not this Quran sent down to
some leading man in either of the two cities? Do they divide the
mercy of their Lord? :

(4) Ta express wander. The unbelievers say: Shall we believe
in a man like us? They expressed wonder at the claim of the
Prophet of prophethood. Thus they ch.erishéd hatred against the
Prophet seeing hisinfluence and power.

(5) Fear of failure of object. For instance, two men work with
th‘e same object, but one of them envies another fearing the
failure of his object. This is like the envy of two co-wives.
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(6) Greed of name and power. This is also a cause of envy
between two persons. This applies in all spheres of life-worship,
industry, beauty, wealth, power etc.

(7) Narrowness of mind. This is another cause of envy. One
becomes glad to see the loss of fortune of another and wishes that
all blessings and gifts should be bestowed on him alone.

True religious men have got no envy. The real cause of envy
is love of the world. Those who love the world envy one another
for wealth, riches, power and name and fame. The religious
persons have got no such greed and as such they have got no
envy. They desire the next world and its comforts. There is no
narrowness in Mar’fat. The religious persons also do not envy
one another in matters of religious advancement. They are
praised by God: I have taken out of their hearts envy. They are
brethren sitting facing one another upon thrones.

MEDICINE OF ENVY

'¢1) Envy is a very serious disease of heart. It cannot be cured
without knowledge and action. The medicine of envy based on
knowledge is to know that envy is injurious for this world and
the next but not harm reaches the envied person, rather it benefits
him. When you will knew it by deep insight, you will consider it
as your enemy and it is injurious to you. (2) Envy is injurious to
your world. The fire pangs of envy burns your mind and for that
your mind is filled up with sorrows and difficulties. (3) The
envied person suffers no harm in this world and the next. It is
clear that there will be no harm of the envied person. God gives
properties and wealth to a person for a certain term and there is
decree for every. age. A certain Prophet complained to God
against the oppression of a certain queen’s administration. God
then revealed to him: Till her rule does not end, you live
elsewhere fleeing away from her. In other words, there is no
alternative to change the decree which I have written for her. So
bear patience till the end of her time. If by envy, gifts would have
gone, God’s gifts would not have been bestowed on you or
anybody in the world. The unbelievers envied the Muslims for
the gift of faith. God says: Many people of the Book like out of
envy that you should return to disbelief after you have believed.

(4) The benefit. of envied person in this world and the next
world is open. The envied person will gain benefit by your envy,
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put you think that he is oppressed. The envied person if
pack-bited will get the various of the envious person. The
worldly anxieties of the envious person are a gain of the envied
person. A desert Arabasked the Prophet: O Prophet of God, what
js your opinion about a person who loves a people without
seeing them? The Prophet said: He is with one whom he loves. A
desert Arab asked the Prophet during his sermon: O Prophet of
God, when will occur the Resurrection? He said: How have you

repared for it? He said: I donot pray much for it, nor fast much,
rather 1love God and His Prophet. The Prophet said: You will be
then with one whom you love. Hazrat Anas said: The Muslims
did not feel so much joy after their conversion to Islam than that
of this day.

It appears from this that the great matter of the Muslims was
to love the Messenger of God. Hazrat Anas said: We began to
jove the Prophet, Abu Bakr and Omar but we could not do divine
service like them but yet we cherished hope to live with them.
Hazrat Abu Musa said: I asked, O Messenger of God, one man
loves those who pray, but he does not himself pray. He loves
those who fast but does not himself fast. The Prophet said: He

will be with one whom he loves. One man said to Caliph -

Omar-b-Abdul Aziz: Every man says from the beginning: If you
canbe learned, bealearned man. If you cannotbea learned man,
be a student. If you cannot be a student, love him if you cannot
love him, don’t hate him. He said: Glory to God, God made a way
for us. The Prophet said: Three classes of men are inmates of
Paradise-(1) One who does good deeds, (2) one who loves the
doers of good, (3) and one who removes difficulties from the
doers of God. So you should not get out of these three classes by
taking recourse to envy and hatred. The devil has entered your
mind and keeps you out off these three classes. Evil returns to
you as God says: ‘The evil machination falls on those who
contrive it.” Many a time it happens that the snare which is laid
for an enemy falls on the person who contrives it.

(2) MEDICINE OF ENVY BASED ON ACTION

To do an action opposite to the cause for which envy aries is

“its medicine, be it with words or with actions. If your objectis to

mention the guilts of the envied person out of envy, then the
medicine to remove it is to praise him. If the cause is pride, its
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medicine is to treat with him with humility. If envy advises you
to destroy another’s property, its medicine s to help him.

To drive oyt envy from mind. Envy is an evil of the mind and
not of any organ of the body. God says: They do not find in their
minds narrowness for what they were given. God says: They
wish that you should turn infidels. God says: When any good
reaches you, they become sorry. The action of envy is expressed
through back-biting and falsehood. So he will be sinner for
entertaining envy in mind. When it is expressed in outer organs
of the body, to seek pardon becomes compulsory forit.
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The Revival of Religious Learnings

The Book of Destructive Evils - Part II
CHAPTER VI

ATTACHMENT OF THE WORLD

All praise is due to God who discloses the merits and
demerits of the world to His friends. They weighed its benefits
and harms on the scale and found that its harms are greater than
its benefits. The world is like a beautiful unchaste woman who
attrates the people towards her by her beauty but she has got
such secret diseases which destroy one who goes unto her. If you
do good to the world for one hour, it does you harm for one year.
If you carry on business with the worldly people, you gain no
benefit but loss. He who seeks the world faces many dangers and
difficulties which cannot be enumerated. Who so wants it, it flees
away from him ;and who so does not wantit, it goes to him.

THE WORLD IS AN ENEMY OF GOD

The cause is that the world cuts the ways of divine service.
For this reason, God keeps an eye on it since He created it. The
world is an enemy of the friends of God. The cause is that it
presents itself with its best grandeurs just like an unchaste
woman dressed with various beautiful dresses. The world is also
an enemy of the enemies of God. The cause is that the world
entraps them in its net of love after deceiving them and opens its
door of love for them. They are deceived by its love and get
attached to it.

The result is that they are dishonored and disgraced and they
go away from it. Their hearts are pierced for its separation and
fortune bids them adieu for ever. Then there is no limit to their
remose and they therefore seek refuge to God. They have
purchased this world in exchange of the next world.

When the harms of the world are many, we should know its
snares and charms and then save ourselves from its deceptions
and love. "
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EVILS OF THE WORLD

There are innumberable verses of the Quran regarding the
evils of the world. The goal of the Prophet was to turn away the
people from the evils and harms of the world and so there is no
necessity of collecting verses from the Quran about it. I shall
mention only some Hadis.

(1) It has been narrated that the Prophet was once passing by
a dead goat and said to his companions : Don’t you look to the
dead animal ? Its owner is now looking at it with hate. By Onein
whose hand there is my life, just as this dead goat is more an
object of hate to its owner, the world is likewise more an object of
hatred to God. If the value of the world would have been like the
wing of a mosquito, He would not have given a drought of water
to an unbeliever to drink. (2) The Prophet said : The world is a
prison to a believer and a Paradise to an unbeliever. (3) He said.
The world is caused and all the things in itare cursed. 94) He said:
He who loves the world injures his hereafter and he who loves
his hereafter injures his world. So take what will last for ever by
giving up what will not last. (5) He said : Love of the world is the
root of all sins. (6) Zaid-b-Akram reported : We were once with
hazrat Abu Bakr. He ordered for water and honey which were
brought to him. He lifted them to drink but began to weep. On
being asked the reason, he said : Once I was with the Holy
Prophet and saw that be was wiping out something from his
body. Lasked him: O Prophet of God, what are you throwing out
2 He said : This is the world. It came to me with beautiful face. I
said : Be off. The world said : You have saved yourself from me,
but those who will come after you will not be safe from my hand.

(7) the Prophet stood by a place full of human bones and said
to the people : Do you like to look at the world ? He then took a
rotten cloth and melted bone and said. This is the world. He said
that the wealth and pleasures of the world will be ruined like the
rotten cloth and all the people will be melted like the melted
bone. (8) The Prophet said : This world is sweet and fresh and
God made you His representatives therein. He is looking how
you act therein. (9) When the children of Israil were given
enormouse wealth and when they were engrossed therein, they
were attached to the worldly pleasures, love of women and
precious scents and dresses. (10) Jesus Christ said : Don’t take the
world as you lord. If you do so, it will make you slaves. Hoard up

yol-II Attachment of the world 155

our wealth with such One who will not destroy it. Guards of
vealth of this world cannot be relied on, but you can rely on the’

aards of God. He also said : O my disciples,  have leveled the
world with earth for you. Don’t take it up after me. One of the
evils of the world is that the people commit sins therein. Another
evil of the world is that the next world cannot be acquired unless
this world is given up. So take care and think that the world has

assed away and don’t live therein with happiness. Know that
the root of all evils is attachment for the world. Many a time the
present greed becomes the cause of man’s calamities.

(11) Jesus Christ also said : The world lies behind you and
ou take seat thereon. Therein the kings and women stand as
stumbling blocks against you. Don’t dispute with the kins
regarding this world, as they will not stand in your way if you
give up connection with hem and their affairs. Save yourselves
from women with fastings and prayers. He also said : The world
searches for the people and the people search for the world. The
world searches for one who searches for the next world till his
rovision does not become complete for him. The next world
searches for one who searches for the world till his death.
Thereafter it catches his neck and climbs upon him. He also said :
God created nothing so obnoxious than the world. He did not
look at it on the day He created it.

(15) It has been reported that Hazrat Solaiman was roaming
in air and birds were giving him shade and men and Jin were on
his right and left sides. He met a hermit of Banu Israil on the way
and the hermit said to him : O son of David, the Almighty God
has given you reign and power. At this, Solaiman said : One
Tasbih (praise of God) in the book of deeds of a believer is more
superior than my reign, as what has been given to the son of
David will end but Tasbih will remain, (16) The Prophet said :
Excessive wealth has kept you forgetful. The son of Adam says:
My wealth, my wealth. Have you got any other wealth than what
you have eaten and ended, what you have put on and got old,
what you have given in charity and remained lasting ?

(17) The Prophet said : He who has got no abode takes the
world as his abode. He who has got no wisdom makes enmity for
it. He who has got no power of doing justice, coverts it. He who
has got no sure faith makes efforts for it. (18) He said : He who
gets up at dawn with the world as his object of thought is not
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God-fearing in any matter. God gives him four conducts in his
mind—(1) such anxiety as has got no end, (2) such engagement ag
has got no limit, (3) such poverty as can never make him rich. (4)
and such hope which has gotno end.

(19) Hazrat Abu Hurairah reported : The Prophetsaid to me ;
O Abu Hurairah, shall I show you what obnoxious things are
there in this world ? I said : O Prophet of God, shaw me. Then he
caught my hand and took me to a valley of Madina and showed
me a place full of carcasses, stools and urine, rotten clothes and
bones and hides. He said : O Abu Hurairah, there were in their
heads greed like you greed and hopes like you hopes, but to-day
those are with the rotten remains and those will be consumed by
earth after some days. All these are of the world. If you can weep
at the sad plight of the world, then weep. Then we began to weep.

(20) Hazrat Daud-b-Hallal reported that it is written in the
Scripture of Abraham : O world, how ignoble you are to religious
men. You have presented yourself to them with your grandeurs,
but hatred has been cast at you in their hearts and for that they
have turned away from you. Thereis nothing so obnoxious to Me
like you. Every act of your is mean and comes to destruction. I
have recorded for you on the day I created you that you will not
stay with anybody forever and that he who loves you will be
miser. Thanks to those pious men who seek Me with pleasure in
their hearts, those in whose hearts there is truth and who stand
on right path. Happy are they as they will get rewards of what
their hands have acquired. When they will come to Me from the
graves, light will move forward in front of them and the angels
will surround them. They will get mercy as they all hoped it from
Me. '

(21) The Prophetsaid : There will appear such persons on the
Resurrcetion Day whose merits will be high like the hillock of
Tohama but they will be ordered to go to Hell. The comapnious
asked : O Prophet of God, did they say prayers ? He replied : Yes,
they observe prayers and fastings and prayed also at night but
whenever anything of the world came to them, they jumped
upon it. The Prophet said in his sermon : A believer will live with
two fears. One fear is for his fate which is past and he does not
know what was recorded therein. Another fear is his book of
deeds which yet remains and he does not know what has been
recorded by God therein for him. So a servant should gather
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ici rovision for himself, from the world for his next
su(:?lfi',e ;:'tmf\ his life for his death, from his youth for his old age
I,Vecause the present world has been created f(?r you good and you
have been created for the next world. By Onein w.hose hand there
jsmy life, thereis no field for labour except Paradise and Hell and
there is no abode after the world.

(22) Jesus Christ said : Love of both t!\is wc'yrld and the next
cannot remain united in the heart of a bel!ever just as water and
fire cannot remain united. Hazrat Gabriel asked the Prophet
Noah : O one having a very long life, hovy have you found the
world ? He said : It is like an abode having two doors. I have
entered through one door and come out of another.

.(23) Jesus Christ was asked : Why do you not construct a
house to live in ? He said : The abode of our predecessors 1s
sufficient. The Prophet said : Beware of the world, as it is a
sorcerer greater then Harut and Marut.

(24) Hazrat Hasan Basari said : Once the Prophet came out to
his companions and said : Who is one amongst you who does not
wish bright eye sight after his inndngss ?' Beware, the more he is
attached to the world and the longer is hlS. hopes, the more God
makes his heart blind ; and the more one gives up the worl.d and
the more he curtails his hopes, God gives him more Wlsdom
without education and guides him more without gu.ldance.
Beware, there will come such a people after you whose kmgdorn
will not be alright without pride and miserliness and who will
not love except for passion. Beware, whoever reaches that age
and remains patient over poverty even though he can acquire
wealth and remains patient over hatred even though he can earn
love, and remains patient over dishonor even thoug}\ he can earn
honour and he has got no other object for these things than the
pleasure of God, will get rewards of fifty truthful men.

(25) It has been reported that the Prophet Jesus Chri§t began
to search for regue having fallen in storm, lightning and
thunders, til he found a tent and came to it, but when he found a
beautiful, woman therein he returned from there. Therga'fter he
came to a cave wherein there was a tiger. Then he placed his hand
upon the ground and said : O Lord, you have given_shelter to
everything, but not to me. God then revealed to }\lm : Your
shelter is God’s mercy. I shall get you married on the
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Resurrection Day with one hundred Hurs whom I have created
with My hands. Your marriage ceremony will continue for four
thousand years, one day of which is equal to the age of this
world. I will order a proclaimer to proclaim : Those who were
religious and asectic will join this marriage ceremony.

(26) Jesus Christ said : Alas for one who is addited to the
world. How can he die after leaving the world and its fortunes ?
How does the world play deception with him and he puts trusts
in it? The world plays treachery withhim but he lives out of its
fear. What he does not love comes to him, what he loves goes
away from him. What has been promised for them must come.
Alas for one whose only object of thought is this world and
whose actions are sins. How can he appear to-morrow with sins?

(27) 1t has been reported that God revealed to Moses : O
Moses, what necessity have you got in the abode of the sinners
(world) ? It is not your abode. Drive out your thoughts from it
and remain aloof on the strength of your wisdom. What a bad
house it is ? It is a good abode for one who does good therein. O
Moses, I am searching for one who commits therein oppression
secretly, so that I may take his virtues and give them to one
oppressed.

(28) It has been reported that the Prophet once sent Hazrat
Abu Obaidah to the province of Bahrain. He went there and
returned with enormous wealth from the inhabitants and placed
it before the Prophet. The Ansars came to know of it and
assembled for morning prayer to the mosque. After prayer the
Prophet said : You have perhaps heard about the riches brought
by Abu Obaidah. Then he said : 1 don’t fear for your poverty but I
fear for your enormous wealth as our previous nations got it.
They got enormous wealth and engaged in quarrels with one
another. As they were destroyed by this wealth, you will likewise
bedestroyed by it.

(29) The Prophet said: I fear that you will be given the
plenties of the world. He was asked : Who are the plenties of the
world ? He said : Riches and treasures of the world. The Prophet
said : Don’t keep mind engaged in the thoughts of the world.

(30) Jesus Christ said to his disciples : In order to get peace
of this world as well as of the next, it is more preferable to eat
bread with only salt, to wear gunny bag and to sleep in stables.
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(31) Hazrat Anas reported that the Prophet had a she can.\el
named Ajwa which defeated all camels. A desert Aral-) came with
a camel which defeated Ajwa. The Muslims were grieved to see
this and the Prophet said : It is a duty of God that_ He does not
raise up a thing without lowering it. (32) Jesus Christ once Sald. :
Who is there who constructs a house in the currents of sea ? It is
the world. Don’t take it as your permanent abode. (33:) Jesus
Christ was once asked : Give me such short advice by virtue ?f
which God will love us. He said : Hate the world and God will

jove you.

(34) The Prophet said: If you had known what I know, you
would have laughed little and wept much. Hate the world and
Jove the next world. (35) Abu Dara’s said : Had you known what I
know from the Prophet, you would have ccme out to every
elevated place and wept for salvation of your soul, given up the
riches and treasures of the world except what is essentially
necessary for you. (36) Jesus Christ said : O my disciples, be
satisfied with little of worldly riches but with greater divine
service, as the worldly addicted man remains satisfied with little
of divine service but greater worldly riches.

(37) Jesus Christ said: It is of greater virtuous act to give up
the world for those who search the world for religion. (38) The
Prophet of Islam said : The world will be broadened for you after
me but it will consume your faith in such a way as fire consumes a
dry wood. (39) God sent revelation to Moses : O Moses, don’t be
addicted to the world, as you will not come to me with a greater
sin than this. (40) Once Moses passed by a man who was
weeping. He found the man in the same condition when he was
returning. Then Moses prayed to God : O Lord, your servant is
weeping for fear of you. God said : O son of Imran, if his tears
flow over his head and he keeps his hands raised up till they fall
down, I shall not forgive him as he loves the world.

Wise sayings Hazrat Ali said : He who has got six virtues
leaves nothing for search for Paradise and for salvation from
Hell- obeying God after knowing Him, following truth after
knowing it, disobeying the devil after knowing him, saving
himself from falsehood after knowing it, giving up the world
after knowing it, and search for the next world after knowing it.
Hazrat Hasan Basari said : God shows mercy on him who

competes with another in matters of religion and He throws one
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on his neck who competes with you in matters of the world.
Logman advised his son : O darling, the world is a deep sea and
many people are drowned therein. Make God-fear as your boat,
Iman as your oar, God-reliance as your sail, so that you may get
salvation, or else I don’t see the cause of your salvation.

The saint Fazil said: We should ponder deeply over the
Quranic verse : I have made adornments for the world. I have
created them with the object that I will see who among them is
great in good works. A hermit was questioned : What do you
think about time ? He said : Time destroys the body, creates new
hopes, takes death near and removes light distant. A certain sage

said : success in the world means failure, cleanliness therein .

means uncleanliness and its dwellers remain in fear of loss of
wealth, of clamity and impending death. One man said to the
saint Abu Hazem : I have got no abode in the ‘world, yet I
complain to you about my attachment to the world. He said :
Look to what God granted you regarding wealth. Don’t take
except what is lawful. Don’t spend except for things for which.
you should spend. If you conduct yourself in such a way,
attachment for the world will not harm you. The saint Fazil said :
If the transient world was made of gold and ever-lasting and the
next world of clay, it would have been our duty to love the
clay-made next world than the world made of gold. How futile is
it to love transient earth-made world than to ever-lasting
gold-made next world.

The wise Logman said to his son: O darling, sell your
world in exchange of your next world. You will then get
benefit in both the worlds. Don’t sell your next world in
exchange of this world, you will then be a loser in both the
worlds. Hazrat Ibn Abbas said : God divided the world into
three parts—(1) one part for the believers, (2) one part for the
hypocrites and (3) one part for the infidels. A believer gathers
his provision therein, a hypocrite adorns it and an infidel
makes enjoyments therein. Hazrat Baheli said : After the
Prophet became the messenger of God, the armies of the devil
came to him and said : One Prophet has appeared and one
nation has come out. What shall we do now ? The devil said :
Do they love the world ? They said : Yes. The devil said : I have
got no anxiety about them even though they do not worship
idols provided they love the world. I will come to them
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m\oming and evening with three advices—(1) acquire wealt._h
unjsutly,(2) spend money in improper places and (3) be miser in

laces where expenditure is necessary. All'sins arise out of these
three matters.

 Hazrat Ali was once asked about the world. He said in short
that accounts will be taken of lawful things in the world and

unishment will be given of unlawful things. Abu Solaiman
Darani said : When there is the next world in the mind of a man,
the world stands before him. When there is the world in his mind,
the next world does not come in, as the next world is honourable
put the world is an object of hatred. Malek-b-Dinar said : The
thoughts of the world will come out of your mind in proportion
{o your SOrTows for the next world. Hazrat Ali said : This world
and the next world are like two-co-wives. A co-wife will be
dissatisfied in proportion to your giving satisfaction to another

" co-wife.

Hazrat Hasan Basari said: I saw such men to whom this
world was more an object of hatred than the trodden mud. They
had no attention to whom it went, to whom it rested and from
whom it set in. Once Hazrat Omar went to visit Syria when Abyu
Obadah was its governor. He came riding on a she camel to
receive Hazrat Omar. The she-camel had a rope tied with her
nose. Hazrat Omar conversed with him and then came to his
abode but found nothing therein except a sword, a shield and a
wood stand for placing the Quran therein. The Caliph asked him:
Why have you not kept other necessary things in your house ?
The governor said : O Commander of the Faithful, these things
will carry me to the place of questions and answers (grave). The
wise Logman said to his son : O darling, you are drifting away
from this world from the day in which you werebornand advacnirg
towards the next world. The abode to which you are proceeding is
better than the abode from which you aredrifting away.

The saint Farnil-b-Iyaz said: Wonderful is the man who
roams merrily even though the knows that death is inevitable.
Wonderful is the man who laughs even though he knows that
‘Hell is a truth. Wonderful is the man who remains satisfied with
the world even though he knows that it is transient. Wonderful is
the man who keeps himself engaged in earning wealth even
though he knows that fate s true. '
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Once an old man of 200 years of age came to the Caliph
Muwayiah who asked him what he wanted from him. The old
man said : I wish to get from you the life that has passed and to
remove death which is near. He said : I have got no power over
that. He said : Then I have got nothing to ask from you. Hazrat
Hasan basari said : The life of a man will not go out of the world
without repentance for three things—(1) he could not enjoy with
satisfaction what be hoarded, (2) he could not fulfill what he
hoped for, (3) and he could not do actions which ought to have
been done for the next world. A certain sage was asked : For
whom is this world ? He said : For those who give up this world.
He was asked : for whom is the next world, He said : For those
who wantit. :

The saint Ihya-b-Ma’az said: The wise men are three—(1) he
who gives up the world before the world gives him up, (2) he
who keeps himself prepared for his grave before he enters it, (3)
and he who keeps God satisfied before he meets Him. Hazrat Ali
said : The following six things are the world—(1), food, (2) drink

_(3) dress, (4) conveyance, (5) woman and (6) scents, Honey is the
best of foods and it comes from the mouths of bees. Water is the
best of drinks. Both the virtuous and the sinners enjoy it. Silk
cloth is the best of dresses and it is the saliva of worms. Horse is
the best of conveyance. The Prophet fought riding on it. Woman
is the best of coveted things to a man. He takes pleasures in
penetrating his genital organ into female vazinal canal. Thus
vazina is the most coveted thing in a woman, Musk is the best of
scents and itis the blood of deer.

Hazrat Hasan Basari once wrote to Caliph Abdul Aziz : This
worlds is transient, not ever-lasting. Adam was sent to the world
as a sort of punishment. O Commander of the Faithful, fear the
world. Giving up the world means gathering provision from the
world for the next world. To remain in want in the world means
to posses wealth in the hereafter. Every moment of the world
destroys a man. He who honours the world, is humiliated by it.
He who hoards up for the world, is thrown into wants. The
* condition of the world is like poison. He who does not know it
eats it and therein there lies his destruction. Live in the world like
the person who treats his wound and bears hardship for a time
for fear of long sufferings and keeps patience of bitter pills for

fear of too many medicines. So fear this abode of deception,
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deceit and treachery. Treasures of the world were presented to
our Prophet. Had he accepted them, he would not have received
nhonour like the wing of a fly.

There is in Hadis Qudsi that God said to Moses : When you
see some wealth coming to you, tell it: Punishment of sin will
soon come. When you see poverty coming to you, say : Welcome
to you, thanks to the sign of the religious men. If you like, follow
Jesus Christ as he used to say : Hunger is my curry, God-fear is
my sign, Sufi cloth is my dress, sun-rays in cold season is my

rovision, morning is my lamp, my feet are my conveyances,
what the earth grows is my food. I pass nights having nothing
and I pass my days having nothing. Who is a richer man than
myself?

Hazrat Ohab-b-Munabbah said : When God sent Moses and
Haron to Pharaoh, He said : Don’t fear him, his forelock is in my
hand. He cannot move his tongue without My permission-and
cannot breathe. Hazrat Ali said in his sermon : O people, know
that you are dead and you will be raised up after you are deal. Let
not the world’s life deceive you. This world’s life is surrounded
by dangers and difficulties, its destruction and its treachery are
well known to all. What is therein will pass away along with the
world and the world will roam in the midst of its votaries.

ILLUSTRATIONS OF THE WORLD

(1) First illustration: The world is moving towards
destruction. The world promises that it is lasting, but it breaks its
promise immediately after that, Look to the world. It is
motionless and steady, butreally itis always moving.

(2) Second illustration: The world is like a shade. Shade
seems to be steady atits outward look, but really it is moving and
constantly drifting. .

_ (3) Third illustration: The world is like dream of night and

lfke the different ideas in dream. The Prophet said : The world is

like a dream and like happiness and punishment in dream.

Eunus-b- Obaaid said : I found myself like a sleeping man in the

:’:rflr:-:‘-lelsees .wh;t he likes and does not like and then he wakes
sleep in thi o o

andrise s tpdeatth .1s condition. Slmllarl).' the people are asleep
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(4) Fourth illustration: The world is like an unchaste womap,
The world at first treats well and then leads to destruction. The'
world dresses itself like an unchaste woman and calls the people
towards her. Whenever she takes the people to her house, she
ruins them. Jesus Christ saw the world in his mind’s eye like ap,
old woman dressed nicely and asked her : How many husbangg
have you taken ? She said : There is no limit. He asked : Have a))
of them died during your life time or have they divorce you once
after another ? The woman said : [ have ruined all of them. Jesyg
Christ said : Woe to your remaining husbands. Thy do not take
lessons seeing the condition of your previous husbands. They dg

‘not také care even tough you have runined them one after
another.

(5) Fifth illustration: The world is like anugly old woman,
The outer form of the world is one kind and its secret form ig
another. Its outer form is nice but its inner form is ugly and
poisonous. So the world can well be compared to an old and ulgy
woman. The saint Abu Bakr-b-Iyash said : I saw the world in
dream as an ugly woman with dislevelled hairs. She is beating
drum with her hands and many people are dancing behind her,
When she came forward, she said : If I can win over you, it will be
good. I will deceive you as I have deceived these people. Then
Abu Bakr wept : I saw this woman before [came to Bagdad.

(6) Sixth ill illustration: Know, O dear readers, that a man
has got three conditions—(1) one condition is that he was
nothing at one time and that was before his birth. (2) The second
‘condition is that he will not see the world after his death till
resurrection. (3) The third condition is the time between these
two times—the time of life. This is the time of life’s span. Now
compare this short time with the endless time before and after.
For this reason, the Prophet said : ‘[ am in this world like a
sojourner who travels in scorching rays of the sun and then
_ sleeps for a time under the shade of a tree on the way and then

 rises up and walks. He who looks to the world with this angle of

vision, can not be addicted to this world, He cannot look how his
-days pass by, whether in sorrows and difficulties or in joy and
~ happiness. He does not construct any building or a house of
" wood up to his death. One day he saw a companion constructing
a house of wood and said : I am seeing that death is faster than
this house. Jesus Christ said : The world is like a bridge. Cross it
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put donotliveinit. Thisisa clear illustration as this world’s life
s drifting towards the next world. The beginning of this bridge is
the pirth place and the end is grave. To construct houses on the
road and to adorn them is foolishness in the extreme as it shall
pavg to be crossed.

{7) Seventh illustration: At first, if seems that there is joy and
pappiness in the world but it is difficult to get out of it safe.
Hazrat Ali wrote to Salman Faresi : The world is like a snake
which is smooth on touch but whose poison is destructive. So be
careful of what seems therefrom liking to you. When you are
certain that you shall have to part from it, you should give up all
thoughts about it. The more you enjoy the objects of happiness in
the world, the more it will be the cause of your sorrows.

(8) Eight illustration: The Prophet said : The worldly
addicted man is like one who walks upon water. Can he walk
ypon water without getting his feet wetted in water ? This is a
esson for those who think that their soul is pure though their
pody is in worldly happiness. Worldly attachment becomes a .
stumbling block to getting pleasures in divine services. Jesus
Christ said : I tell you with truth, the worldly addicted man does
not get pleasure in divine service as a diseased man does not get
any taste in delicious foods. I tell you with true that if you do not
hold under control your riding animal, its nature will change and
you will feel difficulty in riding onit. Similar is the condition of
mind. If you cannot keep the mind under control by constant
divine service and remembrance of death, it will become hard
and harsh. The Prophet said : There are difficulties and danger
sin the world. The good work of any of you is like a pot. If its
upper portion is clean, its inner portion is also clean and if its
upper portion is unclean, its inner portion also is unclean.

(9) Ninth illustration: The Prophet said : The world is like a
torn Floth from its beginning to end. The end of the cloth is
hanging up with a thread which will soon be torn.

(10) Tenth illustration: Jesus Christ said : The searcher for
thg world is like one who drinks water of sea. The more he will
drink the saltish water of the sea, the more his thirst will increase
and ultimately he will meet with his end.

(11) Eleventh illustration: The temptations and greed of the
world conduce to happiness as the greed for food is enjoyable to
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belly. Everyone will see his greed of the world stency and an

object of hatred at the time of his death as the delicious foodg
become obnoxious in stomach. The more the food is delicioug
and tasteful, the more the stool gives out obnoxious smel),
Similarly the more the temptations are delicious to heart, the
more it will become troublesome at the time of death. The more 5
man has got wqrldly riches, the more are his pangs of separation
at the time of his death. What is the meaning of death except the
leaving of the worldly riches ? The Prophet said : God likened the
world to the food of men and likened the food to the world.

(12) Twelveth illustration: The Prophet said : What is this.
world in comparison with the next world ? This world is like that
scanty water which a finger catches when itis putinto sea.

(13) Thirteenth illustration: Know, O dear readers, that the
worldly men are like the peoplein their carelessness who goton a
boat and the boatman held it up with an island and asked the
boarders to clear their natural calls. Some of them returned soon
after their calls of nature and some sat in the island heartily
enjoying the songs of birds, seeing the beautiful brids and beasts
and other charming things of the island. They returned after
sometime only to find their places in the boat made too narrow.
Some of them totllay forgot the boat and settled in the island
without heeding the boatman’s words that they should return
soon to their boat. As a result they stayed in the island and died
soon after without getting food and drink. This is the illustration
of the world. Those who forgot their permanent abode and are
engrossed in worldly enjoyments, they meet with spiritual death
and destroy themselves. Nothing will go tight them at the time of
their death except good deeds.

(14) Fourteenth illustration: Hazrat Hasan Basari reported : 1
heard that the Prophet gave advice to his companions : The world
is like a company of people who were travelling through a desert.
Their provisions ran short and they faced death. When they
where in this this condition, they found a man coming towards
them from a distance. When he came, he said to them : If I can
take you to a fountains and a good garden, will you obey me ?
they said : Yes, we shall not disobey you. We swear in the name of
God. He then took them to a fountain and a garden full of
vegetables and fruits. Thus they saved their lives after eating
them. The man said : O people, now you may go. Some of them
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obeyed him and went away from that place. Those who
disobeyed were soon caught by enemies and were either killed or

made captives.

(15) Fifteenth illustration. This world is like guest or rest
house built for the travellers and not for permanent residence
therein. The rest house is to be enjoyed only temporarily. This
world is similarly a rest house for the travellers of the next world
who will take benefit therefrom for their permanentresidence.

SPECIAL KNOWLEDGE OF THE WORLD

What is the world? Which portion of the world is to be
accepted and which to be rejected ? Which is good in the world
and which is bad ? This world and the next world are two
conditions of your mind. everything before death is world and
everything after death is next world. The thing which gives you
pleasure before death increases your greed and gives you taste is

_ the world for you and the thing which will give you pleasure

after death is the next world.

THREE KINDS OF THINGS ARE NOT WORLD.—(1) The
things that will go to the next world with a man and knowledge
and actions. The objects of knowledge are God, His attributes,
His actions, His sovereignty over heaven and earth, etc. Actions
mean the actions done for the sake of God and His pleasure. The
learned man is he who possesses these two attributes. To him
knowledge of the former is greatest, for which he gives up food;
drink and ‘even marriage, as the happiness of the former is
greater than that of the latter. This knowledge is a portion of the
world, yet it cannot be called world. It is included within the next
world. A certain sage said : I fear death as it will destroy my
might prayer. Another sage said : O God, give me strength i the
grave to pray, to bow and prostrate. The Prophet said : Three
things of the world are dear to me-wife, scent and prayer. Even
prayer was considered as belonging to the world. The things
which can be perceived by the five senses are of this world.
Prayer is done by movements of bodily organs and therefore it is
included within the world.

~ (2) Things of the second kind. These things are also not
included within the world and these are such things as are
absolutely necessary for a man in-this world. What is not
absolutely necessary is world. What is not done for the next
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world is world and not next world, just as to enjoy lawful things
in excess of necessity, to enjoy silver and gold, horse, cattle,
landed property, houses and buildings, dress and delicious
_foods of various kinds. Hazrat Omar reported that he had
appointed Abu Darda’a as governor of the province of Hems.
The governor erected a latrine with two dirhams’ expense.
Hazrat Omar wrote to him on getting this news : From Omar,
Commander of the Faithful, to Abu Darda’a. You have gotample
worldly adornments in the places of Chosroes and Byzantines,
but God proposes to destroy them. When this letter of mine
reaches you, you and your family must come to Damsscus and
stay there till death. Hazrat Omar thought it even unnecessary.

(3) Things of the third kind. The things of the third kind are |

in the intermediary between the above two classes. This is to
work with the object of doing next worldly actions, such as
taking food and drink only to save life, to wear coarse cloth only
to cover private parts and to do such wotks from which there is
no escape. So what is necessary of food and drink to save life and
health is not world.

THREE THINGS WILL GO WITH A MAN
AT THE TIME OF HIS DEATH

(1) purity of heart, (2) satisfaction arising out of the
remembrance of God (3) and engagement of mind in divine
love. Purity of mind cannot be attained if one cannot control
" himself from worldly passions and temptations. Satisfaction
cannot be gained unless there is constant remembrance of God
and keeping patience therein. These three things will be the
causes of satisfaction. By death the existence of man does not
end but he returns to God after separation from his dear things
of the world. From this, it is known that a traveler towards the
next world must necessarily possess three qualities—Zikr
(remembrance of God), Fikr (good thought) and meditation
and pious actions which prevent him from worldly greeds. To
such a man, the enjoyments of the world are bitter. If there is
no health, these qualities cannot be attained and dress and an
abode for habitations. So these things are also necessary. If a
man takes these things to the proportion of necessity with the
object of the next world, he cannot be addicted to the world.
. For him the world is a seed ground for the future. - ‘
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There are two classes of these thing;—Lawful and unlawful.
Unlawful things lead to the punishment in the next world and
Jawful things stand as blocks to higher ranks. To wait for
rendering account on the Resurrection Day is a sort of

unishment. The Prophet said : There are accounts for the lawful
things of the world and punishment for the unlawful things. He
also said : There is also punishment for the lawful things but this
punishment is lighter than that of unlwful things.

So everything in the world is cursed, small or great, lawful or
unlawful. The proportion of a thing which helps God-fear is not
world. He whose Marfat or God’s knowledge is strong takes great
care of the world. Jesus Christ once was sleeping placing hishead on
a stone. The devil came to him and said : You have become attached
to the world. At this, he threw away the stone at him. Hazrat
Solaiman entertained his people with various dishes, but himself
ate husk of wheat. Our Prophet was pesented the treasures of the
world, but he kept himself hungry for some days and bound stones
in his belly to reduce the pangs of hunger. For this reason, the
prophets and friends of God were given the most severe trails, so
that they may enjoy enternal happiness of the next world. So whatis
notdone for the sake of God is called world and what is done for His
sake is not world. .

Question. What are the things for the sake of God?
Answer. All things are divided into three classes.

(1) What is not done for the sake of God, such as sins,
prophibited things and unnecessary Jlawful things. These
are the things of the world, (2) What is done for the sake of
God. (3) Worldly actions done for the sake of God, such as food
and drink, marriage etc. The second class of things are
again sub-divided into three classes. (1) Fikr or meditation
about the creatious of God, (2) Zikr or remembrance of God
and (3) abstairing from worldly greeds and passions. When
these things are done for the sake of God and not for show, they
appertain to the third class. They are food, drink, marriage etc. If
they are done for the sake of God, they are next worldly actions
but if they are done to satisfy just, they are worldly actions. The
Prophet said : He who, searches lawful things of the world to
show glory or boast will meet with God in His enraged condition,
but he who searches the world to abstain*from begging and to
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save him will come on the Resurrection Day with face bright as
full moon. God says : He who restrains himself from vain desires
will have paradise as his destination—19:40Q.

: FIVE THINGS OF VAIN DESIRES: Passion or vain desire is

composed of five things. God says of themin the following verse:
Know that this world’s life is a mere sport, vain plays and
adornment, mutual boast and increase in wealth and
children—>57 : 20Q. In another verse, seven things have been
counted as vain desires—3 : 14 Q.—Men have been given the vain
desires of women, children, hoarded wealth of silver and gold,
horses of good quality, quadrupeds and crops. These are things
of this world’s life.

Now you have come to know what is world and what is not
world. Food, dress and abode to the extent of almost necessity
and if done to please God are not world. What is in excess of these
things is called world. There are things which are absolutely
necessary and things which are simply necessary. There is the
middle course between these two kinds which is best and the
middle course keeps near the border line of absolute necessity.

The 8aint Wais Qarni was regarded by his country men as a
mad man as he subjected himself to strict rigours of life. They
constructed for him a hut which he visited once a year or once in
two or three years. He used to go out before Azan for morning
prayer and returned home after Isha or night prayer. His food
were the stones of dried grapes and he used to put on the torn
pieces of cloth after sewing which he gathered from heaps of
refuges in markets. Often the boys threw stones at him. He said to
the body’s : Throw small stones as my ablution might break for
bleeding if large stones are thrown at me. The Prophet looked his
actions with honour and said : I am feeling the breath of God
from the land of Yemen. This is a hint at Wais Qarni. Hazrat
Omar delivered this sermon to the people after taking charge of
Khilafat : O people, let the inhabitants of Iraq stand up and let
others sit down. A party of men stood up. Then he said : Let the
inhabitants of Kufa stand up and let others sit down. When it was
done he said : Let the people of Murad clan remain standing and
let others down. He said afterwards : Let the inhabitants of Qarn
remain standing and let others sit down. Except one man, all
others sat down. Then Omar said to him : Do you know
Wais-b-Amr Qarni ? He said : I know, O Commander of the
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Faithful, why do you ask about him? By God, there is nobody
more insane, stupid and fool than him. Hazrat Omar began to
weep and said : I heard from the Prophet that owing to his
intercession a great many people like the numbers of Rabia and
Modar clans will get salvation.

Haran-b-Hayan said : When I heard this from Hazrat Omar, I
came to Kufa and searched for Wais Qarni and found him at noon
washing cloths in the bank of the Tigirs. I found him strong and
stout, with bald head, thick beard, and broad face. I asked him :
How are youg O wais ? He replied : O Haran, son of Hayan, how
are you ? Who did tell you my address ? [ said : God. I wondered
how he came to know my name when he did not see me before. I
asked him : How have you come to know my name and the name
of my father? He said : The Almighty gave me this information.
My soul recognized your soul when I'talked with you. Similarly a
believer can recognise another believer. I said : Tell me a Hadis of
the Prophet. He said : I never had any companionship with the
Holy Prophet but I saw some of his companions and heard some
traditions from them. Then he recited the Quranic verse : I have
not created the heavens and earth and what is between them out
of sport. I created them with truth, but most people do not
know—44 : 39 Q. When he read up to this, he raised a loud shriek
and said : O Haran, your father Hayan has died and you will soon
die. Hazrat Adam, his wife Hawa, prophets Noah, Moses, David
and even Muhammad, the world Prophet, died. Hazrat Abu Bakr

died and my friend Hazrat Omar also has just expired. Alas, O

Omar, alas, O Omar. I said : Hazrat Omar has not died. I saw him
alive when I left him. He said : My Lord has just now given me the
news that Omar has expired. Then he said to Haran : Walk in the
path of God’s Book and the believers and pious men. The news of
your and my death have come. Don’t be unmindful even for a
twinkling of an eye. When you will return to your people, give
sermons to them. Don’t go a single step from the Jamaat of a
Muslims. Invoke for me and for you. Haran I entrust you to God.
May God shower mercy on you. You will not see me again. I am
going this way and you go that way.

MEANING OF THIS WORLD
AND THE NEXT WORLD

It will be clear to you from what has been described above
that the things on which the sun casts its rays and the things
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which the earth grows are all included within the limit of this
world, and the things if done for the sake of God and the things
contrary to the above are the next world. Whatever is absolutely
necessary to gain strength for divine service is an action of the
next world if taken in accordance with the wishes of God. If a
pilgrim is on his way to pilgrimage and takes care of things
necessary for his pilgrirmage, such as provisions of himself and
his conveyance, pilgrimage is not nulligied therefore and he is
engaged then in the actions of pilgrimage. Similarly body is the
carrier of soul and walks along the distance of life. So efforts to
gain and preserve strength of body for acquiring knowledge and
good works are not called world, but included within the next
world. The saint Tanafusi said : I was attached to the door of
Banu Shaiba of the Ka’ba for seven days. On the eighth day, I
heard and unknown voice : Be careful, God makes the internal
eye of one blind who takes from the world kings in excess of what
is necessary for him.

REAL KNOWLEDGE OF THE WORLD

Know, O, dear readers, that the making of the world is—(1)
the things which exist in the world, (2) the things with which man
have got connection, (3) and the things for the adornment of
which men are engaged. '

(1) The things which exist in the world are the earth and the
things that are on it. God says : I have created whatever is in the
earth as adornment in order to try who among them is best in
action. The earth is a bed for the children of Adam and for their
rest. Whatever is grown is divided into three classes—(1) mineral
substances, (2) plants and (3) animals. Animals are men, birds
and beasts. Man wants to subdue birds, beasts and even men
called slaves and wants also women for enjoyment. These are the
world. Men'love women, children, gold and silver, crops and
quardrnped animals. Man has got two connections with these
things—internal and external. The meaning of internal
connection is to love these things with heart, to engage with them
in enjoyment and turn all thoughts for them. His heart then
becomes addicted to the world like a slave. For this reason, all
evils, such as pride, treachery, show, hatred, name and fame,
flattery, love of wealth enter the heart. This is the internal
connection with the world. The meaning of outer connection so
that of the body to take recourse to business and industry. So

Vol-1II Attachment of the world 173

there is the connection of mind with love and connection of body
with the things. All the things are for food of the body, but food of
the soul is the intention with which food is taken for the sake of
God. The man who forgets his goal and soul living in the world is
like the pilgrim who remains always engaged with his conveying
animal and forgets his pilgrimage. The pilgrim towards the next
world remembers his goal and does only what is necessary to
take him to the destination.

CAUSES OF ENGAGEMENT IN THE WORLD: The three
causes are to gather food, dress and abode. Food is for
preservation of the body, dress is for protection of the body from
heat and cold, and abode is for protection of the body and to keep
away the causes of destruction of lives and wealth, God created
these things for the benefit of mankind. There are five necessary
things for man which are the basis of industry and main causes of
his engagement—(1) cultivation, (2) grazing, (3) hunting, (4)

" weaving and (5) construction. Cvultivation is for growing crops
and food stuffs. Grazing is for maintaining beasts and

guardrupeds. Weaving is for making cloths and dresses and
construction is for making houses for habitation. For smooth

- living, administrative-works, judicial works and military work,
_ are rtecessary. 50 mankind is divided into three classes from the

point of view of ‘tirese warks—(1) cultivators and industrialists,
(2) soldiérs, and (3) offies of goverriment.

- The ¥eligiaus men aré gf different .¢lasses. One -class of

‘religioué men t.hi’r'\k that this world is a .hongse ‘of -dangers,
' difﬁttilﬁes and labpurangd think dlso.that they will,be'ownet's of

fortune t the next wqud'irrengétivé of actions good or bad.
Another class of religious men think that natural passions must
be uprooted for salvation and-it is not sufficient only to bring
them under control. Another class think that it is impossible to
observe religious rules and that God has got no necessity for the
divine service of men. Another class think that divine service is
not necessary as it is sufficient to have knowledge of God.
Another class of men rightly think that there is salvation in
following the prophets especially the last Prophet of Arabia.
They do not give up the world, nor uproot their passions. They
take from the world whatever absolutely necessary for them. The
Prophet said that out of many parties, only one party will get
salvation. The companions asked : O Prophet of God, who are
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they ? He said : People of Sunnat and Jamaat. The Prophet was
asked : Who are the people of Sunnat and Jamaat ? He said : Those
who tread my path and the path of my companions ? They did
not take the world for its sake but for religion. They did not give
up the world but really they renunciated the world. They
adopted the middle course in their actions and did not go to the
extremes.
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CHAPTER VII
LOVE FOR WEALTH

There are many dangers and difficulties in the world and the
greatest danger is that of wealth. One of the dangers of wealth is
that it cannot satisfy anybody and nobody is safe even if he
possesses enormous wealth and riches. If he loses his wealth, he
becomes poor and povety leads to infidelity. If his wealth become
enormous, it leads him to irreligiousness. Its ultimate result is
loss. In short wealth has got benefits and harms. Its benefits lead
him to salvation and its harms lead him to destruction. It is very
difficult to distinguish its good and evil, its good and bad. Only
those who aré experienced know them. Man is tried by two
conditions, solvency and poverty. He who has got no wealth
meets with two conditions, satisfaction or greed. Satisfaction is
L good and greed is bad. Greed also has got two conditions-(1) to

be greedy for what people have got and (2) to engage oneself in
different businesses and industries. The rich man meets also with
two conditions, hoarding wealth or spending it. The former is
bad and the latter is good. He who spends wealth with two
conditions, is either extravagant or moderate. The former is bad
and the latter is good. We shall describe below these conditions
in detail.

CONDEMNATION OF LOVE OF WEALTH

God says: O believers, let not your weath and children divert
you from the remembrance of God. Those who do that are indeed
the losers. God says : Your riches and children are a trial. God
says : I will give full rewards for the actions of those who desire
the world’s life and its adornments. God says - Surely man is
inordinate as he thinks himself free from wants-96 : 7Q. God says
: Exessive wealth will destroy you. The Prophet said : Love for
wealth and greed for power breed hypocrisy as rain grows grass

« in the earth. He also said : As two hungry tigers cause harms to
the goats by entering their fold, so also love of riches and greed
for power and for name and fame make destruction by entering
into the religion of a Muslim. The Prophet said: Those who have
got enormous riches are ruined, but those who spend them for
the good of the people are happy. Their numbers are few. The
Prophet was once asked : O Prophet of God, who among your
followers are bad? He said : The rich. The Prophet said : Such
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people will appear after you who will eat various delicious
dishes, ride on different good conveyances, marry beautiful
women, put on valuable dreses. Their bellies will not be satisfied’
with little of food and will not be satisfied even with sufficient
food. They will spend their energies in earning and they will
worship deites other than God and they will follow their low
desires. By Muhammad, son of Abdullah, if your successors or
those who will run after them will meet them, they shall not
salute them, nor treat them in their illness, nor attend their
funeral prayer, nor honour their elders. He who does the above
will help the destruction of Islam.

The Prophet said : Leave the world to the worldly addicted
man. He who takes from the world in excess of what is necessary
for him, takes the path of destruction without his knowledge.
The Prophet said: The son of Adam says : My wealth, my wealth.
What connection have you got with your wealth? You have
destroyed what you have eaten. You have rendered old what you
have put on. What you have given in charity has gone and
became permanent. One day a man said to the Prophet : O
Prophet of God, I don’t love wealth. What is its reason? He said
Have you got any wealth. He said : O Prophet of God, I have got.
The Prophet said: Send your wealth in advance, as the heart ofa
believer keeps attached with his wealth. If he leaves that wealth
in this world, his mind will wish to remain with it in this world.

The Prophet said : The son of Adam has got three kinds of
friends-(1) one kind of friend remain with him till his death, (2)
another kind of friend go with him upto his grave, (3) and the
third kind of friend remain with him up to the Resurrection Day.
The friend which remains with him up to his death is his wealth,
and the friend who goes with him upto his grave is his relatives
and the friend which will remain with him upto the resurrection
day is his good works. The disciples of Jesus Chirst asked him :
What is the matter that you can walk upon water? He asked :
What value dosyou attach to gold and silver? They said : To us
they are most valuable? He said : To me gold and silver are the

" 'same as earth.

Hazrat Salman Faresi wrote to Hazrat Abu Darda’a : O dear
brother, don’t accumulate such thing from the world for which
you will not be able to express gratefulness, as I have heard the
prophet say : The worldly man who spends wealth in obedience

http://islamicbookslhgmbﬂ.lword press.com/

Vol-III Love of wealth 177

- to God, will be brought on the Resurrection Day with his wealth. |

V\(hen he will be hanging to and for on the bridge, his wealth will tell
him : You may go as you have paid God’s dues. Then the worldly
man who did not spend wealth according to the injunction of God
will be brought and his wealth will be placed around his neck.
When he will be hanging on the bridge, his wealth will say to him :
Woe to you. You did not pay God’s dues. You will remain in such
condition. His wealth will then lead him to destruction.

The Prophet said : When any man dies, the angels say: What
wealth has he sent in advance? But the people say: What wealth
has he left behind? The Prophet said: Don’t acquire landed
properties. If you do it, you will love the world.

. A certain man treated badly with Hazrat Abu Darda’a who
s§ld: O God, keep the body of the man who illtreats me sound, .
give him long life and increase his wealth. If these three things’
are uplted in a person, disaster befalls an him. Hazrat hasan
Basari said: By God, God makes him loud and humiliatd who
loves wealth. He said: When gold and silver are perpared, the
devil lifted them, placed them on his forehead and kissed them
out of love and said: He who loves you will be truly myl slave.
Thya-b-Ma’az said: Gold and silver come to one like a snake.
Don’t go to catch it without learning beforehand its charms,
because when it touches you, its poison will destroy you. He was
asked: What is its charms? He said: Earning it in a lawful manner

; and spending it moderately for God.

Mosallamah, son of Abdullah Malek, went to the Caliph

. Omar-b- Abdul Aziz at the time of his death and said to him: O

Commander of the Faithful, you have done such good works as
nobody did before. You are leaving 13 sons and daughters but
you have left no property for them. Omar said: Bring them to me.
When they came to him, he said to Mosallamah: You have said to
me that I am leaving no property for my sons and daughters. I
h.ave not prevented them to take what is their dues and have not
given them what is due to others. My issues belong to either of
the two classes. (1) If they are obedient to God, God is sufficient
f(?r them. God gives power to the pious. (2) If they are
disobedient to God, I don’t care to whatever condition they fall.

Moham_mad-b-l(a’ab got once enormous wealth. people
requested him to leave it for his sons, but he refused and said:
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will hoard it for myself with God and leave God fon" r:z;\ :\n:;
Thya-b-Ma’az said: Two conditions appear before a ric man at
the time of his death. The predecessors and suc?essl:)r: v:; pnd
no more danger than these two, He was asked: Wha atled fhese
two calamities? He said: (1) all his wealth are separa

him, (2) and he understands that he shall have to render accounts .

for all his wealth.

: tioned wealth in the
BENEFITS OF WEALTH: God has men .
Quran in many places as Khair (gdood). ng;\l:azfs;g:ex:jyl:zgx
leaves khair (weath)-2: 180Q. God says: isclosed
d. he says: he will help you
secret wealth out of mercy of your Lor ys: he Wi > you
i - The Prophet said: lawful wea
by your wealth and children. Th e ome
i le. He said: Poverty was abou
B detiny. Wealth i f one point and bad from
near infidelity. Wealth is good. rom o poth o b et
oint. When it is good, it is praiseworthy
:l;gﬂ;f zspcondemned. Wealth is not wholl%?ag or :;oxya'sggggé
it is an instrument of good and bad. The Frophe .
::l:(:d:‘;Vho is the most honourable and wise? He repllec!. he who
remembers death much and becomes most prepared for it.

THREE MODES OF SPIRITUAL FORTUNE .

i d conduct. (2) Gift of
Gift of soul is knowledge and goo ! '
bod(IZs hlealth and safety. (3) Gift of the world outsn.de the chfit);
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wealth and the still more worseis t . ' 2
! lue. Gold and silver have g
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s Asi i tion, so is the condition of wealt| It
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i i ion, but he does not
necessary for him drayy_s his own destructio

the gift of body is less than that and the gift of
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know it’. Wealth supplies materials to a man who follows his evil
desires. For that reason, the prophets used to seek refuge to God
from excessive wealth. Our Prophet used to pray: O God, supply
the provision of the family of Muhammad according to their
requirements. He used to pray: O God, keep me alive as a poor

man, take my life as a poor man and resurrect me in the company
of the poor.

The Prophet Abraham prayed: O God, save me and my
successors from idol worship-14 : 35Q. By this he meant the
worship of gold and silver, as gold and silver are deities of
people. The status of prophethood is so high that he had no fear
of idol worship but it is possible here of the worship of gold and
silver. The Prophet said : The owners of gold are ruined and the
owners of silver are ruined. So it appears that he who loves gold
and silver, worships stones and idols. There are two kinds of
Shirk. One kind is secret shirk for which Hell is not the
permanent abode and the other kind is open Shirk for which
there is the abode of permanent Hell.

BENEFITS AND HARMS OF WEALTH

Know, O dear readers, that wealth is like snake in which
there is both honey and poison. He who knows its honey and
poison becomes careful of its harms and enjoys its benefits. The
benefit of wealth is worldly and next worldly. Worldly benefits
are known to all and the next worldy benefits are of three kinds-
(1) Benefit of divine service. It means wealth spent for pilgrimage
sand Jihad as without money, these virtuous acts cannot be
performed. A poor man is deprived of these virtues. The strength
that is required for divine service is gained from food, dress,
abode, marriage and other necessaties of life. These things
without which divine service is not possible are also actions of
worship and divine service. This is up to the limit of necessity. (2)
Beneift of spending it in good works. Good works are of four
Kinds-(1) charity, (2) expense for gentlemanliness, (3) expense
for preserving honour and (4) to pay remuneration for works.
The benefits of charity are not secret. It appeases the wrath of
God. Expense for gentlemanliness means entertainments,
feeding, presents, helps, and expense for giving satisfaction to
the minds of the honourable men. By this expense,
brotherhood and fiendship are established and the attribute of
generosity is born. The benefit of preserving honour is to save
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oneself from theattack of the fools, to uproot the cutting of jokes,
etc. The Prophet said : One act of charity is written for one who
saves his honour by spending money. The benefit of payment
of wages and remunerations is a kind of charity. Zikr is the
highest stage of a religious traveller. He who has got no wealth
“has got to do many things by his own hand for which a great
deal of time which could be engaged in Zikr is spent uselessly.
He who is rich can engage others to do these and other works.
Another benefit of wealth is the ever running charity. It is not
spent for a particular man but for the good of the general
public, such as construction of mosque, bridge, rest house,
- orphanage, house for deatitutes and helpless, charitable
hospitals and other good works of public utility. For these
works soul gets benefits even after death. These are the
feligious benefits of wealth. Besides these, one having wealth
can save himself from humiliation of begging and poverty and
gets honour and help from the people.

The harms of wealth are of two kinds—wordly and religious.
The religious harms are of three kinds. (1) Wealth leads to sins
and opens the doors of sins and thus one is ruined. (2)Itleads to

the happiness of enjoying lawful things which is the first step.to-

the path of sin. Does a rich man use coarse cloth and rice2’Can
he give up the various kinds of delicious food? Hazrat Solaiman
was able to give up the fineries of the world inspite of his rule

over vast territories. Another harm of wealth is tobe forgetful of -

God and nobody is free from this danger. Man forgets God in his
' engagement of maintaining his fortunes and wealth. The thing
_.which keeps a mar forgetful of God is harmful. Jesus Christ
»-gaid: Wealth has gob thiee harms-—(1) it is taken even if it is not
Tawful. (2) Hé was asked': if wealth is taken from lawful things?
He replied  Even then he spends’itin an illegal way. @) He was

asked : Ifhe spends itina legal'way ? He replied :Even then-it
keeps him forgetful of’ God, bécause he engages- himself in’

%

maintaining and gudrding it. Thisisa serious disease, as the yoot

and life of divine service i ‘the remembrance of ‘God and to

ponder. over His glovy.and His wonderful creations. For this,
mind should be free. from thonughts ofher than God. A man
~ having wealththinks-of fhe success of his disputes, of his accounts,
" guarrels with co-shares regarding the boudaries, clash with

overnment afficials and peasants and workers and thousand

 other things of his properties and businesses and industries.

f
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HARMS OF GREED FOR WEALTH

We have mentioned in the chapter of vi

. ; poverty that poverty is
good prov1dgd one remains content with it and not lgok totythe
grded to earning .wealth. The Prophet sajd : Had the son of Adam
had two mountains full of gold, he would have surely searched

" for a third. His belly cannot be filled up except wiht earth. God

accepts the repentance of one who repents. Abu Musa Ashari
said : A chapter like the chapter Bara’at was revealed and it was
deleted later on, but the verse remained in the memory of men :
God will surely help this religion through such men as have goi
no share therein. If a son of Adam has got two mountains full of
gold, he would have searched for the third one full of gold
Nothing can fill up the belly of man except earth. God accepts thé
repgntance of one who repents. The Prophet said : There is no
satisfaction of two coveted things—desire of knowledge and
greed for wealth. He also said : The son of Adam gets old but his

two things remain young—hope for 1 li
wealth. young—hop ong life and greed for

MERITS OF SATISFACTION WITH POVERTY: God and - -

" His Prophet praised one who remains satisfied with pverty. The

Pro'pl?et said : Thanks to him who is guided to Islam and remains
satisfied with necessary provision for removing his wants. The
Prophet said : There is no such man, rich or poor, who will no like
to say on the Resurrection Day that only necessary food was
sufficient for him in the world. The Prophet said : There is no real
co.rntentment. in enormous wealth. The real contentment is that of
mind. He said : O people, take care, search for power in a legal
manner, as man will get nothing except what has been decreed
for hnm No man will leave the world till he enjoys fully the
provision which God prescribed for him.

Moses once asked God: O Lord, who is the richest man
among Thy servants ? He said : The man who remains satisfied
with \-Nhat has been given to him. Moses asked : Who among
them.ls the best judge ? He said : The man who is the best judge
for himself (Meaning he takes utmost measures against him for

 his sins). The Prophet said : Gabriel inspired in my soul : No man

will die til he fully enjoys his provision. Abu Hurai

: ) . rah reported
that the Prophet said to him : O Abu Hurairah, when yl())u are
ext.remely hungry, take a piece of bread and a cup of water and
strike the world away with your feet. The Prophet said : Fear
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God, you will then become the most religious man. Remain
satisfied with little, you will then become the best greatful man.
Love for others what you love for yourself, you will then become
areal believer.

The Prophet said : When you pray, pray in such a manner
that you are leaving the world. Don’t utter such word for which
you shall have to offer excuse on the Resurrection'Day. Don’t
greed for the things in possession of men. The Prophet said : Will
you not take allegiance to the Prophet of God? The companions
said : Yes, He said : Do divine service and don’t set up partner
with Him. Pray five times a day, hear and obey. Then he secretly
said : Don’t beg to people. The narrator said : After that day,
nobody amongust us required anybody to lift even a stick when
it fell down. :

Wise sayings: Hazrat Omar said : Greed is poverty and
despair is wealth. He who does not wait to get from the people is
not deprived. A wise man was asked : What is wealth? He said :
Little hope and satisfaction with necessary things.
Mohammad-b- Wase used to eat dry bread soaked in water and
say : He who is satisfied with this food does not rely on others.
Sufiyan Saori said : The world is good for you till you do not fall
in dangers and calamities in the world. What goes out of your
hands is the best of things as trial over you. Hazrat Ibn Mas’ud
said : There is no such a day on which an angel does not proclaim
. O son of Adam, necessary little provision is better for you than
misguidance by enormous wealth. God said : O son of Adam, if
the whole world is given to you, nothing remains belonging to
you except what is necessary for you. When I give you necessary
food therefore and I entrust your accounts on others, you will
consider that I am merciful on you A certain sage said : I see an
envious man the most distressed, a contended man the most
happy, a greedy man the most impatient at the time of distress, a
worldly renunciated man the most happy and a transgressing
learned man the most repentant.

Once a desert Arab rebuked his brother for greed andsaid: O
brother, what do you search and who scraches you? You have
got no way from him who searches you (death) The necessary
things which you search must come to you. The thing which is
concealed from your eyes is not secret to you now (death), rather
itis open. The conditionin which you are now must change. You
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have thought that a greedy man is never despendent and a sage
who has renunciated the world does not get provision. Itis only
your conjecture.

The saint Shibli reported that a hunter caught a bird which
said : What will you do with me? He said :  shall eat your meat.
The bird said : Will you be satisfied if you eat my meat ? I am
teaching you three words which will be better for you than my
meat. I can tell one word while I am in your hand. I will tell you
the second word if you let me off. I will tell you the third word
when I shall be sitting in the valley. He said : Tell me the first
word. The bird said : Don’t repent what goes out of your hand.
Then the hunter released the bird which took shelter to a tree and
said : Don’t believe an :mpossible thing. The bird then sat on the
valley and said : Woe co you. If you would have killed me, you
would have found two jewels inmy belly, each weighing 20 tolas.
The man became much grieved and said : Tell me your third
word. The bird said : How can I tell you the third word? Have ]
not told you that you should not grieve for what goes out of your
hand and you should notbelieve an imposible thing ? My blood,
meat and wings are not more than 20 tolas. How can I have two
jewels of 20 tolas each in my belly ? Then the bird flew away. The
story is narrated in order to convince a man how he becomes
blind when he has got greed and believes impossible things. The
sage Abdul Wahed said : I was passing once by a Christain monk.
I asked him : Wherfrom do your provision come ? He said : He
who created crushing wheel in me brings wheat therein for
crushing. Then he hinted at his teeth. :

MEDICINE FOR GREED: The medicine of greed has been
prepared by three ingredients - patience, knowledge and action.
During the use of this medicine, the ingredients come through
the following five prescriptions. (1) The first prescription for
removing greed is to adopt middle path to earn provision and to
cut short the expenditure. He who wishes to get the honour of
contentment should shut up all the doors of expenses as far as
possible and spend what is absolutely necessary for him. If the
expense is too much, itis impossible for him to earn the quality of
contentment. If he remains single, he should remain content
with a coarse cloth, with whatever food he gets and with little
curry If he has got family, each should take the like proportion of
things. The middle coarse is the root of getting contetment for
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Jivelihood. The Prophet said : God loves the middle course in all
affairs. He also said : He who incurs just expense does not fall in
want. The Prophet said : There is salvation in three things-(1) to
fear God openly and secretly, (2) to adopt middle course in
expense in poverty and solvency, (3) and to be justin happiness
and wrath, The Prophet said : Adoption of middle course, good -
treatment and true guidance are a little over one- twentieth part’
of prophethood. He also said : Expense with good arrangemeént
is half of livelihood. He said : God saves one from depending on
others who spends moderately and He throws one in want who is
extravagant. God loves one who remembers the Almighty. He
said : Make delay if you wishtodo a thing till God makes out for

‘you a way and means. To make delay in expense is very

necessary.

The second prescription of removing greed is that one
should not be anxious for fortune if he gets his present necessary
things at ease. He should curtail his hope. He shoulkd have this
much of faith that the provision which has been pre-decreed
must come to him. Greed cannot take provision. He should put
faith in the following verses of the Quran - There is not a single

~ animal in the earth whose provision is not upon God - 11:6Q.

God says : The devil threatens you with poverty and enjoins on
you to do indecent things - 2:218Q A sage said : Once two sons of
Khaled came to the Prophet who said to them : Don’t be
despaired of livelihood till your heads move (till you live). Man
is born sound from his mother’s womb without any defect, and
before his birth God prescribed his provision. The Prophet once
passed by Ibn Mas’ud and finding him troubled in mind said :
Don’tincrease your thoughts. What has been decreed must come
to pass. The Prophet said : O people, search for your livelihood in
a just manner, as nobody will get except what has been decreed
for him. Nobody will leave the world till he enjoys fully the
provision that has been decreed for him, while the world is an
object of hatred. Nobody will be free from greed till he believes
firmly in the good arrangement of God regarding the measure of .
provisions. Thatcan be earned in good search after it. Heshould
know that God provides one with provision from where he does
not even conceive. God says: Whoever fears God, He findsouta’
way for him and provides him from where he does not even
conceive- 65 : 3Q. When one door of his livelihood is closed,
another door is opened up for him. The Prophet said : God
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provides the provision of a believer from a place which he cannot
even conceive. Sufiyan Saori said : Fear God. I have never found
a God-fearing man to fall in want. In other words, God gives the
necessary things to the God-fearing man and does not léave him.
God instils in the minds of the Muslims such feeling that they are
led to take their provisions to him.

The saint Abu Hazem said : I see two things about the world.
One of the these two is that the combined strength of the heavens
and earth will not be able to bring before time and has been
decreed for me. The other thing is for others. Idid not getitin the
past, nor can I hope to get itin future. I will never get what has
not been decreed for me. What has been decreed for me must
come to me. I don’t know in which of these two things my life
willend.

The third prescription of removing greed is to know what
merits there are in contenment, what honour there is in not
depending on other and what disgrac there is in greed. When
knowledge of these things will grow, eagerness for contentment
will grow, as there is difficulty in greed buyt there is no difficulty
in contentment except patience. The Prophet said : The honour of
a believer lies is not depending on others but there is freedom
and honour in contentment. A certain sage said : You will
become an ideal for one from whom you hope unless you depend
on him and you will be confined to one from whom you hope if '
you depend on him. If you do benefit to one from whom you
hope, you will become his master.

~ The fourth prescription of removing greed is to think about
the wealth of the irreligious people of the Jews, Christians,
Beduins and then to look to the prophets and friends of God and
their sayings and wise counsels and then adopt a way for
yourself. You will then say to your intellect : Will you be like the
prophets and the friends of God or like the irreligious and low
cl_ass people ? If you feel happiness in getting your belly full of
dishes, an ass is more happy than you in that respect as it eats

‘more than you. If you feel happiness in copulation, a swine is

more happ)'( than ;you in that respect. If you feel happiness in
dresses, t?mldings and conveyances, the Jews are more happy
than you in those respects. If you feel happy in having little, you

wfig ggt on less status than others expect the prophets and friends
of God. :
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The fifth Prescription of removing greed is not to hoard
wealth and riches. If wealthis hoarded, there is fear of theftand
jooting. If the hands remain empty, there is security and leisure.
A rich religious man will enter Paradise 500 years after a poor
religious man. One should look to those who are superior in
religion than himand to those who are inferior to himin worldly
riches Hazrat Abu Zarr said that the Prophet had given him this
instruction : Look to your inferiors in worldly matters and don’t
look to your superiors. The root of all affairs is to have patience,
to curtail hopes and to have this knowledge that he will enjoy for
long if he keeps patience for a few days in this world.

MERITS OF GENEROSITY: If a man has got no wealth, he
should remain contended and curtail his greed. If anybody has
got wealth, he should adopt Isar (sacrifice for other) generosity
and benevelence and should keep away from an narrow-
mindedness and miserliness, as generosity is the conduct of the
prophets and it is root of salvation. The Prophet illustrated it by
saying : Generosity is a tree of Paradise. Its branches are hanging
towards the earth. If a man catches a branch thereform it will
take him to Paradise. The Prophet said : Gebriel told me that God
said : This religion (Islam) I have proposed for Myself.
Generosity and good conduct increase its grandeur. So honour
Islam by these two qualities. The Prophet said : God does not
accept one as His friend who has not got generosity and good
conduct. The Prophet was once asked ; O Prophet of God, which
action is good ? He said : Patience and generosity. He said : God
loves two qualities - good conduct and generosity. God hates
two conducts - Bad conduct and miserliness. When God wishes
good of a man, He engages him in good works of public utility.
The Prophet was once asked : Give me clue to such action for
which I can go to Paradise. He said : The actions which give
power is feeding food, spreading peace and sweet talks. The
Prophet said : Generosity is a tree of Paradise. He who is
generous takes hold of one of its branches. He does not giveitup
till he enters Paradise. Miserliness is a tree of Hell. He who is
m’ser takes hold of one of its branches and he does not leave it till
he enters Hell. The Prophet said : God says : Search good from
My kind people, you will then live under their caré, as | have
placed My mercy among them. Don’t search good of those who
are hard-hearted, as I have placed My displeasure a.nong them.
The Prophet said : Forgive the faults of the benevolent man as
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God keeps his faults concealed by His hands. The Prophet said:
Mercy descends on a man who gives food so soon that a knife
cannot be inflicted on the neck of a camel with greater speed. The
Prophet said : God is benevolent and He loves good conduct and
hates bad conduct. Hazrat Anas reported that if any person
begged anything of the Prophet in the name of Islam, he gaveit to
him. One day a man bagged something of the Prophet who
ordered goats for him. The open space between two valleys was
filled up with goats of Zakat. He gave all the goats to him. He
came back to his clan and said : O my clan, accept Islam.
Mohammad gives such charity that he does not fear poverty. The
Prophet said : God makes some men prosperous with riches, so
that they may do good to the people. He who shows miserliness
in Soing good to the people. God takes it from him and gives it to
others.

The Prophet said : Everything has got its fruit. The fruit of
beneveloence is salvation. He said : The food of a benevolent
man is cure. The food of a miser is disease. He said : Hewhoisa
giver of excess gift bears the sufferings of many people. He who
cannot bear them loses that gift. Jesus Christ said : Take such
thing in excess which cannot be destroyed by the fire of Hell. He
was asked : What is it ? He said : To do good. The prophetsaid:
Paradise is an abode of charity. He also said : The charitable man
is near God, near people, near paradise and distant from Hell.
The miser is distant from God, distant from people, distant from
Paradise and near Hell. The Prophet said : Do good to all
whether in want or not. If you do good to the people, you will
remove really your want'ls?i(lf you do not do it, you will fall in
want. The Prophet said : Those who are included within ’Abdal’
pious men, will not enter paradise for only prayer and fasting but
will enter Paradise for their generosety, purity of heart and for
the benefit of advising the people. The Prophet said : God
created some matters for the good of the people- (1) He made
dear to the people doing good to others, (2) He made dear to the
people those who do good to others, (3) He turned the faces of
those who want good to those who do good. They give charity to
them without difficulty as rain-water falling in some dry place
brings itback to life and its inhabitants.

The Prophet said: Every good actisanact of charity. Whata
man spends for himself and his family is regarded as an act of
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charity. He who saves his honour is an act of charity. Itbecomes
the duty of God to give rewards to one who spends. The Prophet
said : Every good act is charity. He who guidestoa good act will
get the rewards of one who does that good act. The Prophet said :
To good to a man, rich or poor is an act of charity. Moses got
revelation : Don’t kill Sagir as he is a charitable man.

Wise sayings: A sage said : spend worldly riches when they
come to you, as they will not come to an end. Hazrat Hasan said
on a question of Caliph Muwayiah : The meaning of manhood is
to save one’s life and religion, to treat well with a guest, to argue
in a good manner and to proceed to one’s duty. The meaning of
courage is to remove the sufferings of a neighbour and to have
patience in place of patience. The meaning of gererosity is to do
good before asking, to give charity in time and to treat well witha
beggar along with charity. Zainal Abedin, son of Hazrat Hussain,
said : He is not a benevolent, man who gives in charity when
asked for. The benevolent man is he who, in obedience to God’s
command, pays the dues of those to whom they are due before
asking and he is not eager to get their gratefulness, as he believes
firmly that he will get fully rewards from God. Hazrat Hasan
Basari was asked : What is generosity ? He said : Your charity of
wealth in the way of God is called gnerosity. He was asked : What
is miserliness ? He replied : Not to spend your wealth in the way
of God is miserliness. He was asked : What is misuse of morey ?
He said : To spend for greed of passion is misuse. The saint Jafar
Sadeq said : There is no greater wealth than wisdom, no greater
danger than ignorance and no greater helper than mutual
consolation. Beware, God says, I am the great giver, honorable.
No miser can come near Me'. Miserliness is included within
infidelity and the infidels are.in Hell. Benevolence and honour
appertain to faith and the believers are in Paradise. Hazrat Hasan
Basari said : It is the height of generosity to give in charity of
one’s hard earned money. :

SOME ILLUSTRATIONS OF BENEVOLENCE

(1) Once the Caliph Muwayiah sent two loadfull of silver
coins numbering one lac and eighty thousand to Ayesha as
present. She accepted them and distributed all to the people.
When there was dusk, she said to her maid servant : Bring my
meal. She took a piece of bread and some olive oil and said to
Hazrat Ayesha : We could have broken our fast with meat if you

i
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had kei)t one dirham out of those you distributed to day. Hazrat
Ayesha said : If you had reminded me, 1 could have given

something to you therefrom.

Once the Caliph Muwayiah wenton a pilgrimage- When he
was passing by Madina, Hazrat Hossain told his elder brother
Hazrat Hasan not to meet him and not to §alute him. When
Muwayiah went out of Medina, Hazrat Hasan informed him that
they were in debt. His people paid him eighty thousand dinars.
Before this, the people of Muwayiah went in advance. iny a
camel was left. That was given to Imam Hasan along with the

money it was carrying.

The Prophet once said to Iabair-b-Awam : O Jabair, know
that the key to the provisions of men i.s placed.before the Throne.
God gives to every man in proportion to hns. expenditure. He
gives him more of provisions whose expense is much. He gives
him less of provision whose expense is less. Once a man
complained of his wants to Hazrat Hasan wh9 said:1 h'f\ve gotno
such wealth as can remove your wants. If I give much in c'hanty,
it seems little to me. He said : 1 will accept whatever you give me.
He ordered his officer to count the money he has got. That
amounted to three lac dirhams and five hundred gold coins. He

gifted away all the sums he had at thattime to him.

Hazrat Ibn Abbas was governor of Basra. One day some
Jearned men of Basra said to him : One of our neighbors prays a.ll
nightand fasts all days long. He has gota daughter to be givenin
marriages but for want of money, he cannot give her in marriage.

Then Hazrat Ibn Abbas got up and gifted six bags full of coins to
him and said : I will not give him so much money as can divert

him from his prayer and fasting.

" Abdul Hamid-b-Sa’ad was once the governor of Egypt. There
was droughtone yéar in his regime for which prices of food stuffs
went high. He began to meet the demands of the people, s0 much
so that he fell into debt for two lac Dirhams. he mortgaged the
ornaments of his family members to the merchants for the debt
and the ornaments valued at fifty corres of dirhams. When he
could not release the ornaments, he wrote to the mer.chants : Sell
those ornaments and what remains after sa.tisfachon of your
debts should be given to such persons who did not get from me

anything.
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When Ma’an-b-Zaid was the ruler of two Irags, a poet came
to see him but could not have an interview with him. One day the
ruler entered a garden having a canal and he sat at the end of this
garden by the side of the canal. The poet saw him and wroteon a
plank a couplet and floated it in the canal—O generosity of
Ma’an free me from my wants, Who else will speak for me to
Ma’an except you.

Ma’an lifted the plank and read the couplet. He ordered the
poet to be brought to him and gave him ten thousand dirhams.
On the second day he read the couplet and called the poet and
gave him one lac dirhams. The poet did not like to receive it but
he had to accept it. On the third day the poet was searched for but
could not be found. Then Ma’an said : It is my duty to give him
charity till there remains a dirham and a dinars in my treasury.

Once Hazrat Hasan, Hussain and Abdullah, son of Ja’far
started for pilgrimage from Medina with a camel which was
loaded withall their foods, drinks and luggages. When it was lost
on the way, they were fatigued owing to hunger and thirst. They
they look shelter to a house wherein there was an old woman. She
gave them the milk of her only goat. They wanted food but there
was nothing with her except the goat. She slaughtered the goat

and fed them. When they were leaving, they said to the woman: -

We belong the Quraish tribe and we are going for pilgrimage.
When we shall return to Medina, you will see us. We will help
you at that time. Thereafter she fell into extreme poverty and
came to Medina where she sued to gather the dungs of camels,
sell them and maintain herself. One day she was passing by a
lane and Hazrat Hasan sitting in his house saw her and
recognised her. He purchased one thousand goats from the goats
of Zakat and gave her those goats along with one thousand
dinars. He also sent her to Hazrat Hussain who also gave her the
like amount. Then Hussain sent her to Abdullah who gave her
two thousand goats and two thousand dinars. Then this woman

went with four thousand goats and four thousand dinars s to her
husband.

Hazrat Abdullah-b-A’mer purchased a house situated in the
midst of a market belonging to Khaled-b-Ogbah for ninety
thousand dirhams. When it was night, he heard the cries of the
family members of Khaled. On inquiry he learnt that they were
crying for the house sold to him. He said to his servant : Tell them
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that the house along with the money belongs to them. Caliph
Harun Rashid once sent a present of 500 dinars to malek-b-Anas.
When Lais-b-Sa’ad heard it, he sent to Malek one thousa.nd
dinars along with the dinars of the Caliph. Men the CahPh
learnt it, he was enraged and called Lais who said : 1 earn-dal!y
not less than one thousand dinars and I felt ashamed to give in
charity less than one day’s income. It was reported that Zakat
was not not due on Lais for his charity and that he did not talk
withanybody before giving in charity daily to 360 poor men.

Sayeed-b-Khaled was a charitable man. One day he went to
Caliph Solaiman-b-Malek who asked him : Have you got any
need ? He said : I have got debts. He said : How .much ? He
replied: Thirty thousand dinars. The Caliph said : I give you .thlS
sum for payment debt and another like amount in addition.
When Imam Shafeyi was in death-bed, he gave death-instruction

" that a certain man would wash him. When he died, the man was

brought and the written death-instruction was given to l}im. He
read it and learnt that he left a debt of seventy thousand dirhams.
He paid all his debts and éxplained that it was what he meant by
washing. It is reported that Hazrat Talha was indebted to Hazrat
Osman for fifty thousand dirhams. One day Hazrat "I'alha said to
Hazrat Osman :I have collected money to satisfy” your debts.
Hazrat Osman said : O Abu Muhammad, I give it in charity to
you owing to your religious tendencies. The daughter of. A\.xf
named Syeedi reported : I went to Hazrat Talha anfl found himin
pensive mood. On being asked the reason he said : I have got
some money for which I am thinking. Call my people. Then his
people were called and he distributed the money arflongst.them. I
asked his servant : How much did he spend to-day in charity ?He
said : Four lac dirhams. Once a desert Arab came to Hazrat Talha
and introduced him as his relative and wanted some money.
Hazrat Talha had a landed property which he sold to Hfazrat
Osman for three lac dirhams and he gave the money in charity to
theman.

CONDEMNATION OF MISERLINESS

God says : Those who have been saved from the miserliness
of their minds are the successful ones—59: 8Q. God says : If those
who have been given wealth by God show miserliness,. tht?y
should never think that it would be good for them, rather it w!ll
be harmful for them. The subject about which they are misers will
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cling round their necks as chains on the Resurrection Day —

3:180 Q. God says : Those who are misers and enjoin men to be .

i nd conceal the wealth which God has given, give them

:‘el:ve; :f severe chastisement. The Prophet said : Be carefulfof
miserliness, because the nations before you were destroyed for
miserliness. Miserliness encouraged them ho.shed blood f:;n%ll:g
themselves and they considered unlawful things as law b.ef e
Prophet said : Keep away from miserliness, as t!\e pe:oplt:11 (;ﬂi
you shed blood among themselves, they cons.ldered unlaw. ltls
things as lawful and they cut off blood connections owing to t;\
incitement. The Prophet said : The miser, the wrong doer, h.e
treacherous man and he who treats bad with th.e people unde; is
control will not go to Paradise. The Prophet said :Ther(.a aret h:'e:
destructive things—miserliness which. is obe)ted, passnondw T;
is followed and self-praise which is considered good. 01 ;
Prophet said : God is displeased with three persons, an old
fornicator, a miser who give troubles and proud man having big
family. The Prophet said : Two conducts do not unite e:‘lnta
believer—miserliness and bad conduct..The. Prophet us d 0
pray: O God, I seek refuge to Thee from miserliness. I seek re %3
to Thee from cowardice. I seek refuge to Thee from extreme o
age. The Prophet said : Save yourselves from mns_erhr.\ess,
because the nations before you were destroyed by it. Mnser}:ne;s
enjoined them to tell falsehood and so they §poke false 0}(\) .
Miserliness enjoined them to make oppression and so t ey
oppressed. Miserliness enjéined them to cut of blood connection

and so they cut it off.

het said: Man has got two extreme evil§—extreme
mis:ell"ll‘i:\:s?apnd extreme cowardice. One man was k.nlled at the:
time of the Prophet. A woman was weeping for him saynt\l% t
Where is my martyr ? The Prophet said to her : Who told you e:i
he has become a martyr ? Perchance he ut.tered Sl.lch a wor
which he had no necessity to utter or was miserly with a matter
for which his expense was necessary.

reported by Jubair-b-Mutem that when the Prophet

) wasl:e:\vxtiingﬁbme af);er the siege of I(haibef, some desgrt Af:abs
drove him to a place full thorns after begging sometl'ung l“)f':
him. The Prophet said : By One in whose hand there is ;nyhl 2
had I had wealth to the numbers of these thorns, I wou dd ave
distributed it among you and you would not have found me
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miser, liar and coward. The Prophet said : No man has
miserliness and faith united in his mind, He said : No believer
should be miser and coward. He said : You say that an oppressor
is more disliked by God than a miser. What oppression is greater
to God than the oppression of miserliness ? God says on oath of

His glory and honour : No narrow-minded man and miser shall
enter Paradise.

Once the Prophet was circumbula ting the Ka’ba and found a
man catching the cover of the Ka’ba saying: O God, forgive me
by virtue of this holy Ka’ba. The Prophet said: Tell me your sin.
He said : My sin is greater, greater than mountain, sea, sky,
Throne, The Prophetsaid : Is your sin greater than God ? He said :
God is greatest. The Prophet said : Tell me your sin. He said : I
had enormous riches and beggars used to come to me to beg.
Then it appeared to me that they were approaching me with
sticks of fire. The Prophet said : Be off from me, least I may be
consumed by fire. By One who sent me with guidance, if you can
pray for two lac years standing between this Rokan and Maqam
and then weep so much that your tears run a river and as a result
trees grow and thereafter you die on miserliness, God will roll
you down in Hell. Woe to you, you know that miserliness is
infidelity and infidelity is in Hell. Don;t you know that God says?
He who is a miser shows miserliness against himself and those
who are saved from miserliness of his soul are indeed successful.

Wise sayings. Muhammad-b-Munkader said : It is
wellknown that when God does not wish good of a people, He
give power to the impious of them to rule over them and places
their provision in the hands of the misers of them. Once a woman
was praised before the Prophet. They said that she fasts all the
year round and prays the whole night, but she has got
miserliness. The Prophet said : Than what good does she posses ?
The saint Bashr said : Heart becomes hard if look is cast on the
misers and trouble comes to the hearts of the believers if they
meet with the misers. Thya-6-Ma’az said : There grows love in
mind for the charitable persons and there grows hatred in mind
for the misers even if they are virtuous. Once the Prophet Thya
(John) saw the devil in his own form and asked him : O devil,
inform me who is the dearest to you and the most hated ? The
devil said : The dearest to me is the miserly believer and the most
hated to me is the charitable sinner. On being asked its cause, he -
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said : Miserliness of the miser is sufficient for me. If f:haritabl.e
man commits sin. I fear lest God shows mercy on him for his

generosity.

MERITS OF ISAR
(SACRIFICE FOR OTHERS)

T .
There are degrees of generosity and miserliness. I'sar or

. sacrifice for others is the highest stage of generosity. I’sar is the

name of charity to another for a thing which is requmle‘d by :‘}}e
charitable person himself. 50 he does not look to his
inconvenience but gives a thing which he badly needs to remove
the wants of another. The last limit of benevolence is to rerrl\:?ve
the wants of another inspite of the fact that he requires the t mtg
gifted very badly. The last limit of mgserl‘mess is to l:;e tr)mfsr (]
one self inspite of the fact that he requires it. He falls i A u l(;es,
not take medical treatment. He has got greed for many t kmtgsG uc:
does not purchase them as they are dear in the mar .e; L fo

praised the companions of the Prophet ff)r the self-s::;n lceG o;
others inspite of the fact that they required those t mg:. T?\

says: They preferred self-sacrifice w}'\en they are in v;att\ fs‘.lﬁne
Prophet said : If a man has got a desire for anytl.\mg u du ills
the desire of another with that thing leaving h1§d .esrl}}r‘e
unfulfilled, God forgives his sins. Hazn:at Ayes'h_a sai .t f e
Prophet of God could not eat with his heart’s content for
consequitive three days till his death. We could have eatefn :? gu;
heart’s content if we wished, but we left our wants unfuifille

and fulfilled the wants of others.

1d not gather food
Once a guest came to the Prophet. He cou
for him fro§1 his wives. Then an Ansar came there and took thh.e
uest to his house. He placed food refore hl; gues}: angd tc;lsdif ]::
i i i kness, the host show
wife to extinguish the lamp. Indar , ved as If he
i i i there was not sufficient foo
was taking food with his guest, as i .
t's content. When it was
the guest. The guest ate to his he.ar :
g)arwn t%\e Prophet said to him : God is plea:ed v:ltth youl :; )t'lc::
\ f i last night and revea
have treated well with your guest . led
he wants of others withoutlooking
verse : They (Ansars) remove the w . king
i ttribute of God and I'sa
their own wants. Benevolenceis ana .
:)(:' self-sacrifice is its highest stage. The .Prophet.had sfu.ctxyquualal:)é
of self-sacrifice for which God gave him the title of : "Yo
upon the sublime character"—68:4Q.
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- The sage Sahal Tastair said : Prophet Moses said, O God
show me the superiority of Muhammad and his followers. God
said : O Moses, you have-got no power to see is superiority. Yet I
will show you such superiority of his which1 have given you and
all the people. God then disclosed the heavenly region to him. He
looked to such a rank which was about to destroy him owing to
its dazzling light. Moses said : For what action, did he get this
rank ? God said : For such a conduct with which I have ordered
him specially. That is I’sar or self-sacrifice for other. O Moses, I
will feel ashamed to take accounts of any of his followers who
will follow this I’sar even once in his life time. He will be given
place in My Paradise which he will wish.

It is reported that Abdullah-b-Jafar went to see a garden of
his and on the way he entered a garden of grapes belonging to
another. He saw a black slave with food in front and a dog was
present there. The slave threw a piece of bread infront of the dog
who ate it. Then he gave the dog another piece of bread which it
at. Thereafter he gave a third bread to the dog whichitate. Hazrat
Abdullah was looking at it. He asked the slave : What quantity of
food do you get daily ? He replied : This is what you have seen,
He asked : Why have you given to the dog without fulfilling your
need ? He said : There are no dogs in this region. This dog has
come from a distance hungry. Therefore, I did not wish to eat the
bread. He asked : How can you go on to-day ? He said : I will bear
hunger. Abdullah thought within himself : People tell me that I
am a philanthropic man. I seé this slave a more philanthropic

man. Then he gave the garden to this slave and purchased his
freedom.

Hazrat Omarsaid that when a companion of the Prophet was
presented with the head of a goat, he said : The want of my
brother Muslim is greater than mine. He sent it to him. The latter
also thought likewise and sent it to a third Muslim. Thus the head
of the goat roamed to seven houses and returned to the first man.
The Quraish youths one day surrounded the house of the
Prophet in order to kill him. Hazrat Ali, in order to save his life,
thought his life insignificent and went to the bed of the Prophet.
God then addressed Gebriel and Michael and said : I have
stablished brotherhood among you and gave you equal period of
life. Who is there among you who can sacrifice his life for another
? Both of them preferred to save his own life. God then said to

sscomy/
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him : Why could you not show example like Ali? Thave etablshed
protherhood between him and MUhammad, and Ali is pending
the night by lying upon the bed of Muhammad in order to save
the life of the latter. Go to the earth and save him from his
enemies. Gebriel began to protect im keeping near his head and
Michael near his feet. Gebriel said to Ali : Blessed you are, blessed

ou are. There is no comparison with you. God is taking boast of
you before the angels. God then sent this revelation : There is a
man among men who sacrifices his life in search for the pleasure
of God and God is merciful over His servants—2 207Q.

More than thirty pious person lived with the saint Hasan
Antgi. Once they stayed in a village within the province of Rai
with some pieces of bread which were not sufficient for food of
all. They broke their breads into pieces and extinguished the light
and sat for eating. When the cloth was lifted up, it was seen that
the breads remained as they were before. None ate them.
Everybody showed self-sacrifice after giving opportunity to his
comrades.

Hazrat Huzaifah reported : Many Muslims were martyred in
the Bittle of Yarmuk. I was seeking to give water to my cousin in
the battle field. When I founded him, I gave him water to drink.
Just at that time, a man.by his side raised a cry—water, water. My
cousirn told me to give water first to that man. When I came to
him with water. I recognised him and he was Hisham-b-A’s. I
said : I am giving ou water. Just at that time, another man was
crying : Water, ther, Hisham then give signal that he should
firstbe given water. Before I came to him with water, he breathed
his last. Then I came to Hisham with water only to find that he
also had expired. Then I came to my cousin with water only to
find that hgfalso had expired. ‘

Hazyat Abbas-b-Dihkan rep orted : Man cannot go out of the
world in the condition in which he came to the world. Only the
saint Bashar Hafi remained in that condition. At the time of his
death, one man came to him and complained of his wants. He
gifted his only shirt to him and put on another after borrowing it
from another and then he expired.

LIMIT OF CHARITY AND MISERLINESS

One party say that not to spend where Shariat orders to
spend is the limit of miserliness and that he who pays what is
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ob.ligatory on him is not a miser. Another party say thatheis a
miser who feels pain in giving charity. Similarly there are
differences regarding limit to charity. Some say that the limit to
char?ty is that which is given without rebuke. Some say that it is
charity which is given without asking. The fact is that wealth has
peen created with a special object, that is to remove the wants of
men. No to spend where expense is compulsory is miserliness. To
spend where it is not compulsory is extravance. The middle
course between these two extremes is good. God says : Don’t
keep your hands tieud to your neck, nor spreacittb most
sp_readmg——7:29 Q. God says : When they spend, fhey don’t
misuse nor are miser. They stand between these two';25 : 67 Q.
So to spend wealth proportionately and to save money to the
c(?mpulsory proportion is generosity. This is not sufficient if it is
given by bodily limbs buys satisfaction-of mind is necessary
without any dispute or argument.

Thgre are two kinds of compulsory expense, compulsory
according to Shariat and compulsory to preserve honour, dignity
and ma_r\liness. A benevolent man does not hesitate to spend
according to the requirement of Shariat as well as
gentlemanliness. If he does not spend as described above, he will
be regarded as a msier. He who does not spend according to the
dictates of Shariat is a more miserly man. For instance, if a man
doe§ not pay Zakat and does not spend for the maintenance of his
family, he is a more miserly man. If he feels pain in this
expenditure, he is a miser by nature. To spend for
ggntlemanliness and honour is also charity as narrow
mmded.ness is an evil thing. This differs according to the
economic condition and personality of a man. If miserliness is
shown to a wealthy man, it is more reprehensible than that
shov.vn to a poor man. The treatment of miserliness shown to
family member and relatives is more reprehensible than that
§hown to strangers. Treatment of miserliness shown to neighbors
is more than treatment to a stranger. Treatment of miserliness
shown in entertainment is more reprehensible than that shown to
strangers. Treatment of miserliness shown in foods, dresses
feasts and presents is worse than that shown in other receipts. Sc;
want of expenditure where expenditure is necessary is
miserliness. It is compulsory according to Shariator gentlemanly
bghavior. The limit of miserliness is not to spend in necessary
things and proper places. It is better than hoarding riches. So he
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who does not pay zakat is a miser. To spend for gentlemanly
behavior is more necessary than to save money.

There remains another stage which is this. A man spends

money in his compulsory duties and gentlemanly behaviors if -

has got surplus wealth and if he does not spend itin charities and
for those in wants, he entertains the thought of hoarding which s
miserliness according to pious men though it is not miserliness
according to the general public. He who spends money
according to Shariat and gentlemanly behavior, gets release from
being termed ‘a miser but cannot be called a generous and
benevolent man till he spends in addition to the optional duties
for getting higher rank in religion. A man is called philanthropic
if he spends in charity in addition to his compulsory charities and
in furtherance of gentlemanly treatments.

EXPENSE IN GOOD WORKS: He who spends in good
works can be called philanthropic provided he gives in charity
with contended mind and under no pressure or hopeful of any
service or reward. A female saint went to Habban-b-Helal who
was at that time surrounded by his disciples. The woman asked
them : What is sakhawat or philanthropy ? They said : Charity

expense and self- sacrifice. The woman said : It is worldly charity

with satisfaction of mind without being dissatisfied in divine
service. The woman asked : Don’t you hope for reward therefor ?
They replied : God promised to give ten rewards for one act of
charity. The woman said : If you get merits in exchange of an act
of charity, how can it be called philanthropy ? The woman said :
The meaning of philanthropy to me is to give charity with
pleasure of mind in obedience to God’s commands without
hoping for reward. Another female said that philanthropy means
sacrifice of life along with expenses of money. The saint
Mohasshi said : The meaning of charity in religion is to sacrifice
one’s life for God voluntarily and not under compulsion without
hoping any reward.

MEDICINE FOR MISERLINESS: Know, O dear readers,
that miserliness arises out of love for wealth which again comes
to pass for two reasons—(i) to satisfy passions and desires which
cannot be fulfilled without wealth and hope for long life. Hope
for long life is conjoined with the existence of children and it is
also a cause of miserliness. The Prophet said : Children are the
cause of a man’s miserliness, cowardice and ignorance. The
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second cause of love of wealth is love for wealth itself. There are
men whose habit is to hoard money and not to spend even
though they have got sufficient wealth to meet the necessary
things during the rest of their lives. It is seen that one has got no
children in his old age but he has got enormous wealth. Still he
does not pay Zakat and does not undergo treatment for his
diseases. Rather he worships money and loves it for itself. Even
he buries money under the ground although he knows that after
his death his money will be destroyed. This is extreme
misguidance.

The medicine of every disease is to apply the opposite thing
to the root cause of the disease. The medicine of greed is
satisfaction with little and patience. The medicine of long hope is
the remembrance of death too much and to think of sudden death
of contemporaries. Similarly the medicine of miserliness is to
remember its condemnation by the Quran, Hadis and wise men
and to spend money in charity without which the disease of
miserliness cannot be removed. Another nobel method of
removing itis to remove one evil by another evil. In other words,
spend money to acquire name and fame and to be knownin the
society as a great philanthropic man. Though the motive is an
evil, yet it will habituate you to spend money. So acquire the will
of show by removing the evil of miserliness. So a lesser evil is
sometimes good to remove a greater evil. The weak evils become
the object of food of the strong evils, till there remains only one
strong evil after all the evils are crushed. This is just like some
worms eat up the dead body of an animal. The strong worms eat
up the small worms after meat is finished, till there remains only
one strong worm which also dies in the end for want of food.
Miserliness orders boarding of wealth. When it is not hoarded
but rather spend again and again inspite of unwillingness, there
occurs the death of miserliness and expense becomes the habit
and no difficulty is felt in spending.

The medicine of miserliness is based on knowledge and
action. To know the evil of miserliness and rewards of charity
and generosity is the medicine based on knowledge. To give in

.charity inspite of unwillingness is the medicine based on action.

A king was presented a most valuable cup made of rare pearls.
The king was greatly pleased to get it and asked a wise courtier
how he liked it. The courtier said : I consider it as a great danger
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and perchance it will throw you into want and distress. The king
said : How can itbe ? The courtier said : If it is broken, it will be an
object of your great repentance as the like of it will not be found.
If it is stolen by a thief, you will feel its want very keenly. By
- chance the cup was broken or it was stolen. The king then feit
very much worried and said that the saying of the wise courtier
was correct. This event is applicable to all things of the world.

DUTIES ABOUT WEALTH: For the above reason, wealth is
good from one point of view and bad from another point of view.
Wealth is like a snake. The charmer takes out its poison after
catching it. A lay man will be struck with poison if he catches it
without knowing its charms. So whose goes to catch the snake of
wealth before knowing its charms, it becomes and object of ruin.
There are five charms of the poison of wealth. Every rich man
should know them.

(1) First charm is to appreciate the benefit of wealth, why it
has been created, what is its necessity and why should it be
earned—these should be known beforehand along with the fact
that wealth beyond necessity should not be kept.

(2) Second charm is to search the mode of earning wealth.
Unlawful earning is to be given up like poison as bribe-taking,
begging, stealing etc.

(3) Third charms is proportion of earning wealth. Earning of
excess wealth should be avoided. It should be earned only what
is necessary. What is necessary of food, cloth and habitation
should be earned. There are three stages of each of these three
subjects—low, middle and high stages. So long you remain near
the low stage and near the necessary limit, you have got right
therein. When you cross that limit, you will fall in the lowest.
Hell.

(4) Fifth charm is to keep honest and good motive in earning
money, in expenditure and saving. Earning money is necessary
to gain easiness in doing divine service. If money is acquired
with this intention, it will to injure you. Hazrat Ali said : If one
becomes owner of all the things of the world and thereby he
wishes to have the pleasure of God, he can be called worldly
renunciated man. If one, however, renounces all wealth but does
not wish to have the pleasure of God, he cannot be called a
worldly renounced man. So in all your actions and movements,
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keep yourself confined to the divine service and those things
which help it. The actions which are nearest to divine service are .
food and removal of wants which are helps to divine service. If
by these action, your object is divine service, they are considered
as divine service. So every worldly action if done for getting
divine pleasure is divine service. Your dress, your sleep, your
eating and drinking are all divine services if done with that
object. What you earn beyond what is necessary should be spend
for the good of the people when they require it. A certain poet
said : . :

The world is like a serpent that pours poison,
But the snake salutes one who knows its charms.

CONDEMNATION OF WEALTH
AND PRAISE OF POVERTY

We shall show here that poverty is better than wealth by
some illustrations, stories and sayings.

Jesus Christsaid : Odishonestlearned an, you fast, pray, pay
zakat but you do not do what you were ordered and you read
what you do net do. What you utter is very bad. You utter Tauba
by mouth but you follow in heart your passions. Your Tauba by
mouth will come to no use. You keep your outer appearance neat
and clean but you keep your mind polluted and unclean. I will
tell you with truththat you should not become like a sieve. Subtle
things come out of a sieve and only outward forms remain.
Words of wisdom come out of your mouth, but hatred and evils
remain in your mind. O worshipers of the world, how can you
gain the fortunes of the next world when there is no end of your
greed and temptations ? I tell you with truth that your hearts are
weeping seeing your actions. You have placed the world under
your tongue and actions under your feet.

I'tell you with truth that you have destroyed your next world.
Earthly good is dearer to you than the good of the next world.
Who are more losers than you ? Had you known, you would have
gained for yourselves. You show: path to the travelers, but remain
in the same place being misguided. You call the worldly people
to give up those things for you. Stop, stop, alas for you. What is
the use of keeping a lamp on the top of the house in a dark house ?
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Similarly what will be the use of keeping the lamp of education in

your mouth?

(3) O worshipers of the world, you are notlike the pious men,
like the free respected men. Itis a wonder that the world will cut
off your roots and throw them over your faces and then enter
your nostrils. Then it will throw you into Hell.

The sage Haris said: O brethren, three evil learned men are
the names of the people and their trials. They are attached to the
wealth of the world and eager to the worldly advancements.
They have preferred this worldly treasures than those of the next
world and humilitated religion for the world. They are owners of
high rank in this world but losers in the hereafter. Don’t you see
that the Prophet said : Don’t hoard up wealth on the plea that the
companion of the Prophet Hazrat Abdul Rahman-b-Auf was a
great rich man during the time of the Prophet: When he died,
Hazrat Ka’ab said that he earned lawfully and left lawful wealth.
When the companion Abu Zarr heard it, he flew into rage on
Ka’ab and found him near Hazrat Osman and said : O Ka’ab you
think that there is no fault in the wealth left by Abdur Rahman.
The Prophet took me one day to the mountain of Uhud and said :
O Abu Zarr, the rich will become poor on the Resurrection Day
except those who spend to their right, left, front and back and
their numkters are few. O Abu Zarr, if there be my v_vealth equal to
the mountain of Uhud, it would not be good for me if I leave
therefrom even two qirats at the time of my death. You wish to
have greater wealth but I wish to have little. Abu Zarr said to
Ka’ab : You say that there is no fault in properties left by Abdur
Rahman. Then he went out.

Hazrat Haris said : We heard that there was a greatrow when
several camel loads of merchandise of Abdur Rahman arrived at
Medina. Hazrat Ayesha asked : Why is this row ? He was told
that merchandise had come. Then he said : I heard the Prophet

~ say : I saw paradise and saw that the poor refugees are entering

paradise. I saw no rich man entering there except Abdur Rahman
whom was going there crippling. Abdur Rahman said ; I give in
charity in the way of God all these merchandises and 1 give
liberty to all the male and female slaves along with it, so that I can
enter paradise with them running. The Prophet said to Abdur
Rahman : You will enter Paradise first among my rich
companions, but you will enter there crippling.
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Riches of companions: Itis true that some comipanions of the
Prophet had riches. But these riches were for expense for those
who were unable to earn and in the ways of God and His Apostle.
They earned lawfully, spent lawfully, are lawful foods, paid dues
of wealth and were not misers. they threw almost all the riches on
the way of God and preferred poverty for themselves. They felt
sorry when wealth came to them and thought that punishment
for sins approached them. When they saw poverty coming to
them, they welcomed it. A certain companion used to say : I feel
joy when there remains nothing in my house at dawn and the
Prophet is my ideal. | become grieved when there is something in
my house as the Prophet is my ideal. The Prophet said : those
whose bodies grow by luxurious enjoyments are the worst
among my people. he also said : He who is grieved at the loss of
his earth in the world comes one month near Hell. He also said :
Love of the next world goes away from the heart of a man who
loves world and feels joy at it.

The companions of the Prophet saved themselves from
lawful things more than the way you save yourselves from
unlawful things. What is now not a fault with you was the
destructive fault with them. They used to look upon misers’ sins
as great as you regard great the great sins. What you regard as
lawful wealth was considered by them as doubtful. They used to
fear nonacceptance of their good works you fear it now for your
bad deeds. Your fastings are like their non-fastings. Your efforts
in divine service are like their rise and sleep. Your entire good
deeds are like one of their sins. A certain companion said :  have
given up seventy soucress of lawful earnings lest I fall in an
unlawful thing. The Prophet said : He who dares to accept
doubtful things. A certain sage said : Don’t you know that to give
up one dirham for fear of God is better for you than to give in
charity one thousand gold coins of doubtful nature between
lawful and unlawful things ? '

A certain companion said: It does not seem good to me that I
earn one thousand dinars lawfully and spend it in the way of God
for which I lose prayer of congregation. The people asked him :
What is its reason ? He said : The reason is that I will not be able to
absolve myself from accounts of such a nature on the
Resurrection Day. God will say : O My servant, wherefrom have
you earned this money, and in what way have you spent it ?
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Inspite of the wealth being lawful, they gave it up for fear of
rendering accounts. There are some cases that when a companion
got heritage, he gave it up for fear that it might injure his mind.
The Prophet said : He who will face accounts will get
punishment. He also said : On the resurrection day, a man will be
brought for rendering accounts. He earned wealth illegally and
spent itillegally. He will be said : Take this man to Hell. Another
man will be brought. He hoarded lawful wealth and spent it
legally. He will be said : Wait, Wait. Perchance you could not
pray in time in search of it and could not make prostration well.
He will say : O Lord, I have earnéd lawful wealth. I did not
destroy your compulsory duties. He will be said : Perchance by
boast of your wealth, you rode on a good conveyance, put on
valuable dresses and took pride. He will say : O my Lord, I have
not taken boast. God will say : You have perchance not
performed your duties toward your relatives. orphans, poor,
travelers. He will say : I did not neglect my duties. I earned
lawfully and spent lawfully. He will be saint : Bring gratefulness
for the food, dirnk and other dubious things that I gave you. Thus
God will be asked questions to him.

The Prophet said : The poor refugees will enter paradise five
hundred years befo:e the rich refugees. He also said : The poor
believers will enter paradise before the rich believers. They will
be engaged in enjoyments of food and drink when the rich will
remain been down on their knees. God will say : I have got
questions to ask you. You have wielded power over men. you
were kings and rulers over them. Now inform me what actions
have you done with the gifts gave you?

Once Hazrat Abu Bakr was thirsty and cold drink with
honey was brought to him. He drank it but soon after began to
weep profusely. On being asked the reason, he said : Once I
was with the Prophet and there was nobody else. He was
throwing away something from his body and saying : Be off
from me. I said : May my parents be sacrificed to thee. 1 don’t
see anybody before you. Whom do you address ? He said : To
the world. It has extended it ‘hands and neck towards me and
said : O Muhammad, take me. I said : Be off from me. The
world said : O Muhammad, though you have saved yourself
from me, your successors will nct be able to save themselves
from me. I feared lest I would be that man.
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A certain pious successor of the companions was asked about
two men-who among the two is better. One man searches wealth
in a lawful manner, shows kindness on relatives and spends in
good works. Another man gives up wealth and does not search
for it. he said : By God, there is a great deal of difference between
them. He who gives up wealth is better and there is between
them the distance of east and west. The Prophet said : Those who
will be the chiefs in Paradise among the believers are those who
could not procure their night meal after their morning meal, who
did not get any loan when asked for, who had no cloth except
what they got to cover their shame and who could not procure
even their necessary things, yet they were satisfied with their
Lord atall times. They are those persons on whom God showered
His blessing—the prophets, the truthful, the martyrs and the
religious people. How good they are as companions.

After these narrations, if you want to hoard up wealth and
promise that you will do it for good works, your word will not
come out true. In this age, we are deprived of lawful things. How
can we except to live on lawful food and lawful dress? Abu
Omamah Baheli reported that Sa’alaba once asked the Prophet :
O Prophet of God, pray to God that He may grant me wealth. He
said : O Salalaba, to express gratefulness for little wealth is better
than enormous wealth for which gratefulness cannot be
expressed. He said : O Prophet of God, pray to God that He may
grant me wealth. He said : O Sa’alaba, will you not adoptanideal
? Are you not satisfied to be like the Prophet of God ? Beware, by
One in whose hand there is my life, if I wish, this mountain will
be filled up with gold and silver. He said : By One who sent you
as a true prophet, if you pray to God to grant me wealth, I will
pay the dues of everyone, I will do this and that work. The
Prophet prayed : O god, give provision to Sa’laba. he took some
goats which began to increase like worms. He began to live with
those goats in the suburbas of Medina He could not pray in
congregation except noon and afternoon prayers. When the goats
increased to a great deal, he could not pray in congregation
except Jumma prayer. When the goats still increased, he gave up
Jumma prayers also. One day the Prophet enquired of him when
he did not find him in congregation. The people said : He is
engaged in grazing goats in the outskirts of Medina. The Prophet
said : O Sa’laba, alas for you. Then the following verse was
revealed—Take Zakat from their properties. That will purify
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them and pray for them. Your prayer is consolation to them. This
" is the first verse for the realisation of Zakat.

" The Prophet engaged two persons to realise Zakat from the
Muslims. They both went to Sa’laba and asked Zakat from himin
accordance with the order of the Prophet. He said : It's nothing
but poll-tax. Show me your letter of appointment. When it was
shown, he said : It is the sister of Poll-tax. They returned to the
Prophet and informed him of it. Then God revealed this verb :
These are such persons among them who promised to God : If He
grants them wealth, they will pay its dues and becomes religious
man. When He granted them wealth, they were miserly to that
and turned their faces. So He punished them with such hypocrisy
which will last up to that day on which they will meet with God,
as they promised with God and treated falsely.

Atthat time, there was a relative of Sa’alaba near the Prophet.
He informed Sa’laba of this verse. Then Sa’laba came to the
Prophet and requested him to take Zakat from him but he said :
God prohibited me to take your Zakat. He then began to besmear
dust on his face and the Prophet said : This is your action. I have
enjoined you but you have not obeyed me. Then Sa’laba returned
to his house. After the demise of the Prophet, he came to Abu
Bakr who too refused to accept his Zakat. Thereafter he went to
Hazrat Omar who also refused to accept it. During his Caliphate.
Sa’laba died.

This will show you how wealth works in the minds of the people.

The Prophet preferred poverty for himself and his family
members. Hazrat Imran-b-Hussain said that he had rank and
honour before the Prophet. One day Prophet said to him : O Imran,
will you go with me to see the illness of Fatima, daughter of the
Prophet of God ? Then I said. O Prophet of God, I will go with you.
Then we came to the house of Fatima. When the Prophet knocked at
the door and sought permission to enter the house, she said : Who is
with you ? He said : Imran-b-Hussian Fatima said : By One who sent
you a prophet with truth, I have got nothing to put on except an old
blanket which does not cover my whole body. The Prophet said :
Cover your head with a piece of cloth. Then after permission, the
Prophet entered with Imran. When questioned about her health,
she said : By God’s mercy, | have got a pain. Besides this, I have got
nothing to eat. Hunger gives me trouble. At this the Prophet wept
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and said : O darling, have patience I am more honorable near God
than you. If I prayed to my Lord, He would have given me food,
but I prefer then next world more than this world. Then he placed
his hand on the shoulder of Fatima and said : Hear a good news.
By God, you will be the queen of the women of Paradise. Fatima
asked : Then where will be Asia. wife of Pharaoh and Mary, daughter
of Imran ? He said : Asia will be the queen of her contemporary
women and Mary will be the queen of her contemporary women and
Khadijah will be the queen of her contemporary women. You will all
reside in buildings made of jewels where there will be no sorrow.
Then he said to Fatima: Remain satisfied with my cousin Ali: By God,
I have got you married to such a person who is the king of this world
and of the next as well. Now see how the Prophet preferred poverty
for hisbeloved daughter.

Hazrat Aas reported that a man wished to accompany Jesus
Christ in his travel. They both came to the bank of a river and sat
to eat their morning meal with three pieces of bread. Each of
them ate one bred and there remained one bread only. Jesus
Christ then got up and drank water in the river. On return he did
not find the remaining bread there and asked his companion :
Who has eaten the bread ? He said : I don’t know. Then they both
went on their journey till they found a deer with two young
ones. They caught one, sacrificed it and ate its meat. Then Jesus
Christ said to the young one : Rise up with the permission of
God. Then it rose alive. Then he asked his companion : By Him
who showed you this miracle, tell me who ate the remaining
bread ? He said : I don’t know. Both came to the bank of a river
and Jesus caught the hand of his companion and crossed it by
walking over it and then asked his companion : By One, who
showed you this miracle, I ask you : Who ate the remaining
bread ? He replied again : I don’t know. Then they reached a
region full of dust. Jesus Christ gathered a heap of sands
together and said : Be gold by the permission of God. Then Jesus
Christ divided it into three portions and said : One portion is for
myself, another for you and another for that man who ate the
remaining bread. Then the man said : I ate the remaining bread.
Jesus Christ said : All the divisions of gold are for you. Then he
became separate from him there and wentaway.

The man met in that place two other men who saw the heaps
of gold and wished to get them all by killing the man. They sent
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the man to purchase foods for them. The man thought to kill the
two persons and so he went to purchase breads. He purchased
poison and bread and mixed them together and came to the two

men. The two men thought that they should kill the other man.

when he would come with the bread and appropriate the heaps
of gold. When the man came with food mixed with poison, they
at once killed him. They then ate the bread mixed with poison
and soon expired. The dead bodies of three persons lay there.
Jesus Christ returned by that way and saw the dead bodies and
said to his companions : Itis the world and so fear the world.

Once Zul-Qurnain (Alexander) came to a people who had no
wealth. They dug graves and prayed therein. They used to eat
grass like lower animals. Alexander called the chief of them but
he refused to come saying : I have got not necessity to go to him.
Alexander himself went to him and said : I find you in such a
condition in which I found no man. You have got nothing of this
world. Don’t you use gold and silver ? They said : We hate these
two things and whoever gets them wants them more. We want
what is better than that. He asked them : Why do you pray within
graves ? They said : When we look to the graves, the world cannot
attract us. Alexander asked : Why do I not see you taking food ?
They said : We hate to make our bellies graves of meat and take
grass and leaves as our necessary food. This is sufficient for the
children of Adam. All things become equal if they go down the
belly, be they delicous foods or leaves. Then he took a skull from
behind Alexander and asked : O Alexander, do you know whatis
this ? He was king of a vast empire but he began oppression.
When God saw it, He caused his death and dug his skull
underneath the ground. Thereafter he dug out an old skull and
said : O Alexander, do you know who was he ? He came after the
former king. He treated well with his subjects and did good and
established justice. God will reward him on the Resurrection
Day. Then he took a skull with two horns and said : O Alexander,
look to this man having two horns like you. Alexander said : Can
Ilive with you and can I get you as my friend and member ? He
said : We can’t live together in the same place, as all men are year
enemies but they are our friends. Alexander asked : What is its
reason ? He said : They are your enemies because you have got
vast empire and enormous wealth, and they are our friends
because we have got nothing in this world. Then Alexander went
away from that place.

CHAPTER VIII
LOVE OF POWER AND SHOW

The Prophet said : the greatest of what I fear most for my
followers is Riya or show of piety and secret greed. It is more
secret than the movements of black ants on a smooth stone in the

~darkest night. For that reason, the experienced learned men have

become baffled to save themselves from its injuries. By it the
religious men are tried as they want to get respect from the
people for their learning and piety. They wish to get praise and

- respect in meetings. When show is a secret disease and a great

window for the devil, the causes of show should be known, We
shall divide this chapter into two sections-(1) Love of power,
name and fame and (2) show.

SECTION 1
LOVE OF POWER, NAME AND FAME

Know, Odear readers, that lover of name and fame is bad and-
to live in an unknown state is good, but if name and fame spread
without search, it is not bad. The Prophet said : It is sufficient for
the evil of a man if he is shown by fingers regarding his temporal
and spiritual worlds. But he is saved whom God saves. He also
said : God does not look to your figures but He looks to your
hearts and actions, Hazrat Ali said : spend but don’t disclose it.
Don’t raise your personality to attract attention of the people,
rather keep it secret and remain silent, you will then remain safe.
The pious men will be satisfied with you and the impious people
will remain dissatisfied. Hazrat Ibrahim-Adham said : He who

-loves name and fame does not know God to be true. Abu Ayyub

Saktani said : By God, a man does not know God to be true till be
knows well that his address should not be known by anybody.
When many people gathered in the assembly of Zikr of
Khaled-o-Ma‘ad, he used to goaway fromit. )

Once ten persons were walking with Hazrat Talha. He said :
Itis the wing of greed and bed do Hell. Once Hazrat Ibn Mas’ud
came out of his house when a host of men were following him. He
said to them : Why do you walk behind me. By God, had you
known why I keep my door closed, two of you would not have
followed me. Once Hasan Basari came out followed by a group of
People, He said to them : Have you got any necessity with me? If
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you have got, itis good or else it isnot good to have this feeling in
the mind of a believer. Once Hazrat Ayub came out and many
people followed him, He said : Had I not known that god knows
that I hate your following me, I would have feared the dislike of
God. sufyan Saori said : The wise men of yore hated the dress at
which the people looked with prolonged eyes Once a man
requested Bashr-b- Hares to advise him. He said : He who loves
name and fame does not get the taste of the next world.

MERITS OF STAYING BEHIND THE EYES OF MEN

The Prophet said : there are many a man whose body is
besmeared with dust, whose hairs are disheveled whose dress is
torn who is disregarded by men, but be fulfills his promise tal.<en
in the name of God. If he says : O God, I seek from you Paradise,
God will grant him Paradise. When he seeks an.ything of the
world, He does not give it to him. The Prophet said : Shall I not
inform you of the dwellers of Paradise?- every weak apd
neglected man. If he is given oath in the name of God, makes him
to fulfill it. Shall I not inform you of the inmates of Hell?-every
proud, haughty and harsh man. The Prophet said : those who are
dishevelled in hairs, dust ridden, dressed with torn and tattered
clothes, hated by people, those who are not given p.ermiss.ion to
go to the ruler when prayed for, who are not given girls in
marriage when sought, who are not heard when they talk, whose
wants and complaints are extinguished in their minds-they are
the dwellers of paradise. If their light is distribu.ted among the
people on the Resurrection Day, it would be sufficient for them.

The Prophet said : There is such man among my follox‘vers
who is not given gold coin when begged for, who is not given
silver coin when begged for, who is not given a piece of clot.h
when begged for, but who is given even Para.dise by Gpd when it
is prayed for to God. If he wants from Him :Emythmg of thfs

. world, he does not give it to him. Don’t think that God is
dissatisfied with him as God does not give him anything of the
world. How many men there are dressed with tattered clothes
whom God make to fulfill their oaths if made in the name of God.

Once Caliph Omar entered the mosque and saw that Hazrat
Ma’az-b- Jabal was weeping by the side of thg grave of the
Prophet. One being asked the reason of his weeping, he §a|d : 1
heard the Prophet of God say : A little show is Shirk or setting up
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partner with God. God loves religious men who are not searched
for in their absence, who are not taken notice of even in their
presence, whose hearts are lighted by the light of providence and
who are free from all sorts of darkness end dirtness. Once there
was famine in Medina. There was a religious man there whom
the people considered as mean. He stayed in the mosque of
Medina. When the people were engaged in prayer to God to ward
off famine, a man with tattered clothes came there, prayed two
rak’at in short and then began to invoke God with his hands
spread out : O Lord, I swear by you, shower rain justnow. Hardly
had he raised up his hands and his invocation ended, the entire
sky was filled up with clouds and there was shower of rain. It was
so profuse that the dwellers of Medina feared to be drowned,
Then he prayed : O God, you know best that it is sufficient for the
people, so lift up rain. Then the rain stopped. The religious man

followed the man who prayed for rain and recognised his abode.

Why he went to him at dawn, he came out and said : I have come

to you on account of necessity. He said : Tell me your necessity.
He said : Oblige me by accepting my invitation. He said : God is
pure. It is a wonder that I would oblige you by accepting
invitation. Then he said : How did you acquire the rank which I
saw? He said : 1 obeyed what God ordered me and prohibited me.
SoIinvoked God and He accepted my invocation.

Hazrat Ibn Masud said : Be fountain of learning, be light of
guidance, be lamp of night, be jewel of heart and put on old
clothes, you will be known to the dwellers of heaven and live
unknown to the dwellers of this world. The Prophet said : God
says : The object of envy is that believer who makes light the
burden on himself, gets delight in prayers, good in divine
service, worshipls in secrecy, lives behind the eyes of men, is not
shown by fingers and keeps patience. The Prophet made a sound
by his hands and said : His death is quick, his heritage is very
little and his mourners are very few.

Hazrat Abdullah-b-Omar said : The dearest man to God is
Goraba. The people asked : Who is Gorabah? He said : He who
flees away from the society with his religion and gathers together
with Jesus Christ on the Resurrection Day. Sufiyan Soari said : I
wish to see myself with the poor of Medina who live in want of '
necessary food and with difficulty. The sage Fazil said : If you can
make yourself such as the people do not know you, it is better.
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Youshould bein such a condition that nobody can know you and
nobody praises you. It does not matter if you become mean
before the people but good to God. :

Question : Is there more fame for anybody than that of the
Prophets and learned men? Have they lost the merits of not
remaining behind the eyes of men? _ C

Answer: Search for name and fame is bad, but if name and
fame come from God without seeking them, itis not bad. Itis true
that it is injurious for the weak and not for the strong. The weak
man is like a drowning man with whom many men are about to .
be drowned. Nobody among them should help him as they have
chance of being drowned and nobody can help another. The
drowning man should introduce himself to the strong man, so
thathe may rescue himand get merits. S

CONDEMNATION OF LOVE OF POWER : God says : 1
have kept the next world for those who no not wish to have fame.

in the world or create disturbance—28 : 83. Q God says : I will -

give those who wish to have this world’s life and its grandeurs

* full rewards of their activities therein and those rewards will not

be reduced. They are those for whom there is nothing in the next
world but Hell fire and what they did therein will be baffled.

This will be result on account of the love of power and there is -

the greatest delight in love of power out of all worldly delights.
The Prophet of God said ; Wealth and power grow in mind
hypocrisy as raii grows herbages. He also said : As two hungry

wolves do injury by entering the pound of goats, sO fame and

wealth destroy, the good qualities of a believer by entering into
his religion. The Prophet said to Hazrat Ali : To follow the
dictates of passion and greed for praise destroys mankind.

MEANING OF LOYE OF POWER : Know, O dear readers,
that wealth and love of power are two worldly things. Wealth
means possession of beneficial thing and love of power means
exercise of power over those from whom search is made to  get
allegiance, obedience and honour. As a rich man meets his
objects and necessities by being the owner of gold and silver s0
the possessor of power keeps the minds of the public subdued in
such a manner that they do whatever he wished them to do.
Man'’s mind cannot to subdued without belief and introduction;
and physique and wealth are subservient to mind. If mind canbe
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::ili‘(zueg,h ghysicg}e and wealth are élso su'bdued- along with
. The condition of mind again is the result of fai
kpowledge and idea. As aman loving wealth likes to be ownaelrt:)\; '
servants and slaves, so one who loves power to subdue free

eople and to get thei i ' .
rp;\in ds. 24 ir services. Loves to be the oyvner of their

) thStAfUSE}S\'OF LOVE OF.POWER. The reason of love of power
:n tha thc:'n“;hncth cg;Ol]f:ll and silver are loved, rather love of power is
at. Gold and silver are not loved for thei
for the fact that therewith necessa ings can be p o)
or the f things can be purch
Similar is the case with love of o use i i
. power, because it means to bri
the.mmd of aqother under one’s control. There are three causzlfrl s
which power is more loved than wealth. o

»(1) First cause : To get wealth by power is easier than to get
power by wealth. It a kind man or a man who renunciated tghe
world wishes to earn money, itis easier for him as the wealth (;
those whose minds have been brought under control is under h(')
control. So power is an weapon to earn money. If there is pow. y
»Yeglth comes, but if there is wealth, power doés not coml:: i e;i
circumstances. For this reason, power is more liked than weallzlil

; (?t) Second cause: Wealth is easily ruined and thiefs and
a:ics(:s st ﬁgnnlzb it. t3ppfr(le(ssors may have greed to get it and there
essity of keeping guards to save it. Th i
 nec . . There aris
:)l;c;:lgnl]‘\;im r:::;\d f}(\)l‘»lts upkeep. When a man can become ownf;:
minds, these calamities do notappear. P i
wealth over which thiefs have Bk oppréssors have
got no control, oppressors h
gotno power and power is safe from theftand plurp:ger. e

(3) Third cause: Right over mind increases gradually wi
efforts, as when the minds of the people fallginto they :\:reog:
respect of a man, the superiority of his action and knowledge is
Erocl:llmed by endless mouths for whcih his name and fime
h}.)reaOl.mAs a result many minds bend down to show respect to

im. On the other hand, wealth does not increase without efforts.

Mind is not free from love of wealth and power fi
; or
;seat\ligr;:lt::: xieafs;)n is open and another secret. T{\)e open rea:),z
gt e :\v o] l(:ar. A man Posses'sing enormous wealth hopes
Proghet said-e';h t al?d there is no limit to it. For this reason, the
e : There is no satisfaction of two greeds, greed for
wledge and greed for wealth. Love of power is like that
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disease. He wishes that people from distant places will come and
show respect to him. The second cause is more powerful. The
soul of man is included within the commands of God. God says:
They ask you about soul. Say; It is a command from my
Lord-17:18 Q. It is therefore included within the spiritual world
and there is no permission to explain it and the Prophet also did
notexplainit.

' Soul has got four natures, animal nature, the nature of
ferocious beasts, devil’s nature and divine nature. Soul’s animal
nature is food, drink and copulation. Soul’s nature of feroeious
beast is to kill, assault and give trouble. Soul’s divine nature is to
boast, seek honour, power, love of lordship etc. As there is divine
command in soul, it loves divine nature. It means full knowledge
of Tauhid or unity of God and to know that God has gotno equal.
The perfection of sunis inits uniqueness Had therebeen another
sun, there would have been harm to the sun and it would not
have retained power as it would not been unique in shedding its
luster. God. is unique in His existence as there is existence of
nothing along with Him. Whatever exists besides Him is sign of
His power and it has got no independent existence Everything
exists for His existence. Rather he expresses Himself through His
creations. He has got no equal. The sun suffers no loss because of
its shedding rays throughout the world As rays are included
within the sovereignty of one sun and cannot be separated from
it, similar is the case with God who domina’es over everything in
the world and there is no existence of anything without Him.
Whatever exists in the world is lighted through His radiantlight.

Every man is an object of love by nature as he is unique inhis
attributes, as Pharaoh said: [ am your highest Lord - 79 : 24 Q.
There is no man in whose mind this does not exist but he does not
express it Slavery is compulsory in nature but power is dear. As
man’s soul has got connection with God, it is natural with him to
seek power and lordship. All things are divided into three
classes- (1) Some things which are naturally unchangeable, for
man cannot see things such as God’s existence and attributes. (2)
Some things which are changeable an the creations have no
power over them, such as sky, stars, angels, jinn, devil
mountains, rivers and seas and the wonderful matters beneath
mountains, rivers and seas. (3) Some things which can be
changed by men such as earth, minerals, trees. So there are
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principally two kinds of things - one kind of things can be
changed by men such as things made of earth; and another kind
of heavenly things cannot be changed by men, such as existence
of God, angels, jinn.

Man loves the sky as he wishes to extend his power of
research and investigation of its secrets. The thing that comes
within the preview of knowledge is included within knowledge
and the wise men rule over them. For this reason, man loves
knowledge about God, angels stars, sky and the wonderful
matters underneath the oceans and mountains. It is a part of
power and lordship. Another kind of things are underneath the
ground. Man has got power over it. it is also of two kinds,
material and immaterial. Material things are wealth, gold, silver
etc. Man wants to lord over them and loves to hoard, spend and
give them in charity. It is termed as power which is included
within the supreme power of God. It is naturally dear to men.
Immaterial things are minds of men. Men love power to lord over
minds of peoples. So the object of mind is full and complete
progress in knowledge and power. :

They have got different steps and degrees. There are real and
unreal progress. Unreal progress arises out of three causes. The
first cause is that the subject of knowledge of God is limitless,
while man’s wisdom is limited. So if the knowledge of man
increases, he becomes much near God. The second reason is the
connection of God’s knowledge with the objects of knowledge

~ and the full expression of the objects of knowledge. As.man’s

knowledge is limited, the more is the knowledge of a man
regarding God, the more be becomes near God. The third reason
is that God’s knowledge is ever lasting and eternal without any
loss or decrease. So whoever’s knowledge is not changed with
regard to the object of knowledge, he becomes very close to God.

The objects of knowledge are of two kinds - changeable and
unchangeable. Knowledge of changeable thing is described
below. You know that Zaid is in a house. This knowledge is not
perfect as Zaid may not be in that house and might have gone
out. This knowledge is faulty and not sufficient. This applies to
everything in the world. Knowledge about unchangeable thing is
that of God, His attributes, His creations and His conduct of
heavens and earth and their arrangements. He who acquires
knowledge of these things comes near God and this knowledge
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remains with his soul even after his death. It will serve as a
become light which will run in front and sides. Then they will
say: O my lord, perfect our light. This knowledge will be a
valuable asset at that time. This is a secret lamp. He who has got
no such secret lamp cannot expect perfection of his light. He who
has got no basic spiritual knowledge of God cannot expect to get
thatlightand will remain in darkness from which there willbe no
outlet. It will be the darkness of the fathomless bottom of sea. No
benefit will be derived without that spiritual knowledge,
Knowledge of literature or poetry or science will be of no avail on
that day, however export it is. The knowledge of Arabic
language, Quran and Hadis will be a helping hand to that
knowledge. These are materials to purify the soul. God says: He
purifies soul will get salvation - 91 : 10Q. God says: I shall show
My paths to those who strive hard for Me. There are helpers to
spiritual knowledge. he who knows that everything in the world
is the action of the Almighty and that his will, strength and
wisdom are His creations, gains perfect knowledge of God. These
have got no connection with the exercise of power, show etc.

* POWER: No man can have full power, but he can have real
knowledge. Full unlimited power belongs to God only. Full and
perfect knowledge remains with soul even after man’s death, but
his power ends after his death. Power should be exercised to
acquire spiritual knowledge and if it is bereft of that, ithas gotno
value. He who regards this temporary taste of power as full
progréss is a fool and the majority of men are immerged in that

idea 4nd they are thus ruined. They forget the knowledge which -

takes them near God. That progress arises out of knowledge and
freedom. This knowledge implies knowledge of God and
freedom implies freedom from passions and low desires which
the angels enjoy. Their nature then becomes like the nature of

angels.

FULL PROGRESS HAVE GOT QUALITIES - (1) No change
of anything owing to greed, (2) result not without perfection just
like full progress of knowledge and (3) full progress of freedom
from passions and other worldly desires. If a man possesses full
power, it shows the path towards full knowledge and full
freedom. Power dies with his death, but spiritual knowledge
remains with his soul to gain full perfection. Now see how the
fools think that full power can be gained by wealth and lordship.
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The ignorant people purchase the world in excha

world as God says: Wealth and children are adol:;g:n:f\th:fllle\)i(:
world"s life but the ever lasting good works are better to your
Lord in reward and better in hopes. So knowledge and freeﬁom
are everlasting good works which will go with soul but wealth
and power will vanish. God explains it by an illustration. This
go;ld’s hﬁé; i_s likﬁa shower of rain which God sends from the sky.

od says: Give them illustrati 's li is li i

ShOweryﬁ‘om thachy ation of world'’s life. It is like the rain

I.t is understood from the above that wealth and power are
considered as progress arising out of ignorance which has got no
root. He who searches it takes the world’s life as his goal. The
saint Abu Tayyab said: He who loses time in earning wealth for
fear of poverty creates wants. What he earns for what is
necessary leads him to real progress.

GOOD AND BAD THINGS OF POWER

I have already said that lordship means to subdue human
hea‘rts and to exercise power over them and as such the rules
which are applicable to wealth are also applicable to lordship as
they end with the end of death. This world is a seed ground for
the next world. Whatever is done in the world is a provision of
the next vyorld. As food, drink and dress are necessary to the limit
of necessity, so also some power is necessary for the maintenance
of men. As food is necessary for life, so servants are necessary for
wqus .al)d friends are necessary to show him the path of religion
guide is necessary for the same purpose and kings and rulers are'
necessary for his upkeep from lad people. So love of servants,
friends, spiritual guide, rulers and kings is not bad. Power is a’
means like riches to achieve the ultimate goal. This love is not for
itself but of achieving the goal. This love should be to such an
extent as a man loves places of stools for calls of nature orasa
man loves his wife for satisfaction of his sexual desire at his sweet
M{l": When he has got no sexual passion, he leaves his wife.
Similar is the condition of wealth and power. He should love
these two things with ultimatc object. o

THREE OBJECTS: There arc three objects of seeking name
and far.ne. Out of them, two objects are lawful and one unlawful.
The .ob)egt which is unlawful is to seek rank after creating belief
in the minds of the people, while he is not qualified with that
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qualification. He expresses to th
that he is a real learned man or th

man.

Vol-IlI

em‘ that he is high in pedigree or
atbeis a pious and God fearing

he obijects which are lawful is to se?k rank l?y the
qual(i)t?:s ‘xhtich a rz'\an has got, as Hazrat Eusuf said: Ap}roxx; :\:
treasurer of this country - 12: 55Q. He know tha\tk Z was @
trustworthy treasurer and as such he' soyght this ra;\ 'that the
lawful object is to try to conceal one’s sins and fau ts; as 1);,
may not come out. This is lawful as to f:onceal ev1O mg S
allowed and it is unlawful to disclose sinful acts. hn}c‘e ob. t
prohibited things is to pray well bef_ore the pe'o;.)le wit ttl e : I]f?s
of getting their respect and good l.deas.. This is de'ceP 0 t s
unlawful to seek name and fame in this way. This is jus

earning wealth illegally.

CAUSES OF LOVE OF PRAISE AND HATRED
OF BACK-BITING .

There are four causes of love of praise.

(1) First cause is appreciation of one’s own qualities}.‘Thls (1:1 :
strong cause out of all causes. Owing to praises of others,

thinks that he has gotall qualities. The praise with whichaman is

ised is ei , open or appreciable. If you say to someone
P e oretey, the pray s leasure. If praise is made

- you are pretty, the praised man gets p ! . !
oggoubtfgl thti)r,lg, it is more relishable. If aman is praised for his
perfect learning or perfect God fearing, quaht).', he gets{more
pleasuré and taste. It is more relishable when it comes from a

learned man or a God fearing man.

ond cause is wide appreciation of one’s own
inflt(x:x)\ces.elct appears from the praise that the mm.d of ?e pr;n;i:
“man has become under the control of the praiser. c:.s}l‘x' e
man's mind is a covetable thing and tpere is a great relis ;:\ m
For this reason be finds great taste if the praise comes o
powerful men or rulers, kings and great men.

(3) Third cause is the joy of the increase of. the number of
praises. The hearers of the praise also fall under his snare.

(4) Fourth cause is appreciation of power and influence.

ower and influence of the praised man. It is

i he .
e atood from th praiser that he praises a proud

understood from the praise of the
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man after being subdued by the latter. He either willingly praises -
him or is compelled to praise.

MEDICINE FOR LOVE OF PRAISE: There are four
medicines for these four causes. (1) The medicine of the first
cause which is the appreciation of one’s own qualities is to
remove the praise by recognizing that the praise is not true. if a
man says to you - you are a generous, man, you are a great
learned man, you are a great God-fearing man, while you find
that you have not got those qualities, the taste of praise goes way
as you do not believe in the assertions. The medicine for the
second cause which is wide appreciation of one’s influence is
this. The feeling of power and influence of the praised man over
the praiser can be removed if he knows that the praise was
heaped upon out of joke, for which the taste of praise goes away.
The medicine for the third and fourth causes is the following. The
third cause is the joy for the increase of the number of praises and
the fourth cause is appreciations of one’s influence. The medicine
is to remove the causes.

MEDICINE FOR LOVE OF POWER: The medicine is
mixture of knowledge and action. The medicine of knowledge is
to know that the end of power is death and that it does not
appertain to ever-lasting good works. Those who wielded great

- power had to fall victims to death or downfall. You will also meet

the same fate. He whose goal is next world considers it as
valueless, as he sees death imminent and consicers earthly things
as insignificant. His condition is like the condition of Hazrat
Hasan Basari. He wrote to Caliph Omar-b-Abdul Aziz: You are as
if the last person who will die. The Caliph also replied to him in
the same strain: Think that you are no more in the world and will
live for ever in the next world. The objects of these people were
the next world. With this belief, they held divine services with
the fear of God. So they considered early rule, honour and wealth
as insignificant. God says: Rather you prefer this world’s life, the
next world is better and ever-lasting. God says: ‘Never, rather
you love the world and give up the next world’. He who has got
the disease of greed for power, must remove it from his mind by
applying this medicine arising out of this knowledge, as this
disease is very dangerous and ruinous. He should think of the
condition of those who wielded power and influence, their fall
and their being always in fear of losing power and control. He
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who wishes to live in the minds of men is like one who builds a
house in the waves of sea. He who is busy in controlling the
minds of men to preserve power, to remove the envy of those
who envy and to remove enmity, remains in the worldly

thoughts and anxietics and immerged in the abyss of taste of

power. There is no end of his worldly hopes and aspirations. This
is the medicine based on knowledge.

Medicine of action is to make oneself the object of rebuke. In
order to remove the love of praise, you should do such act for
which you may be rebuked and that respect for you should go
from the minds of the people. Love to remain aloof from the
people and not to meet them. In a certain city, there lived a
learned and pious man: The ruler of that country being charmed
with his praise came to see him. When the hermit saw the ruler,
he began to eat food and curry with big morsels. Seeing this
manner of taking food, the respect that the ruler had in his mind
for the hermit went away and he departed. The pious man said:
All praise is due to God who removed you from me. Another
pious man used to drink lawful drink in such a cup of which the
colour resembled the colour of wine. Seeing this, the people
thought that he was drinking wine and so their respect for him
decreased. This is allowed according to Shariat. These pious men
take sure medicine for purification of their soul which is not
included within the decision of legists. One pious man observed

that his name spread for his renunciation of this world and that -

the people were coging to him. Then he entered a bathroom and
put on another’s cloth. Then he came out and waited on the road.
The people caught him as a thief and beat him. When the people
came to know of it, they stopped coming to him. The best way of
preventing fame is to leave one’s own place. When his name and
fame spread, he should live in distant land where nobody knows
him.

CAUSES OF LOVE OF PRAISE AND THEIR MEDICINE:
The first causé is appreciation of one’s own qualities. Its
medicine is this. Ask your conscience. have you got the quality
for which you are praised? If you have got that quality whether
you are fit to receive praise for it or not. The quality for whichyou
are fit to receive praise is that of learning or God-fear. That for
which you are not fit to receive praise is your wealth, power and
influence. If you are praised for worldly riches, its joy is like that
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of grass. Wind will blow it off. So men should not feel joy for
worldly riches. If he feels delighted for his wealth, he should not
feel joy for the praise of men. If you are praised for your God fear
or for your learning, still you should not feel happy as you don’t
know what will be your condition at the time of earth - whether it
will be good or bad. The world is.an abode of sorrows and
anxieties and notan abode of joy and rejoicings. ‘

" (2) The second cause is that the mind of the praisei‘ becomes

under the control of the praised man. Its medicine is to search
rank from God and not: from men. Your knowledge that you
search for rank before God is also its medicine. So it cannot be the
causeof yourjoy. - o

- (3) The third cause is the joy of the echo of the praise of the
praiser. Its medicine is this. It is connected with your present

. power which has got no stability: So it can not be an object of joy.
" You should hate it as it throws you in anxieties and thoughts. A

certain sage said: The devil makes his abode in the mind of one
who feels joy for praise. Another sage said: When you are said:
How good a man you are, you should then say: How bad you are.
By God, you are really a bad man. Once a man praised another

" man before the Prophet for his good works. The Prophet said: If

your praised man would have been present and he would have

" remained satisfied Wit_h what you uttered or died in that

condition, he would have been a dweller of Hell. Once the
Prophet said. to a praiser: We to you! You have broken his back.
Had he heard your praise, he would not have got salvation till
Resurrection Day. The Prophet said: beware, don’t praise one
another. When you see th prayers, throw dust on their faces.
Once a Caliph (of Khulafae Rashedin) asked something from a
man who said to him: You are better and more learned than me.
He got enraged at this and said: I have not told you to proclaim
my purity. At another time, a man said to a companion: So long
as God keeps you alive, the people will remain in good works. He
got enraged at this praise and said: I think you are an inhabitant
of Iraq. Praise of men were objects of hatred to the companions.

MEDICINE OF BACK-BITING

He who back-bites you falls into three conditions: (1) Wh:. .
he says might be true and for that he advises you for your good.
(2) What he says might be true, but his object is to give you trouble
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by backbiting you, and show your guilt, (3) First condition: With
regard to the firstcondition, if he rebukes you by way of admonition
for your good, you should not rebuke him, nor he enraged on l}1m
and to show your guilt. (3) What he says might be untrue. First

condition. With regard to the first condition, if he rebukes you by

way of admonition for your good, you should not rebuke him, nor
be enraged on him. Rather you should be delighted to hear it for
removing your guilt. Second condition. If his object is to give you
trouble by his back-biting, you should consider it as a benefit as he
has shown your defect or guilt. This should be considered as a good
fortune. This can be clearly explained by anillustration. You wish to
go to the Darber of an emperor, but there is impurity and stool and
urine in your dress. If one shows you the uncleanliness in your
dress, you should be thankful to him, because you have been
prevented from being put to disgrace by the emperor. Similarly the
evil conducts are ruinous in the next world. You can know these
from your enemies. It is a gift to you though the object of your
enemies is to give you trouble.

(3) Third condition. If any guilt is attributed to you from
which you are free, you should not hate and rebuke one who
back-bited you. Rather you should think of three matters. The
first matter is that if you are free from the guilt, there may be
another guilt like that in you. What God kept concealed is more.
You should rather express gratefulness to God that He did not
disclose all your faults. The second matter is that his back- biting
will be explation of your remaining faults and sins. The virtues of
one who back-bites you will come to you. He who praises you
cuts your back. Why then do you feel joy as the cutting of your
back and become sorry for getting virtues which will take you to
the nearness of God? The third matter is that the rebuker falls
from the eyes of God as he destroys his religion and destroys
himself by his false accusation and calls for self destruction. You
should rather say: May God correct him, accept his repentance
and show mercy on him.

When the teeth of the Prophet were martyred and his face
was wounded by the attack of the enemies and when the enemies
killed his uncle Hamza, he prayed: O God, forgive my people. O
God, give guidance to my people, as they do not know. Once a
man wounded the head of Ibrahim-b-Adham who prayed for
forgiveness of his sins. When asked the reason of this prayer, he
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said: I know that I will get merits on account of that and there
would remain nothing for me from him but good. So I don’t like
that he should get punishment for me. In short, if you can give up
the trouble of rebuke, it will be easy for you as his accusation will
not be able to exercise any influence in your mind. The root of
religion in contentment which cuts the greed of wealth and love
of power. Love of power and praise will remain in your mind till
there remains in your mind greed and passion. .

Classification of men in matters of praise and
condemnation. One who praises and one who accuses have got
four conditions. The first condition is that the praised man
expresses gratefulness to the praiser for his praise and wishes to
take revenge on one who accuses him. Thisis the condition of the
general people. This class of men is worst. The Second
Condition is that the accused man hates the accuser in mind but
keeps his tongue and limbs under control from taking revenge.
he becomes pleased with the praiser but does not express his
satisfaction. There is harm in it but this condition is better than
the firstone.

The Third Condition is the highest stage. Before this class of
God-fearing people, praise and condemnation are equal as
condemnation cannot make them sorry and praise cannot give
them joy. There are signs of this indifferent attitude of such a man.
(1) His mind remains the same if he stays with the accuser and the
praiser. (2) The joy that is enjoyed in the removal of wants of the
praiser is the same as in the removal the wants of theaccuser. (3) The
grief which he feels at the death of the praiser is the same as that at
the death of the accuser. (4) He feels the same agony if the praiser
and accuser fall in a calamity. The divine service of one who does
not enquire about the machination of the devil and impulse of
passionis goes baffled both in this world and the next world. God
says: Shall I not inform you of those whose good works will go in
vain, whose good works will be ryined in this world’s life while
they will think that they are doing good works? '

(4) The fourth condition is the highest stage of the truthful.
They do not love praise and the praiser as they know that this
praise puts them to trial, breaks their backs and destroys their
religion. They love, on the other hand, the accuser as they know
that he shows their guilts, shows them the necessary path and
presents to them his virtues. The Prophet said: God-fear is the
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- i ise of virtuous
( ility and expression of hatred for praise o
;(:st g‘fl\l;li’T(:;;tlz,et said: \lzloe to him who fasts all tl:s year ni:);ggé
' i hole night. Woe to those whe
woe to him who prays the w lase Who are
ufi f men. The people asked:

Sufis. Joy only for one party o e | pho ar

id: ligious men who P
? The Prophet said: Those relig '

::::szelves sepIa)ra te from the world, hate praise and love

accusation.

SECTION 2
SHOW

CONDEMNATION OF SHOW: God. says: Woih:)os ::?1:2
srayi ho are unmindful in their prayers, | .
p::y“f‘gri;r;’:rn-s r(,)7 : 6. God says: For those who }.\a_tch up evg
Ploz; for doing misdeeds, there is grieyerous pumshn;\en't,bzr;n
Eontrivance will go for nothing. In this \l:el;.ﬁ, ::lloyvovu ta: Deen
i i : We shall fe
mentioned. God instructs us to say: ou to Incur
' ‘God. We don’t expect from you rewa .
DL iecss” Hor i ho are sincere in their
! God praised those who a
B Foms and rem f others besides that of God.
intentions and remove the pleasure o s besides that of sod.
i i to meet with his Lord do g
God says: Let him who wishes . s L good
the divine service o
nd not set up anybody as partner in the .
Kiglil.‘:rz -18:110. A Fnan asked the Prophet: O P.rophet of Gf)d;:,r;
which action there is salvation? He said: lemere ls.sal\:;hé);\d m_GOd
ishi i ' f men in the service . G¢
wishing to incur the pleasure 0 NelNeeuturin
i ' - he way of God, philanthrop:
will ask three persons-martyrin t | phi rop
' i they will reply. He
in wealth and learned man in the Quran an reply. He
i i ist: You have spoken falsehoo
will say to the philanthropist o ava
T i ion in charity was that the people shou ke y
your intention in c . : el Al
i . He will say to the marty
great philanthropic man . . o the peaple
her your intention was ‘
el roas proat ill say to the learned man: You
should call you a great hero. He will say leal n: You
intention was that the peop
have spoken falsehood, your in the peop!
' . The Prophet said that they
1d call you a great learned man ‘ that th
:llc’:lgtlxireil nzl) virt%xes and that show destroyed their divine

services.

The Prophet said: God will mete out El;e dsarr.\g treat\;rgzrt\tt lt‘z
' ivi ices for show. God will me
one who makes divine services ete ot the
fame. In another tradition,
same treatment to one who seeks ; > M
i : Thi did not make divine service
will say to the angels: This man ) ’ e for
i d:1don’t fear so muc
.So take him to Hell. The Prophet sai . '
:/rl\(;thing except what 1 fear for your small shirk. The companions
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asked: O Prophet of God, what is small shirk? He said: Show.

. God will say on the Resurrection day: O man of show, go to those
persons for whom you did divine service and get from them your
rewards. The Prophet said: Seek refuge to God from Jubbul Hujn.
The companions asked: What is Jubbul Hujn? The Prophet said:
It is the name of a well in Hell which has been made for the
learned who act for show. The Prophet said: God says: I give up
the divine service of one who sets up partner with me in My
worship to the partner. I become free from that, more free than an

" independentman.

Jesus Christ said: When the day of fasting comes to one of
you, let him rub oil on his head and beard and wipe out his two
lips, so that the people may not know that he is fasting. Let his left
hand not know when his right hand gives in charity. When he
prays, let the screen of his door be hanging up, as God distributes
praises as He does in case of provisions. The Prophet said: God
does notaccept an action in which there is the slightest degree of
show. The Prophet said: I don’t fear for anything so much as| fear
for your show and secret passion. The Prophet said: On the day
when there will be no shade except the shade of the Throne, a
man will remain under its shade who gives charity by his right
hand and keeps it concealed from his left. The Prophet said: The
merits of secret divine service is seventy times more than those of
opendivine service. The Prophet said: The person of Shirk will be
addressed on the Resurrection Day thus: O treacherous man, O
man of show, your divine service has been lost, your virtues have

been void. Go and get reward from one for whom you
worshipped.

Shaddad-b-Masud reported: I saw the Prophet one day
weeping. I asked the Prophet: O Prophet of God, why are you
weeping? He said: I fear Shrik most for my followers. Beware,
they will not worship idols, sun, moon and stones, but they will
do divine service for show. The Prophet said: When God created
the earth, it was tossing to and fro with its inhabitants. Then he
created mountains and placed them on it as nails. The angels
said: Our Lord did not create anything harder than mountains.
Then He created iron which s so powerful as it can cut mountain
into two pieces. Then He created fire which is still more powerful
as it can melt iron. Then He created water which can extinguish
fire and then He created wind which can remove water. The
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Is asked their Lord: O Lord, what thing have dyou t:;iafg
angi est in your creation? God said: 1 havg made ; o gb
s::\(:)ngg My creations the heart of aman tho gives in charity by
;is righthand keeping it concealed from his left.

Hazrat Mu’az-b-Jala said: 1 heard the Prophetnssag;th(l)‘:
reated seven angels before He created seven heave o angel
c th and placed one angel as guard of eech heaven. angel
ea; resents actions raise up men’s actnon§ from m’orn ﬁgns
o e?\ig When he reaches the first heavc.en with a man’'s alc1 o o;
fl‘:e guga.rd of this heaven says to hlr.n: 1 am 'ex:sn:f er of
back-biting. My Lord ordered me not to lift th.e act;‘(? sofaman
who has back-bited. Then the angel leaves behind tdlli ad action
nd takes the rest of his good actions to the secon tla\ ibite;i he
auard of the second heaven says to him: My Lord ;t;ro e
% allow those actions to go upward Wthh} have ' een done o
\:l)orldly purposes. The angel then lea'ves those actlox:(s) :he gy
ards. The guard of the third heaven says : ger
e Ul:;vof ride. My Lord ordered me not to a ot JSuch
l aTnna;nags were‘zione with pride upwards, because he t(;‘o boast
aitto me divine services in the assembly of men. Then he leaves
. S‘(: ctions and takes the rest tqwards the fourth hia"t?te'd he
p : f the fourth heavens says to him: My Lord p}'O i 1; | me
g“ar] " uch actions to go upwards aswere done withse -p:i se
o sn el of self-praise. Then the angel leaves thos;z ;c f?f s
o cllat\:l::s tghe rest towards the fifth heaven. The guarci (;\ :’ ee bze h
;:aven séys to the angel: 1 am an angel of .hatre‘t, al'das ve been
dered not to allow those actions of men going up 2s were
Gone v ith hatred. Then he leaves those actions and takes the rost
(tl:\:v‘:rvcv:ls the sixth heaven. Theﬁguar(siu(;t;‘ tla\::s;il;iasv:fnasa")::nogomg.
not to aliow
e/ Lo:: (\:::::ie:i '::t show kindness to My servar'\t.; whzn ;:zl):
\flp\lv'ar dangers and calamities. I am an angel of kin n:zio.w hen
:\Z :\gel Jeaves those actions behind and takes the res

the seventh heaven.

: d

The guard of this heaven says t(})‘ theﬁzt;gse;;h‘:);‘to;gt?::;io

w going upwards suchac to

n’;e n::tlt-;)i::‘gr fgr H;gs sgke, but for name an fame ol:' f:: hs:(:est
%fea:this angel leaves those actions behind and take:

) : You are
; nd to God who says:
towards the seventh heaven a guard of man’s heart.

presenting the actions of My servants. Tam
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Tknow that some of these actions were not done to please Me. So

My curse is upon him. The angels also curse him and the seven
heavens also curse him.

Then the Prophet gave some instructions to Mu’az: Don’t
allow others to hear your sins. Bear them yourself. Don’t think
yourself pure by back-biting others. Don’t place yourself above
them. Don’t allow your worldly actions to enter your next
worldly actions. Don’t boast in any assembly of yours. Don’t talk
secretly with another with whom there are other men. Don’t take
pride before the people. Don’t boast before the people. Don’t cut

jokes with the people lest the dwellers of Hell cut jokes with you
on the Resurrection Day.

~

Hazrat Omar saw a man looking downwards to show piety.
He said to him: O brother, raise up your neck. Humility rests in
mind and not on neck. Hazrat Ali said: There are three signs of a
man of show - (1) When he remains alone, he shows idleness in
divine service and when he remains in the middle of the people,
he prays well. (2) When he is praised, Re makes more divine
service. (3) When he is back-bited, he makes less divine service. .

What is show? Know, O dear readers, that the real meaning
of Riya or show is to show good conduct in order to attract’
respect from the people. Attraction of people’s minds by actions
except divine services produces power and honour but Riya or
show is expressed only in divine service according to habits. To
wish to show divine services to the people is named Riya or -
show. So the religious people are the persons who show Riya.
there are fives modes of expression of show - (1) by outward
bodily limbs, (2) by signs and gestures, (3) by wordsand actions,
(4) by following and (5) by outward causes. The worldly menalso
express show by these five methods.

(1) First mode. Show is expressed in divine service by
outward bodily limbs and organs. A pious man shows to the .
people that he is making efforts in divine services by adopting
yellow colour in appearance, or appearing before the people with
dishevelled hairs, or with clothes of yellow colour. Jesus Christ
said: When anybody amongst you keeps fast, let him rub oil in his

head and apply antimony to his eyes. He ad vised this to get rid of
show.
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e. This mode of show is in demeanours and
d (Z)SSt;?;:eanruzs dishevelled hairs, to clip off_ mousta.ches, to
ot head at the time of walking, to walk in pensive and
lowermfu] mood, to keep signs of prostration on forehead, to put
(t,':qo:ogarse cloth, to put on sufi dress, to put on torn cloths. By

these acts, one shows thathe is a pious man.

(3) Third mode is show by words. Such a religious man
delivers lectures and gives sermons by the verses of the Quran
and Hadis after committing them to memory in onfler to show
that he is a great learned man. He takes troubles in .Zlkl‘ amofngst
the people and gives advice to the people: prohibits tl.\em frolx‘n
evil deeds with anger, expresses great grief for the sins of the
people, recites verses of the Quran with sweet tone and expresses
show in thousand other ways.

(4) Fourth mode of show is by actions, such as standing very
long in prayer and in bending and prostration.

(5) Fifth mode of show is expressed by the excess number of
disciples and visitors. Such a man says: Su'ch a great religious
“man has come to see me, I have got so many disciples, etc.

Is show unlawful? Show is unlawful, condemnabl-e and
lawful according circumstances and cond.itions. The ob]e‘ct. of
show is to search for name, fame and mﬂuenc.e 'by dlvn'ne
services. If show is shown by actions other than divine sgrvncc;

. with the object of earning wealth, it is ]awf}ﬂ: As earning o
wealth in an illegal manner is unlawful, so gaining power ll\n an
illegal manner is also unlawful. As to eam very necessary t mg;
is good, so little power to save oneself from dang(;rs an ‘
difficulties is good as Joseph said: I ama good treasurer for y(l)u.
As there are harms and also benefits in nchesf so there are also
good and bad things in power. As too much riches make a n:an
sinner and keep him away from remembrance of God, so too

* - much power also is ruinous.

A man may adorn himself when com.ing out. The proof is :!e
following Hadis. The Prophet once intended to go tﬁ his
companions and so he put on his turban and dress?d hlts:_ :u;'lsé
Hazrat Ayesha said: O Prophet of Go'd, are you doing this? e
said: Yes, God loves the actions of His servant wl.\o.refmc;sl -
body in order to meet his friends and br.others. Soitis .lav:l u Lo
have show in an action which is not included within divi
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service. In prayer, fasting, Jihad, etc. the man'of show has gottwo
conditions. One condition is that he does that only for show and
not to get any merits or virtues. This spoils divine service as
man’s action is judged by his intentions. He rather commits sin
by this act as he plays deception by his act of show in the minds of
the people. Secondly he cuts jokes with God. The sage Qatadah
said: When a man makes a show of his divine service, God says to
his angels: Look at him. How does he cut jokes with Me? This is a
destructive element. No show is free from minor or major sins.

CLASSIFICATION OF SHOW. There are classifications of
show and one kind of show is more heinous than another kind.
There are three basic elements of show which make this

difference - (1) motive of show, (2) subject matter of show and (3)
the reason of show.

'MOTIVE OF SHOW: There are four stages of show
according to the kinds of motives of show. (1) The first stage is
worst if the motive is for doing sins and evil works without the
motive of getting merits in divine services. For instance, a man
prays before the people, but not when he remains alone. He prays
often without ablution with the people. His only objectis show in
divine service. It is hated by God. Similarly a man pays Zakat
owing to fear of the condemnation of men but does not hope for

- reward at the time of payment. When he remains alone, he does

not pay. This is the highest stage of show. :

(2) Second stage. In this stage of show, a man intends to have
merits but it is weak as when he remains alone, he does not do it.
It is near the first stage. (3) Third stage. In this stage, the
intentions of getting merits and of show are equal as without
them, he gets no encouragement for divine service. For this, his
divine service is not wholly good. It does not go for him or
against him. (4) Fourth stage. In this stage, the intention of merits
is strong and that of show is weak. In other words, he gets
encouragement in divine service before the people but he does
not give it up even when alone. He would not have prayed if his
object was solely show. The Prophet said: God says: I am free
from Shirk.

(2) The subject matter of show. The second basic matter of
show has got three stages in divine service. '
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(a) First stage isshow in faith which is worst and suchaman

411 live in Hell forever: He utters Kalema Shahadat.openly b.ut
:iv(;lelsl::)et believe it inwardly. He openly says that heis a I\:iushm
but inwardly does not believe in Islam. The Quran mentions of
this class of hypocrites in many places. God says: When the
h ites come to you, they say: We bear witness that you are
the Prophet of God. God knows well that you are .the apostle of
God. God testifies that the hypocrites are telling lies. God says:
There are men whose talks will please you in this world’s life but
God sees what is in their minds. God says: When they meet you,
they say: We have believed. When they go away, they grind teeth
in rage over you. God says: They act for show of people af\d they
do not'femember God except a little. They turn to this side and
thatside. - :

~ . (b) Second stage. In this stage, the basic principles of religion
are believed but there is show therein: This is in the lower stage
than the first. For instance, a man prays in congregation but does
not pray when alone. He fasts among people but does not keep
fast when alone. He does this for fear of men. This is show along
with basic faith. He believes that there is no deity but God. If he is
ordered to worship others, he does not do it. :

" (c) Third stage. In this- stage, there is no show in the
compulsory duties, but in additional or optional duties. If
optional duties are given up there is no sin, ‘but on account of
idleness, that is not done when alone, forinstance, to pray in
congregation, to see a patient, to pray Tahajjad at night, to fast
other than Ramazan etc. ' ‘

(3) The reasons of show. There are three stages so far as the
reasons of show are concerned.

“ ~._ (a) First stage. In this stage show is expressed by such action
which, “if given up, will cause injury to divine service. For
instance, to make bending and prostration not in a good manner
when alone but before the people in a good manner. (b) Seconfl
stage. In that stage, show.is shown by such an action, which, !f
given us does not cause any injury to his divine service but if
some makes it perfect, as to make bending and prostration long.
(3) Third stage. Show is shown in such action which is not
included in sunnat dutiés, as to come before all for Jumma prayer
and tojoin the first row. if he remains alone, he does not do that.

Vol-III Love of power and show 231
o :

(3) Third basic subject - Causes for which Riya is shown.
Such a man has got some object, to gain wealth or power etc.
There are three stages of this subject.

(a) First stage. It is the worst kind of show. The object of such
a man is to commit sin by show of divine service. He prays more
optional prayers to show his piety in order that he might get an
higher appointment of trust and responsibility in order to
misappropriate money.

(b) Second stage. In this stage, a man takes recourse to show
to gain lawful earnings, for instance, to gain lawful wealth or to
marry a beautiful woman.

(c) Third stage. In this stage, he does not intend by show to
marry a beautiful woman etc, but to ward off low estimation of
the people about him or to get respect from the people.

Secret Show. Show is of two kinds - open and secret. Open
show is expressed in actions. Secret show does not give
encouragement to good works but reduces it. For instance, a man
has got the habit of praying Tahajjud prayer at night for which he
feels difficulty. But to pray it before the people he feels easy.
There is a more subtle riya or show than this. It does not affect his
good works but it lies concealed like fire in an iron. It is to feel

_pleasure in doing divine service before the people, although he

has intention of sincere divine service. Hazrat Ali said: God will
ask the learned men of the Quran: Did not the people sell things
to you at a reduced price? Did not they salute you first? Did not
they work for you free of wages? Now you have got no reward.
You got your reward before. '

It is reported that the sage Wahab-b-Monabbah said that a
hermit had said to his disciples: We have given up our wealth
and children for fear of transgression, but we fear that greater
transgression may enter in our divine services than that of the
rich people. Some of us may like that people should show respect
to them and do their works and that they should sell their goods
to them at reduced prices. This news reached the king of that
country who came to the hermit with many people. When the
hermit knew that the king had come, he said to his servant to
bring curry, olive oil and fruits and he began to eat them. When
the king saw it, he went away from the hermit. The hermit said:
All praise is due to God who removed you from me. Thus a
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sincere religious man used to fear secret §h9w. They mﬁc:l:f;;
best to remain free from show of their rehgnous dl?tl.es, use
they knew that God will not acceptbut the sinceredivine sex’v}:iCh
on the Judgment Day. So there are many secret shows w

cannotbe enumerated. |
SHOW WHICH RUINS GOOD ACTIONS

When a man determines to do a good w.ork.w1tl_1 gu;e
intention and then the pleasure of show enters in his mind, ov.;
experiences three conditions in three stages, at the begmrf\mhg
divine service, in the middle and in the el?d.. If pleasu're;) s dov;:
comes at the beginning of an action and .1f it is not Tsc gse :th
does not spoil the divine service as the action beg_an already wi h
pure intention. After the beginning of an action, if sho»?/ con;a\esl:rln
is expected that it will not affect the goog work. T!\ere is not a ™
if God discloses it. His pleasure enters his heért v'v1.thout outwa d

» expression. If he discloses it after the end of his divine servncc.;ran
discusses it with others, it is a matter of fear.' It appears :r:\
Hadis that it will be useless and void. A man said tq tl.\e Pro;l)‘ et:
O Prophet of God, I have fasted all alor.\g. he sanq. \l(oudahvitse
neither fasted, nor broken it. This he. said as he' dl.SC ose e
divine services. The Prophet said: Divine service is like a pot.

its end (bottom) is good, its first portion (top portion) also is

good.

MEDICINE OF SHOW AND MODE OF
“"TREATMENT OF SOUL .

Know, O dea; readers, that show is a great evil _and itis hpfed
by God. One should take utmost care to remove'it. There is no

cure of this disease of show without bitter pills. All religious men "~

are compelled to make efforts to remove it. Boys aretna.tmi':;lt)e'
attracted to this virulent disease as they are prone doﬂx\mt fate
persons. When they grow mat:rie,t.theyiiafri\ntégc:m;?ﬁ foo;ng s
-di is destructive but at that time foot
?I:Z?: shee::lsrts. There are two modes of treatment of t:lns d‘;s;eiasstec;
One mode is to uproot the root of shqw and the secforl\1 mo isto
remove from mind what arises therein. The root of show is g

for rank and power. :

‘There are three causes of this greed for rank an.d ppw;n;?:)(tlg
love of praise, (2) feeling from the agony of accusation an ¢
wish to have what is in the possession of men. For these reasons,
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show is searched and these give encouragement. Once a desert
Arab asked the Prophet: O Prophet of God, one man fights to
save himself from the trouble of dishonour, another man fights to
establish his position (to establish his power and lordship).
Another man fights to get praise. What do you say about them?

- The Prophetsaid: He who fights to keep the words of God-high, is

in the way of God. Hazrat Omar said: People say: So and so is a

- martyr. Perchance he loaded his conveyance with two purses of

silver coins. The Prophet said: He who fought for getting the
nose-string of the camel got what he wanted.

We shall discuss now about special medicine of show.
Medicine of show based on knowledge. A man wishes to get
something as he thinks that it is useful for him at present and
future. If he can find that it is delicious at present but heinous at
the end, his greed can easily be cut off for that thing. He knows
that honey is sweet, but when he knows that there is poison init,
he refrains from taking it as it is injurious at the end. This greed
for power is to be cut in this way as there is harm therein., On the
Resurrection Day, it will be proclaimed before all the people: O
sinner, O treacherous man, O man of show, are you not ashamed .
that you have purchased temporary things of the world in
exchange of pure divine services and looked to the minds of men,
that you have cut jokes with divine service that you have
searched for the pleasure of men by incurring the displeasure of
God, that you have sought honour from the people being
dishonoured by God, that you have sought nearness of men being
distant from God, that you have sought praise of men incurring the
displeasure of God? Have they now come to do you benefit?

The remedy is the following in case of greed of wealth. Know
it for certain that the earning of wealth is in the hand of God.
There is no provision except what is given by God. He who
greeds wealth from men is not free from despair and neglect. You
will not get beyond what has been decreed for you by God. If you
are a dweller of Paradise, people cannot send you to Hell. men
are all powerless. They cannot do you benefit. There is no birth,
death and resurrection in their hands. If ‘these things are
engraved in your minds, your hopes can be brought under
control. If anybody can know that you have got show in divine
service, he will hate you. You will also be an object of anger of the
People. This is the medicine based on knowledge.
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( ASED ON ACTIONS: Do divine service
secrle:ltll?:rllg{cliz ulli) your doors. Don’t be satisfied without dc;wn‘:el
rvice. A certain disciple of Abu Hafs spoke ill of the worl al;\
istes dwellers. Abu Hafs said: You have disclosed V\fhat you ou’g S(:
to have concealed: You will not be able to remain w1tl'; 1:15 .
_there is no other alternative for sh.ow than to concea ullllge
service. At first it will seem very difffc'ult but ultimately it wi b e
easy. God does not change the condition of a Reople unles§ they
change their own condition. The duty of man is to make.smie.re
efforts in divine service and it is the duty of God to glvs xr:;
guidance. People will knock at the door of .God and Go dwn
open it. God does not spoil the rewards of a pious man. ?f he o<les
one act of virtues. He increases it manifold and gives him ample

rewards.

ughts that beget show are three and the modes of
remz]\:i(;ggthem are asgfollows. Sometimes the three thoughts
occur together in mind and it seems that they are the sime
current of thought. Sometimes one thou_ght comes after anot e;:-i
(a) The first thought that arises in mind is that the .people shmlx\
know your good works. (b) The second_ thqught is to hope ; : a(;
those who come to know of it should think it good. (c) The thir
thought is to believe firmly that it is good when the people pralsle
it and think it good. Firstly, when you can know that the people
have come to know of your good works, remove your greed that
 the people should know your good deeds. Tell your nuncsl:?V\(l;hac:
necessity have you got that the people should .know it p 0
knows best your condition. Man has got no hand in youra :frs.
- If the second thought arises in your mmd,.remove itby thll:l ulm)g
that God will hate it on the Resurrection Day you will (;
deprivded of it when I will require it. VYhen the third currentl((;
thought arises on your mind, think in this way. In.the next world,
the man of show will suffer humiliations. Only sincere efforts in
divine service will be taken into account. If for the fault of show,
divine services are spoiled, there will be great remorse onf t::e
Resurrection Day. This fear will dispel the thought of.showq the
third kind Hazrat Jaber said: We took oath of alle'aglance to the
Prophet under the tree that we shall not flee from. fight butin the
battle of Hunain we forgot it. Then the Prophet said: Othosew l0
promised under the tree. Immediately we }'eturned to the batt (ea
field and our minds were filled up with fea.r. Once som .
companions of the Prophet complained to him by saying:
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Sometimes such thoughts come to our minds that we feel that we
should rather fall to the ground, that wind should lift us up and
the wind should blow us off to inaccessible places than to
disclose it. The Prophet said: Do you feel it now? They said: Yes.
Then he said: This is open faith. They hated it by thinking that itis
evil thought. But the Prophet thought it to be open faith as they
had hated it. The Prophet said: All praise is due to God who
turned the contrivance of the devil to evil designs.

FREEDOM FROM BASELESS THOUGHTS OF SHOW: If
baseless thoughts of show arise in mind, man falls into four
conditions. (a) First condition. It is that such a man drives away
the devil, thinks him as a liar and engages himself in arguments
with him. This is not good as instead of engaging himself in the
service of Lord, he is busy with thoughts of the devil. This is just
like engagement with a robber on the way instead of going
towards the destination. (b) Second condition. It is that such a
man in such circumstances does not engage in argument with the
devil but goes on his way towards his destination. (c) Third
condition. Itis that a man in such circumstances does not tell the
devil a liar but rather hates show and walks on his way. (d)
Fourth condition. It is that a man gets enraged at the devil when
he finds that the cause of show has arisen in mind, increases his
sincere wish, engages in meditation of God and divine services.
The devil leaves him being disappointed and does not come to
him again. :

Once the sage Fazil was informed that a person back-bited
him. He said: By God, I am displeased with one who ordered him
to do so. He was questioned: Who ordered him to do so? He said:
The devil. Then he said: O God, forgive him who back-bited me. [
will make the devil disappointed by doing more good works.
When the devil knows it, he will keep himself quite aloof from
such a man. The sage Ibrahim Taymi said: Don’t respond to the

_ devil if he calls you from any door of sin but rather engage in

good works. When he finds you in that condition, he will leave
you. He also said: When the devil finds you rolling in doubt, he
feels tempted towards you. When he finds you doing good works
forlong, he becomes disappointed and goes away from you.

The sage Hares Mohasabi explained the condition of these four
persons by an illustration. He said that the examples of these four
persons are like four students. These students intended to go to the
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in a distant land to acquire knowledge in
asser:nbly 3f ":fi;‘fﬂf One dishonest misg:lxided man, being
Hadis an mge to a student and prohibited him to go there and
e"m:;'lfi:n to join the misguided. He refused to join him and
ordered with him in arguments. When he called the second
.e::’g;g“ towards misguidance, he did not engage himself in
:rgui'ngl with him, but rather waded on his way. The misguidgd
man was a little pleased with him as he spent some time in
misuse by stopping him. Then he went to the third student who
did not at all listen to him and waded on his journey as usual. The
misguided man was totally disappointed at this. Then he went to
the fourth student who grew in rage at him and waded quickly
on his way. The misguided man may return to them on their way
back but he will not come near the fourth student.

God says: O children of Adam, let not the devil throw you in

a disaster as he ousted your predecessor Adam from Paradise.

God says: The devil sees you with his companions from such a

place which you do not see.” The Quran warns the people from

the devil from the beginning to the end. So how can we be safe

from him? It.is only by obeying what God ordered us to do and

refraining from what He prohibited us. God says: Let them take

care and their weapons. He says: Prepare strength to your utmost
against them - 8:60Q. When you should take care of the
unbelievers, you should also take care of the devil with greater
care. The Prophet said: Surely the devil roams about the four
corners of my heart. The Prophet relied firmly on God, yet he
took precaution against the unbeliever by taking recourse to
arms and ammunitior: and even dug trenches. This does not
injure Tawakkal or God reliance.

The simile of mind is like that of a well. Ifa well be cleared off
the accumulated filth in the bottom, pure water emerges
therefrom. Similarly if a mind is cleared of evil thoughts, pure
ideas will immerge therefrom. When a man is busy with the
devil, he accumulates filth in the bottom of his mind but does not

remain busy in clearing it.

WHEN DISCLOSING OF GOOD DEEDS ALLOWED: If
divine service is kept secret, benefits of sincere intention and
freedom from show can be obtained. But if is done openly,
benefits of following can be gained and encouragement for doing
good deeds is given to the people. Hazrat Hasan Basari said: The
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Muslims know that secret divine service is safe but there are
benefits of open divine services. For this reason, God praised
both secret and open divine services. God says: ‘If you give
charity openly, itis good for you and if you do it secretly and give
it to the poor, it is also good for you.” Open divine service is of
two kinds - to do divine service openly, as to give charity among
the people. It gives encouragement of charity to the people. It
was reported that an Ansar gave charity of a purse full of money.
Seeing this the people began to give in charity. Then the Prophet
said: He who introduces a good custom and acts up to it, gets the
virtues of that action and the virtues of those who follow him.
This is also true in case of of prayer, fasting, pilgrimage, jehad
and other divine services.

(2) If charity is disclosed and if it gives pain to the receiver of
charity, it is better to keep it secret as to give pain to one’s mind is
unlawful. If it does not give pain, there is difference of opinion
among the jurists. One party of the learned men say that in this
circumstance, secret charity is better then open charity. Another
party say that open charity to encourage others is better than
secret charity. It appears that God ordered the prophets to do
open divine services. God gave them this status for the rank of
their Prophethood. The Prophet said: Secret divine services bring
rewards seventy times more than those of open divine services.
Open divine service which is followed by others is seventy times

"better than secret service. This is shorn of any show and done

with sincere intention. So he who does open divine services
should observe two things. One thing is that he should disclose it
in such place where he know that others will follow it. There are
some persons whom his family members follow but not his
neighbours. There are some persons whom his neighbours
follow but not the mahalla people. A kind man is he who is
followed by all the people. An illiterate man cannot expect to
have this benefitand so he should hold secret divine service.

The second matter is that there should not be any thing of
show in divine services. Generally the people say on completion
of their works: I have done such divine services. But the strictly
pious men express their actions not with any thing of show but
for public benefit. Hazrat Sa’ad-b-Mu’az said: Since I became a
Muslim and observed prayers, I did not think without prayer.
When I buried a man, 1 did not think of anything except what will
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be asked to him. When I heard of a Hadis from the Prophet, I
believed it firmly as true. Hazrat Omar said: I don’t fear for any
work whether it is difficult or easy if I can understand that it is
- good for me, Hazrat Osman said: Since I took allegiance to the
Prophet, I did not sign, tell falsehood and touch my private parts
by the right hand. The sage Saddad-b-Aus said: Since I accepted
Islam, I did not utter a word without thinking. Abu Sufiyan said
at the time of his death to his family members: Don’t weep for me,
as I have not committed any sin since I accepted Islam. Caliph
Omar-b-Abdul Aziz said: I did not even think for any work God
placed upon my shoulder that another work would have been
better for me. I feel pleasure that God placed me in a proper
place. These words cannot be uttered unless one is in a good
condition. These are words of advice giving encouragement to
do good works as these words are fit to the followed and came
out of pure mouths of the leaders. It is allowed to disclose divine’
service on the part of those who are strong in faith, but it is not for
those who are weak in faith.

RULES FOR CONCEALING SIN: Know, O dear readers,
that the open and secret divine services, in order to be equal,
must have as their the root pure and sincere intention, as Hazrat
Omar said to a certain man: Be careful of open divine service. He

‘then asked: O Commander of the faithful, what is open divine
service? He said: That action for which you don’t feel ashamed if
itis disclosed to you. The sage Abu Muslim Khaolani said: Idon’t
do such a work which is ‘considered by the people as bad if it is
disclosed to them. This is a high rank and everyone cannot attain
it as nobody is safe from the sins of his mind and bodily organs.
He commits sin and conceals it and does not like that people
should know of it.

SEVEN REASON FOR CONCEALING SINS BY A MAN
OF SINCERE INTENTION WITHOUT SHOW

(1) First reason. If God conceals the sin of a truthful man with
pure motive and he does actions without show, he becomes
pleased and when He discloses it, he becomes displeased and
fears that He will disclose it on the Resurrection Day. The
Prophet said: If anybody commits any sin and God conceals itin
this world, He will conceal it in the next world. This thought
comes from the strength of faith.

»
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(2) Second reason. He knows that God hates the disclosing of
sin and loves concealing it. The Prophet said: If anybody
commits any sin out of these sins, let him conceal it as God

* conceals it. If he disobeys God by committing any sin, let him not

keep his mind empty of what God loves.

(3) Third reason. It is to conceal sins in order to save himself
from the rebuke of the people. The above sinner becomes sorry if
he hears rebuke and it takes his mind and intellect away from
divine service, as nature feels sorrow on account of rebuke as it
curbs intellect and prohibits divine service. For this disease,
praise also is to be hated, as it diverts the mind from the
remembrance of God. This is also a sign of the strength of faith.

(4) Fourth reason. He conceals sin for being saved from the
harms of men. Nature feels sorrow for it as rebuke brings trouble
in mind as body gets pain if it is beaten. To fear to get pain in}
mind owing to rebuke is not unlawful and for that one should not
commit sin.

(5) Fifth reason. It is to hate rebuke. The rebuker commits sin
by rebuke. To hate it belongs to faith. As you feel pain in your
mind if anybody rebukes you, so also you should feel pain if you
rebuke another. This is the sign of hate.

(6) Sixth reason. It is to conceal a sin so that it may not be
committed again. :

(7) Seventh reason. It is to conceal a sin out of shame. To feel
shame is also a matter of sorrow and is good. The Prophet said:
Shame is a part of faith. He said: Shame does not bring but good.
he said: God loves the shameful and patient.” He who commit sin
and does not feel shame to disclose it, brings his own ruin. Shame
is a conduct which begets good conduct.

(8) Eight reason. It is the fear that if a sin disclosed, others
may get encouragement for doing similar sin and may follow
him. For this reason, it is good to disclose divine service and to
conceal sin. This is the conduct of the leaders whom the people
follow.

-ABANDONMENT OF DIVINE SERVICES FOR FEAR OF
SHOW: There are many men who abandon divine services for
fear of show. This is a mistake and the work of the devil. Good
deeds are of two kinds. One kind of good deeds is naturally good
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having no connection with the people, such as prayer, fasting,
pilgrimage and jihad as there are efforts and troubles in these
divine services. When the people praise for that, it gives
pleasure. Another kind of good deeds are not only connected
with the body, but have gotalso connection with the people, such
as administration, judicial works, power, leadership in Zikr and
teaching, expense for people and other good deeds.

(1) First kind of good deeds. These are the compulsory
duties connected with body and not with the people. These
works have got no pleasure of their own, such as prayer, fasting,
pilgrimage etc. There are three kinds of show in these divine
services. (a) Show of the first kind appears before divine service.
It appears at the beginning for show of the people without any
motive of religion. This kind of good deed should be given up, as
itisreally a sinful deed, as respect is sought through the medium
of the divine service. It is necessary to remove this motive of
show from mind. (b) The second kind of show is that it appearsin
the middle of divine service though it is begun with sincere

Jintention. Such a show should be avoided with efforts. (c) The
third kind of show is also to be avoided by turning undivided
attention to divine service and not to the people.

(2) Second kind of good deeds is connected with the
people and there appear therein many dangers and
difficulties. The greatest of them-are the following - (1)
administration of the country, (2) administration of justice, (3)
the works of admonitions and teaching and (4) expense of
riches. (1) With regard to the administration of the country if it
is done with pure intention and for administration of justice, it
is converted into the greatest divine service. The Prophet said:
One day of a just ruler is more than divine services for sixty
years. The Prophet said: Three persons will enter first into
Paradise. One of them is a just ruler. He said: The invocation of
three persons is not rejected, a just ruler is one of them. He
said: The man who will be in my companionship most on the
Resurrection Day is a just rule. So to rule as the vicegerent of
God is the greatest divine service.

In administrative works, passions rise up and taste of
exercise of power grows strong. That is the greatest taste i.n th'is
world. When power becomes dear, the ruler tries to live in
comforts and enjoyments and conducts himself according to his

’
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sweet will. At this time, he falls in the mouth of destruction. One
day of an oppressive ruler is greater than his sins for sixty years.

Hazrat Omar said: When there are so many dangers in rule
who can take the charge of administration? When should it notbe
when the Prophet said: He who rules over ten persons will come
on the Resurrection Day in such a way that his hands will remain
tied up with his neck. Only his justice will tie it or his oppression
will ruin him. Magal-b-Yasar said that when Hazrat Omar
wanted him to be appointed as governor, he said: O Commander
of the Faithful, you should consult with me in this affair. Hazrat
Omar said: If you entrust me in this affair, sit near me and keep
concealed your consultation with me. Hazrat Hasan Basari said
that when the Prophet wanted a man for appointment as
governor, he said: Is it better for me? He said: Sit down., The
Prophet said: to Abdur Rahman-b-Samorah: O Abdur Rahman,
don’t be a candidate for running administration, because if it is
given to you without seeking, you are helped therein and if it is
given to you after seeking, itis entrusted to you.

Hazrat Abu Bakr said to Rafe-b-Omar: Don’t accept a
government post even if it is to rule over two persons. After that

- when Abu Bakr was invested with rule, Rafe’ said to hazrat Abu

Bakr: Did you not say to me: Don’t accept a governmeat post
even if it is to rule over two persons?” But you have become

. Caliphover the followers of the Prophet of God. Hazrat Abu Bakr

said: Yes, I have told you that. I am still now saying it to you.
Curse is upon that leader who cannot do justice. Very few
persons with deep insight can understand the great good and
great harm in administrative matters. Those persons who are
firm in religion and strong should respond to take over
administrative charges, but those who are weak in faith should
not come near it and ruin themselves. The former persons have
given up the world and stay behind the eyes of the people and
engage themselves in the progress of their soul. They have
become victorious over. their passions and subdued the devils.
They are the fit persons to hold reigns of power. It is unlawful for
those who have got no such qualities to take charge of power. In
doubtful places, charges of power should not be undertaken as
nature is deceptive. It promises for just administration but feels it
difficult in the end. Such persons promise to do good works but
as soon as they get power, they forget their promises. The
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Prophet said: We shall not appoint one who wants-
administrative charges.

ADMINISTRATION OF JUSTICE: Alth.ough placed be:(e):;
the khilafat and administrative w.orlss, it 'has got r:? les
responsibility- Administration of justice if ca-rled out 2t§s tly and

ith fairness, has got unlimited rewards but in case 0 m]u:h e
r},\lere is grievous punishment. The Prophet said: Thenitlz are:l 0‘r\ ;
classes of judges-two classes of juc}ges will go to He'd?'ltl ! th
one class of judges will go to Paradnse.: The I.’r.ophet said: He who
prays for being appointed as a judge is saantced even wi outa
knife. Where the administrator or a ruler is an oppressor, a j caie
under him should not deviate an inch from doing ;usflccel. 1;) ase
of inability, he should resign .his post. Strontg) judg s are
necessary in oppressive reign.‘lf injustice is done by any } ge,

his placeis in Hell.

(3) Teachings and sermons. In teaching, giving sermons tal:\c:
admonitions and giving decisions on legal matters an}c\l 0 ase
works in which there is honour, power, name and fame, tH er(:v re
dangers and difficulties like admimstr;hvehrpat:e!;ss;; flTe}m o

i ishes to hear his pra
delivers lectures and sermons, wis ( A

their weepings by his lectures. i
P bacomes. . his mind, he wants to adorn his
condition becomes strong in his mind, o
i tal words and phrases, so tha y
speeches with ornamenta > and Pheases, ey not be any
me sweet to the audiences althoug
tt):::& at all what he says. When he finds these danggrs,he should

give up giving lectures.

ibi fter administrative
Prophet prohibited to searc}\ after .
ow'I:r\se He sgid: Y(l))u will greed for adm:mstrahy}t: p;we::"i :vct:(c)}l:
i \ d sorrows ongthe Res
will be the cause of repentance an ’ { o e
‘ 1< it with truth will be saved. He said:
Day. Only he who fulfills it wi i 1.1 id e
i ho refrains from giving §

who suckles is good and she who r . uck
is iti hat if there be no reigh an 2

bad. From this it 1s understood t “ther B e people

ffects and religion will be in camou ge.
yv(i)lll-kli)ley t?\en at loggerheads, peace ;‘vﬂl be _c}llst;\:t; I:zvrvt;\sg :r:)c}
i il be destroyed and there will
;;gsigs?;n:lSo why will be prohibit rule ar‘\)d re;\gn;! }:az‘r;t a?‘x;\:;
; i-b-Ka’ followed by a hostot m
saw once that Obai-b Ka’ab was v oo O ders of
lted him though he knew him as :
ll::uasslfran‘;. Hazrat Obai used to read out to h.lm the Qu.r;;\, Stll}‘lohii
prohibited the people to walk behind Obai and said: He w
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followed falls into trial and he who follows falls into disgrace.
once a man wanted permission of Hazrat Omar to deliver *
sermons after Fajr prayer but Hazrat Omar did not give him
permission. The man said: Do you prohibited me from delivering
sermons? He said: Such an air has entered your brain that I fear it
will carry you up in the sky. He saw in him a desire for lectures.
Yet there should be some persons who will deliver lectures and
will do good works for Islam though they may not follow strictly
religious principles. The Prophet said: God will help this religion
(Islam) by such men who will have no share of Islam in them’

(they will not observe religious doctrines). Yet the people should
take care of irreligious learned men..

Jesus Christ said: O dishonest learned men, you advise the
people to pray, fast and give charity, but you do not do that. You
do not do what you ask the people to do. You advise the people
but you do not act up to your advice. This is indeed bad. You
utter ‘Tauba, Tauba’ by mouth, but you act according to your
desires. What benefit will you get from it? You keep your body
neat and clean, but you keep your mind impure. I tell you with
truth: Don’t be like a sieve from which fine things come out but
only husk remains therein. Similarly orders come out of your
mouth, but hatred and jealousy remain in your minds. O
worshippers of the world, how can you earn the next world when
you can not give up eartily desires and cut off your greed?

I tell you with truth that your souls are weeping seeing your
actions. You have placed the world under your tongue and your

. works under your feet. I tell you with truth that you are

destroying your next world in gbing to do benefit to your world
and the good of this world is better to you than the good of the
next. Where are such heinous persons than you? Had you known
your troubles, how good it would have been. How long will you
guide those who wander in darkness and stand by those who are
misguided. It seems that you are calling the worldly addicted
men with such object that they may give up their wealth to you.
Don’t you think that if a lamp is placed on roof, it will not do any

- good to a house full of darkness. Similar is the lamp of learning

which is burning in your mouth but your mind is full of darkness.
So what benefit will you derive from such-an education? O
people addicted to the world, you are not like religious men, like
full independent men. If the world cuts you off from your wealth,
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you will fall in you S e erwnom your

fore locks and your learnings wi .
l);aol:kts,);l);gutrhen you will be brought naked before the Almxghty.
You shall have to wait before Him for your s'ins? and you will be
punished for your sins. What wonder is therein it?

Question. If the dangers of bad and irreligiqus learned men
are open, yet great benefit is derived frpm their sermons. The
Prophet said: If God gives guidance toa sn_ngle man through you,
it is better than all the wealth and what is thergm of the wo'rlczl.
The Prophet said: He who calls towards guldanf:e and it is
followed, will get its virtues and the virtues of those P?ople who
follow it. What is the reply with regard to the admonitions of the

bad learned men?

Answer. There are merits and demerits of education as thgre
are harms and benefits in administration and public affalrs:
Owing to the harms of education, we §hall not say to at}ybod):j.
Give up education. There is harm only in show of education an
learning withoutaction.

There are certain stages of show. The first stage is show is
administrative matters. For this danger, the ancient sages gave
up these charges. The second stage is in prayer, fa.st, pllgrcllt‘nafge
and jehad. The ancient sages did not lqve to give up }(;rldl}e
services owing to dangers therein. The t.hll‘d stage is t!\e mi d e
between the above two stages. That is to be cand_ldates;1 for
delivering lectures, sermons, giving legal decisions and te::\cf f ing
traditions and other matters. The dangers thatarein these a an}x\'s
are less than those in administrative matters but greater than the
internal dangers in prayers. For fears of show, those w‘l;o are
weak in faith should not give up prayer. Rather they should give
up the sudden thoughts of show in prayer. :

The fourth stage is to earn wealth and .distribute itto th(:se
who are in want, and there is hidden wish to get praise w(l)r
charities and expenses. Hazrat Hasan was asked about h‘;
persons - one searches for his necessaries and ar_lother searche
for what is in addition to what is necessary for him and gives l:
charity the additional income. He said that thf: first per‘s:n ‘d
better as he knows that there is very little safety in the wm&; (aln.
he knows that if the world is given up, nearness of ldo . ‘::
attained. The sage Abu Darda said: If [ earn daily fifty gold coi

r faces and nostrils. Then your sins will catch
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and give them in charity standing in the staircase of the mosque
of Damascus, I will not consider it good. I don’t make sale and
purchase unlawful but I wish to be included within those
persons whom merchandise and trade cannot divert from the
remembrance of God. Jesus Christ said: O worshippers of the
world, your renunciation of the world is a more meritorious
work in search of virtues. He said: In doing good by wealth, a
little drifting from the remembrance of God is bad. The
remembrance of God is greatest and best.

There are some signs to show whether a man delivers
sermons with divine motive. The first sign is this that he does not
hate one who gives better lecture than him and gets praise of
men. Sayeed- b-Merwan said: I was once seated near Hazrat
Hasan Basari who was then given sermons. Suddenly the tyrant
governor Hajjaj came to us through a door of the mosque
escorted by his guard and mounted on a horse. He came near the
assembly of Hasan Basari and got down from the horse and came
to him and sat. Hazrat Hasan continued his sermon as before.
When he finished his sermon, Hajjaj placed his hand on the
shoulder of Hasan Basari and said: You have spoken well, you
will follow those instructions and form your c¢haracter and
conduct, as I heard from the Prophet that an assembly of Zikris a
garden of Paradise. Had we not been engaged in the affairs of
men, you would not have sat in such a place more than myself.
Then Hajjaj began to deliver such good lectures which charmed
the audience. ‘

. When he went to Syria, a man came to Hasan and said: O
Muslims, I am in charge of horses, asses and tents. I have got 300
dirhams which the people gave me. I have got seven daughters.
He began to complain about his wants. When he finished, Hazrat
Hasan said: What has become of administrators? May God ruin
them. They made the servants of God slaves, took up the
treasures of God as their own and fight for money. When they go
to make jehad against God’s enemies, they live in comfortable
beds and ride on fast horses. When they send other Muslims to -
jehad, they keep them hungry and thirsty. A man who heard this
went to Hajjaj and informed him of this rebuking of Hasan
Basari. After sometime a man came from Hajjaj to Hasan and told
him to see Hajjaj. Hasan went accordingly and came back
smiling. He said: Nobody say to a flame of fire what has been said
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i rust. When I went to Hajjaj, he said:. Don’t tell suc}\
:(t)\i:lg,: i(t)\nﬁtlture. Do you investigate people agaltl\zt me;?rlldc::l :
. care for it. I don’t care for your sermons. You shou CO;\ o ¥‘ ou
tongue. Hazrat Hasan said: Thus God removed mel rorend him'
Then Hasan started for his house but many pet?ple fo: c;w havé
He said to them: Have you gotany necessity withme? If you
not, please go away fromme.

Hazrat Jainal Abedin used to pray: O'God, I seek refuget lt\O
Thee from the fact of my open divine services being good t}c: eI
people and my secret divine services being bad to The? w ettlt1
separate myself from the people. I. seek refuge? to Theed rom ne?-
fact that I should express my divine service in a g00c ma]? r
when I am with Thee and I should appranh you with sin w et't\l
become separate from Thee. So the religious man treafdlc?gd Iet
path of God should always search for the Rleasure oG ; . "
cannot be attained if he fears any other thing than Go :\J\m
depends upon him. He who fears another and dgpen;:l{s o: lld
hopes that his good works should be known to }.\1m. e SGO‘:-l a
then know it to be bad on the strength of his wisdom as Go

wrath may follow him.

aint Saqiq Balakhi said: Once | pres.ented a cloth to
Haz.f:tel-lsasan Bas(:\rciibut he returned it to me. I said to him: O Abt\;
Abdullah, 1 did not hear Hadis from you. Why do you return i !
He said: I know it, but your brother has heard Hadis frorr(\) n::a
feared lest my mind inclines to him more than to othersf. ( :d 2
man came with two purses to f:'xﬁyafrt\. Hl:-l ?:};;ecri ::')a}s\ iam n(e) o
i used to come to him often. m: bu
T\:Ziyualll\axht‘l)\is is the money from my father to you. Sufiyan sallc‘ié
May God shower mere on your father. When he went:.aw%ri\en
called his son and said to hirr:i: R;eturnt;:\alts ;?:F:lz,otuolh ltr:].(e Yhen
he came to him, he said: My desire 1S )
ney. The reason is that the saint remembered afterwar
z,l(\):trt]r\':!ofrigndship with his father was f.or th’e pleasure o: c-;::ciig
he declined to receive the money. Sufiyan’s son comp al’d’You
his father for not accepting the money to Whl?h Sufiyansal e.d ou
will enjoy this money with pleasure but I will be quisihoene d o
that on th Resurrection Day. So everybody sholu s
pleasure of God and show the right path to the people.

The saint Ibrahim-b-Adham said: 1 learnt Ma’arfat f'rortrl\] ias
Christian named Sam’an. I asked him: How long are you In
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house? He said: For seventy years. I asked him: What is your
food? He said: What is your necessity? I said: I wish to learn. He-
said: One Hamsa every night. I asked: Do you think one Hamsa is
sufficient? He said: What is your intention? The people who are
in your presence come to me one day every year. They roam
round this prayer place and show respect to me. Whenever I
become tired of divine service, I remeinber their respect at that
time. I do divine service for one year for getting respect of one
day only. O unitarian, what efforts then should I make for getting
respect for ever? Then I asked for more advice. He said: Get down
from the praying place. When I got down, he handed to me a
leather pot with twenty hamsas in it and said to me: Enter the
church and show to the people what I have given you. When I
entered the church, the Christians assembled near me and said: O
unitarian, what has been given to you by this hermit? I said: He
has given me some portion of his food. They said: What will you
do with that? We are entitled to get it. They asked him to accept
money in its exchange. They gave me twenty dinars. Then I went
to the hermit who enquired about my purse. I said to him that I
had sold it for 20 dinars. He said: You have committed a mistake.
They would have given you even twenty thousand dinars. This
honour is for that man who does not worship this thing. Now
look, O unitarian, how is the respect of that man who worships
God? O unitarian, advance to your Lord and give up wondering.

It has been reported that the rich used to feel dishonour in the
assembly of Sufiyan Saori. He used to give their seats in the back
row and the poor in the front row, even the rich would like to be
poor in his assembly. The poor is more respectable to God than
therich. But the case is otherwise with us. We show more respect
to the rich and as such there is show in it because of the greed for
wealth. Keep your passion within your control. Don’t be satisfied
with your passion which will lead you to Hell and which will
perish with you. Live in th world in such a way in which a king
passes the remaining days of his life being attacked with a
serious disease. He takes bitter medicine for cureand gives up all
delicious foods. This leads him gradually to health. If he does not
observe this rule, his disease will increase. Similarly the traveller
in the path of religion gives up all the things injurious for the next
world in order to get everlasting peace and happiness of the next
world. In other words, he gives up worldly enjoyments and
remains satisfied with little provision and small means. He
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i happiness of aradise. He knows that
prepares Rl e e l;Kmself wil:h divine services. God

God helps one who helps ’ \ A
makes hlzs actions easy, removes idleness fl:om him, malfes
patience easy for him and makes divine services dear to him.

Taste of Monajat or invocation is his prqvision. That ls.r;\o;e tl'\\acr;
all tastes and stronger in removing passions. God says: :d vaG e
one cubit towards the man who advances ha.lf a.cub.lt to Me. (‘;:,o
s: The desire of religious men to meet Him is still greater.

ok hould proceed to get His mercy, blessing, and

everyone s
nearness.
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CHAPTER IX

| PRIDE AND SELF-PRAISE

~ The Prophet said: Pride is My shirt and greatness is My
garment. I destroy one who takes something out of them. He also
said: There are three destructive things - miserliness which is
obeyed, passion which is followed and self-praise. So pride and
satisfaction owing to self-praise are bad and destructive diseases
of mind and such a mind is greatly diseased and object of hatred
to God. '

SECTION 1
CONDEMNATION OF PRIDE

QURAN - God says: Soon I shall turn away from My signs
those who take pride unjustly in this world - 7 : 16 Q. God says:
Thus God seals the hearts of each proud and oppressive person -
50: 35 Q. God says: they prayed to be victorious and every proud
and boastful man was destroyed - 14 : 15 Q. God says: God does
not love those who are proud. God says: Those who turn away
from My service out of pride will soon enter Hell being
disgraced. There are many verses of pride in the Quran.

HADIS: The Holy Prophet said: He who has got in his mind
pride to the weight of a mustard seed will not enter Paradise and
he who has got in his mind faith to the weight of a mustard seed
will not enter Hell. The Prophet said: God will throw Hell over -
the face of one in whose mind there is the slightest pride. Once
Hazrat Solaiman addressed the birds, beasts, animals, and men:
Go out in procession. Two lac men and two lac beasts joined the
procession. The wind was taking them upwards. He rose to such
a height that he heard the sound of Tasbih of angels in the sky.
Then he got down to the bottom of the sea. Then he heard advice
from heaven: If the least sign of pride was found within the mind
of your friend Solaiman, he would have been destroyed in the
bottom of sea before he rose upto sky.

The Prophet said: A long neck will have two ears to hear, two
€yes to see and a tongue to speak. It will say: I have been
entrusted with three persons - every proud and insolent man,
every man who worships others along with God and every
maker of pictures. The Prophet said: Paradise and Hell once
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quarrelled with each other. Hell said: I have been entrusted with

the proud and oppressors. Paradise said: The weak, the destitute .

and the helpless will enter in me. God said to Paradise: You are
God'’s mercy. I will give you out of My mercy those whomI wish.
He said to Hell: You are My punishment. I will punish those
whom I wish by you. I will fill you up both. The Prophet said: He
who is an oppressor and exceeds limit being forgetful of the
Almighty is hated. He who is engaged in fruitless talks and lives
being forgetful of grace and destruction is hated. He who is
disobedient and lives being forgetful of the First and the Last is
hated. Once the Prophet was informed that a certain man was
very proud. He said: Has he got no death after this? When the
death of Prophet Noah, came near, he called his two sons and
said: I am giving you two injunctions and two prohibitions. I
prohibit you to take pride and Shirk and I order you to recite
"There is no deity but God" and Tasbih and Tahmid. If the heaven
and earth are placed in one scale and La Ilaha Illallah is placed in
another scale, the latter scale will be heavy. Jesus Christ said: He
is good whom God taught the revealed Book and who does not
die being an oppressor. The Prophet said: Every passion-loving
man, every proud man, every boarder and every hypocrite are
dwellers of Hell and every poor and weak man is a dweller of
Paradise. The Prophet said: He who is best among you in conduct
will be dearest and nearest to me in the next world. The most
distant of me among you and the object of most hatred are those
persons who are talkative, the trouble-givers and the
mutafihequns. The companions asked: Who are mutafaihequns?
He said: The Proud. The Prophet said: The Proud will be raised
up on the Resurrection Day as dwarfs. The people will go on
treading with feet these dwarfs. The figure of everything will be
higher than their figures. They will then be driven to a Hell name
Bulas. Their food will be the fire of Hell and their drink will be
Khobal or bloods and pusses of the dwellers of Hell. The Prophet
said: On the Resurrection Day, the proud and the oppresses will
be presented in Hell as dwarfs. The people will be treading upon
them as toys of God. The Prophet said: There is a palace in Hell
where the proud will be admitted and then it will be shut up. The
Prophet used to pray: O God, I seek refuge to you from the pride
of the proud. He also said: He from whose body life has gone out
and is saved from three matters - pride, debt and deceit, will
enter Paradise.

Vol-1II Pride and self-praise 251

Wise saying. Hazrat Abu Bakr said: No Muslim shall hold in
contempt another Muslim as he who is small among the Muslims
is great near God. The sage Wahab said: When God created
Adam, He looked to him and said: You are unlawful for every
proud man. Mohammad-b-Hussain said: Whenever something
of pride enters into the mind of a man, small or great, his wisdom
to that proportion is reduced. Solaiman wasonce asked: Is there
any sinner whose virtues do not do him any benefit? He said: A
proud man. '

DEMERITS OF PRIDE AND SIGNS. The Prophet said: God
will not look towards him who walks with garment out of pride.
He also said: Once a man was feeling delight looking at his dress.
God ordered him to be drowned underneath the earth upto the
Resurrection Day. The Prophet said: When my followers will
walk with pride and their servants will be the inhabitants of
Persia and Byzantium, God will place some of them to rule over
others. The Prophet said: He who thinks himself great and
discloses pride in his behaviour will meet with God in His
enraged condition. God says: Don’t walk upon the earth with
pride. You can neither pierce through the earth, nor reach the
height of a mountain - 10: 37 Quran.

MERITS OF MODESTY AND HUMILITY. The Prophet
said: God increases the honour of a man by virtue of his pardon.
God raises him up who takes to modesty for pleasure of God. The
Prophet said: There is no such man with whom there are not two
angels. They fix reign to his mouth. When he raises up his head,
they lower it. When he is modest, they say: O God, raise up his
head. The Prophet said: He who shows modesty being powerful,
spends what he earns lawfully, shows kindness to the helpless
and the destitute and keeps company with the wise and the
learned is blessed. The Prophet said: God humiliates him who
takes pride. God makes him solvent who takes middle course in
spending. God makes him poor who is extravagant. God loves
him who remembers him most.

Once the Prophet was taking meal with some of his
companions. At that time, a beggar came and stood at his door.
he was crippled being attacked with paralysis and the people
began to hate him. The Prophet gave him permission to come in
and kept him seated on his thigh and said: Take food. A man of
the Quraish saw this and prohibited him being greatly hateful of
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him. It was seen that he died afterwards of this disease. The

- Prophet said: My Lord gave me option of either of the two things

- slavery with the office of prophethood or reign with the office of
prophethood. I could not determine as to which of these two I
should choose and therefore I raised my head towards my friend
Gebriel who said: Be humble to your lord. I said: I choose slavery
with prophethood. God sent revelation to Moses:. I accept the
prayer of one who humbles himself before My glory, who does
not boast over My servants, keeps My fear attached to his heart,
spends the day in My remembrance and deprives himself from

"passions and desires for My sake, The Prophet said: There is

honour in God-fear, pedigree in humility and real wealth in faith.
Jesus Christ said: those who are humble in this world are blessed.
They will gain high rank on the resurrection Day in the highest

- heaven. Those who keep their minds pure in this world are

blessed. They will gain the sight of God on the Resurrection day.
The Prophet said: When God gives a servant guidance of Islam,
fine figure, does not put him to any place of dishonour and gives
him the quality of humility, he becomes dear to God. He said;
Modesty does not increase but progress. So be modest, God will
bestow mercy on you. Once the Prophet was taking his meal. At
that time a black man being attacked with small pox came and
was trembling before him. The neighbouring men were going
away from him. The prophet kept him seated by his side: The
Prophet said: God gives four qualities to a man whom He loves -
(1) silence n divine service. (2) reliance on God, (3) modesty and
(4) renunciation of the world. .

The Prophet said: God raises him to seventh heaven who
takes recourse to modesty. He said: He who carries himself the
necessary things of his family, destroys his pride. The Prophet
once said to his companions: Why do I not get from you the
pleasure of divine service? They asked: What is the pleasure of
divine service? He said: Modesty. He said: When you find the
humble among my fcllowers, be humble to them. When you find
the proud, treat them with pride, because they will then feel
humiliated and humble.

Wise sayings. Hazrat Omar said: When a man takes recourse
to modesty for God, He raises his wisdom. When he takes to
pride and enmity. He drowns him underneath the earth. Itis then
ordered: Be off, God has removed you. He is great to himself, but
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small to the people, even he is worse to them than a pig.
Eusof-b-Asbat said: God-fedr is sufficient for more divine |
services. A little modesty is sufficient for great labour. Ibnul
Mobarak said: To treat with modesty with a person who is
inferior to you in wealth is the root of modesty. The latter will
then understand that superiority is insignificant to you. Treat
with superiority with one who is superior to you in worldly
riches, he will then understand that worldly superiority is
insignificant to you. God revealed to Jesus Christ: When I give
you wealth, I will give you in full if you accept it humbly. Ka’ab
said: If God gives a man worldly wealth and if he expresses
gratefulness for it to please God and becomes humble. He will
give him its benefit in the world and will increase his rank in the
Hereafter. Hazrat Abdul Malek was asked; Who is good? He
said: that person who is modest inspite of his power, who gives
up his low desires and who pardons inspite of his strength. The
sage Ibnus Samak went to Caliph Harunur Rashid and said: O
Commander of the Faithful, the modesty which you show inspite
of your unsullied power is more honourable than the honour of
your lordship, He said: What a good word you have uttered?
Ibnus Samak said: O Commander of the Faithful: If one who has
been given by God the beauty of physique, the quality of
modesty and wealth and prosperity acquires the quality of God
fear, removes the wants of others by his wealth and earns the
attributes of modesty, his name is enrolled along with the friends
of God in the special record of God. Then the Caliph kept these
instructions written with his own hand. It was the habit of Hazrat
Solaiman that at dawn he received the rich and the honourable
persons and then he took seats with the poor and said to them: He
who is poor sits with the poor.

A certain sage said: The more one is humble to himself, the
more he is raised up to God. The more one is great to himself, the
more he is mean to God. Jayad Noman said: A worldly
renunciated man without humility is like a tree without fruits.
The sage Fazil said: He who loves power will never be successful.
The sage Shibli said: My humility has made the humility of the
Jews void. A certain sage said: He who considers himself an asset
has got nothing of humility in him. The saint Abu Yezid said: So
long as there is this thought in one;s mind that others are worse
than him, he canbe called a proud man. He was asked: When will
he be modest? He said: When he will not findfor himself any
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rank or honour. Hazrat Urwah said:‘ Modesty is a means of
earning pedigree. For every gift, the;re is a person of envy except
for modesty. A certain sage said: Itis good for every man to take
butitis
:,;nr;g::tgut it is worse for a poor man. A certain sage said: He
who thinks himself modest for pleasure of God, there is honour
for him. There is progress for one who is modest for pleasure 9f
God. There is safety for one who fears the Almighty God. 'I:here is
gain for him who sells himself for God. The sage Abu Ali Jayad
said: Nature is filled up with pride, greed and envy. God
deprives one of modesty, admonition and contentment whom
He wishes to destroy. God gives those qualities to one for whom
He wishes good. The sage Junaid said that the Prophet said: The
worst men will be leaders in latter days. Hazrat Abu Bakr Siddiq
said: We have found honour in God fear, contentment in firm
faith and pedigree in modesty. We pray for God’s mercy.

WHAT IS PRIDE?

Pride is of two kinds, open and secret. Secret pride is the
name of feeling of a superiority. Whenitis expressed in actions, it
is called open pride. Feeling of superiority in mind is called s.elf
conceit (kibr). When it is expressed in actions, it is called pride
(Takabbar). So self-conceit is the root of pride. Self-conceit is
self-contentment in thinking that one is superior to others. There
are three elements in it - (1) one who is proud, (2) one on whom it
is shown, (3) and the object for which it is felt. Self-praise (Uz_ab)
has got only one element, namely the persons who takes Pnde,
while self-conceit has got these three elements. Appreciation .of
one’s own quality is not by itself self-conceit put w1th' its
appreciation if he believes it firmly, feels joy for it and thinks
himself superior to others, it is to be understood that there are
elements of self-conceit in him. For this reason, the Prophet said:
I seek refuge to Thee from the breath of the proud. Hazrat Omar
said to that person who sought his permission to deliver lecture: 1
fear for you blow of pride. This feeling of superiority is c.al‘led
self-conceit. Hazrat Tbn Abbas explained it by saying that itis a
feeling of superiority over others. If it is expressed in words or
behaviour, it is called takabbar or pride which is the outward
expression of self- conceit.

HARMS OF PRIDE: The Prophet said: He who has a atom of
pridein him will not enter Paradise. A proud man cannot love for

better for a rich man. To take pride is bad for
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others what he loves for himself as there is pride in him. He
cannot give up hatred as there is pride in him. He cannot stand on
truth as there is pride in him. He cannot control anger as he has
got pride in him. He cannot accept admonitions as there is pride
in him. He is not safe from the accusations of the people as there
is pride in him. The worst thing in self-conceit is to receive no
benefit from learning, not to recognize truth and not to follow it.
God says: Enter the door of Hell and live therein. How bad is the
place of the proud -37:72Q.

God say: He who will receive the greatest punishment
among the dwellers of Hell is one who is the most rebellious of
them to God. God says: Then I will take out from each people
such men as are more enemies of the Merciful God says: The
hearts of those who do not believe in the Hereafter deny truth
and they are proud. God says: Those who turn away out of pride
from My service will enter Hell disgraced. God say: I will keep
away those persons from Me who roam in the earth proudly -7 :
146 Q. It has been explained that the understanding of the Quran
will be taken out of their hearts. It has also been said that God will
throw screen upon their hearts. The sage Jarir said in the
explanation of the above verse that God will keep them away
from thoughts of the unseen worldly and from acceptance of
sermons. For this reason Jesus Christ said: Crop grows in soft
earth. It does not grow in hard ground. Similarly wisdom arises
in modest or soft mind. It does not arise in hard heart. Don’t you
see that the head of one who lifts it up to the roof is crushed and
the head of one who keeps low is saved. These are illustrations of

- the proud. The Prophet said: He who is heedless of truth and a

back- biter is proud.
OBJECTS ON WHOM PRIDE IS SHOWN

Such objects are of several classes - the Creator, then His
Prophets, then the people in general. Man has been created an
oppressor and ignorant, because sometimes he takes pride over
His creatures and sometimes even over the Creator. So there are
three classes of objects over whom pride is shown.

(1) First class - Itis pride on God which is worst. Its cause is
utter ignorance and infidelity, as the infidelity of Namrud and

Pharaoh. It occurred in the mind of Namrud that he would fight

with God. pharaoh and others claimed also godhood. Pharaoh
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i . For this reason God says: Those who
said: Iam ﬂf‘fo}:;g:;;tx)(fship will soon enter Hell humiliated.
tur‘tj\ aw:)}esus Christ and the near angels do not deny to become
o v::{'s .of God. God says: When they are as!ced to make
f)z;isance to the Merciful, they say: Who is the Merciful?

ond class-Pride upon the apostles. The reason is that
one (ti)n?:: himself greater than apostles and tl.lerefore does not
follow them. Out of ignorance he thinks that his words are.tru.e.‘
A certain man said to the Prophet of God: Shall we h.ave faith 13
peoples like us? They used to say: You are a man like us. I.-Ia
there come down to them an angel! God says about Pharaoh: He
and his soldiers wandered proudly in ,t.he earth. He expresse(c:ll
haughtiness over God and over all His apostles. Moses tol
Pharaoh said: I will consult Haman in this matter. He c_onsulted
with Haman who aid: You are our Lord. People wors.hxp you. If
ou bring faith in God, you will be a slave and worship another.
Then Pharaoh denied to worship God and to follow Moses.

.+ God gave news of the Quraish who saic.l:. Had this Qura.n
been revealed to two great men of the two cities. Qatadha said
that the great men were Olid-b-Mugirha and Abu M'a;‘;ud
Saqafih? They said: How has God sent an orphan over us? .e:
God revealed: Do they divide mercy of your Lord. The Qurais
said to the Prophet: How can we sit near you \A{hen these mean
people are sitting round you? They meant by fhls Yvord the poor
Muslims. Then God revealed this verse: Don’t drive those'who
call their Lord morning and evening. God says: Bear patience
with those who worship their Lord morning and evening for His
pleasure and don’t turn your eyes from‘ them to the. worldl)t
grandeurs. God says of their punishment in the followmg‘versee;i.
They say: Why do we not find out those whom_ we consider: ]
mean? By this word, Hazrat Bilal, Ammer, Sohaib, Meqdad an
other companions of the Prophet were meant.

Third class - Pride on the general people. To think oneself
grea?e)r in comparison with other people and to look upon kthem
with contempt mean a sense of pride over them: Thus hfe eeps
himself away from following the people. It is bé.ld or tdwo
reasons. The first reason is that pride and superiority are u«:
only to the Highest Lord. Man, being nat\.lrally }\elpleSfi, is _:\l:)e
able to do anything. How can he claim pr!de under '
circumstances? Whenever a man wants to take pride, he wants to
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set up partnership with the attribute of God which he cannot do.
If any slave wears the crown of a king and sits on the throne, he
becomes an object of wrath and hatred of the king. How is he
punished for this treason? For this reason, God said: Pride is my
garment and glory is my shirt. Whoever quarrels with me about
these two matters, I destroy him. In another: He who claims to be
vested with an attribute which is solely Mine, is ruined. He who
takes pride over the servants of God, commits sin to God. If an
officer of the king is humiliated by anybody, he is said to oppose
the order of the king. He who wears the crown of the king and sits
in his throne, becomes an object of utmost hatred and extreme

anger of the king for which he gets the highest punishment for
treason.

The second cause is that pride calls one to disobey the
injunctions of God, as a proud man declines to hear sermons
from anybody, God says: the unbelievers say: “Don’t hear the
verses of the Quran, but make noise when they are read out, then
you will become victorious over the Muslims". It is the habit of
the unbelievers and the hypocrites not to accept truth as God
says: When they are said: "Fear God", their pride leads them to
transgression - 2 : 206Q. Hazrat Omar said that when he had
recited this verse - "We are for God and to Him we shall return”, a
man stood up and began to deliver sermon but he was soon
killed. Another man then got up and said: Do you kill those who
tell the people to establish justice? He who opposed the proud
man was killed by him. The Prophet once said to a man: Take
meal with your right hand. He said: I can’t do it. The Prophet
said: Can’t you do it? His pride prevented him to take meal with
his right hand. It was reported that after this his right hand
became paralysed.

The devil is the best instance of this pride. He was driven out
of paradise by God as he took pride and did not prostrate before
Adam in obedience to God’s command. He said: You have
created me of fire and Adam of clay - 7 : 12 Q. This finished the
devil once for all. The Prophet said: He who rejects truth and
back-bites people is a proud man. In another Hadis, he said: He
who denies truth and holds the people in contempt is a proud
man. The second harm of pride is to reject truth. He who thinks
that he is better than another Muslim and holds him in contempt
and looks upon him as small, rejects truth knowingly and takes
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i _He who does not like to be
pridein his treatment with the people R e s Prophet

humble to God, to obey Hfs comn:ands,
takes pride over God and His Apostle.

SUBJECTS IN WHICH PRIDE IS SHOWN

igious
Pride is' shown in religious and _earthly rr;‘atte;':éyReélagr iy
tters are education, divine services an}c\l (::lnlord; heo For
:\‘: tters are pedigree, beauty, power, wealth an ]
these matters, there arises pride.

i i ide is education as the
(1) Education: The first cause of pride e s The

i ir learning. The Pro [
i t? kceiur::raltcilsnﬁi): ;::Zl:; a leam%:d man easily takes p;'xt;l‘eé
daqger 0 h?s learning. He thinks himself great on ac.count :)em t
O celien of learning and perfectness and holds in con r?t
excellen;e\ He considers others as beasts, illiterate and 1gﬂ|:2: A
Othtlear Ti\eve.s that he is the most respecta.ble man amo:\gducaﬁ.on
vty ver, can know himself and his Lord by real e jucation
and howethe’ dangers at the time of death. Though t er}eases
o dom in education, real education !\owever, mgre es
Erod- dangeriiest and other qualities. The samt.A})}l Darda saa“;
Tremarean an iZ wise, the more is his responsn!)lllty. The.rethat
tovo cases fr:)\r which learning begets pride. The fll'S!: causeis that
he ¢ causest learn real education with which God is recong ed
e whi nl'? ; ages the mind in the next world duties. This grothe
o fom eng %nodesty. God says: The learned ampng Ihe
‘ C,Od-fetasrofa Eod fear Him most. Except this, oth(ir, Ie::;ntl;g;snical
e i e, poetry, law etc. a .
medidr{e’ m::\h: T\?)t:c:;;alngg?x%:tfon.%eal education gives
iizvcvaléliogz of godhood of God and slavehood of man.

se is that vain arguments are rpadealtzﬁ
utes the mind, changes the mqh:e;f ond
bad conduct. The sage Wahab cited an 1llustractl\0 of ths
bl'eed's “he id: Education is like rain which comes ov:\ pu e
lfearmtl;\ge' ::ysaTrées plants and leaves drink that water throug
rom . ’
o r00t§.Thattw]':1it‘:23; of trees and leaves. Water.increal:is:
oo dl“’eren lant which is bitter and sweetness n aPp t
e 5 swes pS'milar is the condition of education. I'e0p <
which &8 sucation: d change it according to their conduct an

ire tion an ility in
ZCCIP“: ?gruvc\:;\ilch pridein the minds of the proud and humility
esires, .

The second cau
education which poll
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hen assumes different natures according
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the mind of the humble are generated. The man whose object of
learning is to boast increases his boast by education. The man
whose object is to increase God-fear increases his God-fear by his
education. He knows that there is no necessity of proof as it is
established well for him. For this God said to His Prophet: Make
your wing modest for one among the believers who follows you -
26 : 26 Q. God says: Had you been unkind and harsh, they would
have gone away from your side - 3 : 149Q. God describes His

friends thus - they are modest to the believers but harsh to the
unbelievers.

The Prophet said: Such people will come soon who will read
the Quran but it will not cross their throats. They will say: We
have read the Quran. Who is better in Quran reading than us?
Than he said to his companions: O my followers, these people
will come out from amongst you. They are fuels of Hell. For this
reason, Hazrat Omar said: Don’t be included within the proud
learned men. Your education will not be able to remove your
ignorance in that circumstance. For this reason, he did not give
permission to Tamimdari when he sought his permission to
deliver lectures. Rather he said that it was equal to murder. Once
Hazrat Hazaifa led prayer of the people. He said after prayer:
Pray behind another Imam as a thought occurred in my mind
that there is nobody among my people better than myself. When
a reputed companion like Hazrat Huzaifah is not safe from this,
what will be our condition? Those who had perfect education
passed away in the first and second centuries of Heijra. The
Prophet said: Soon there will come such a condition over the
people in which a man doing one-tenth of divine services of

yours will get salvation. But for this good news, people of this
age would have been ruined.

SECOND CAUSE OF PRIDE IN
RELIGIOUS SERVICES

The religious men are not free from pride. The form of pride
of a man regarding worldly matters is that he thinks that the
people should come to him and ot to others, that they should
stand up for him to show respect and that they should broadcast
his piety among the general public. The form of pride of a man in
religious matters is that he thinks that he has only got salvation
and the people are ruined. The Prophet said: When you hear a
man say "Men are ruined," know then that he is ruined among
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them. He also said: Itis sufficient {or the sin of aman that hehods
his brother Muslim as mean. It is reported that a man called

"Khliy" was a great sinner among the children of Israil. He was
one day passing by a religious man upon whose head a piece of
cloud was giving shade. Khaliy thought while passing by him
that God would show mercy on him if he would keep his
companionship. When he went to him, the religious man
thought: 1ama religious man and this man is a great sinner. How
can he sit with me? He said to him: Go away from me. God then
revealed to the Prophet of that age: Tell both of them to do divine
service afresh. I have forgiven the great sinner and spoiled the
virtues of the religious man. In another narration, the piece of
cloud drifted away from above the head of the religious man and

went above the head of the sinner. Know from this that God
examines the heart of a religious man.

When a sinner becomes
modest for God and most in God-fear, he becomes obedient to
God with all his heart.

.Onceaman struck a hermiton his neck with his footand then
your head up,

fell at once in prostration. The hermit said: Raise

God will not forgive you. God sent revelation to the prophet of
that age: Tell the hermit that he is a proud man and God will not
forgive hissins. '

Once a man was praised before the Prophet. When he came to

the Prophet, they said: O Apostle of God, we praised this man.
The Prophet said: 1 am getting the smell of the devil from the
mouth of this man. He came, saluted the Prophet and stood by
him. The Prophet asked him: I ask you in the name of God: Do

ou think that there is no better man than you in your tribe? He
said: Ye, I think so. The Prophet saw the impurity of his mind by
thelightof prophethood and that reflected on his face. ,

(3) The third cause of pride: The third cause of pride is that of
pedigree and ancestry. He who is honourable in pedigree and

ancestry, holds another in contempt though the latter is superior

to himin divine service and education. Abu Zarr said: There was
presence of the

an alteration between me and another man in
the Prophet

Prophet. I said to him: O son of a Negro. At once,
said: O Abu Zarr, one Sa’ais equal to another Sa’a (two scales are
equal). There is no superiority of the son of a pretty woman over
that of a black woman. Abu Zarr said: | became ashamed and said

" to the man: Rise up and slap on my face. Now look how the
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::olg:e:, brol\;ght l.1im to his senses. He thought himself superi
o ag eautlful.' Once two men began to boast ofpthlqr
ance g.aren;orrgg salg to another: I am the descendant of so aig
. ? You have got no mother. The Proph id:
gge:n%uarrﬂled thus before Moses. One man said: ]I)a:rt :z;d;(')ll"wc;
02! rei/(:ale(zi s?:v;\/{egslns Z_)ncl:\istors up to the ninth degree Good
ses: oses, tell that proud .
?::telftozs upto the ninth degree have gone topHell. Yr;\:';rg (:;\"
fenth gf tr;g:: ::.\:(e):t% l‘tshci)m; 'tli‘\he Prophet said: Some men takz
, but the i
worse than worms of cow-dung ﬁ:;f Cgf)(cjil.lced t0 ashes in Hell or

(4) Fourth cause-pri

] -pride of beauty: Such a pride i

:rl\l(;strl)yr (:r}; ]:«:tm::‘r:j. }I-laz}:'at Ayesha said: Once a vfom:nlscafr?\‘;ntg
showed by my hand that she i

(short-statured). The Prophet then said: You have bazkii‘tidsl:l::‘

l-ule(l-Ss) F(;itl::easl:m-px:lde of wealth and riches, of the kings and
| easal,“ erchandise among merchants, of lands amon

p, s, of dresses and conveyances among the luxuri :
persons. As a result, they hold the poorin contempt XHno

(6) Sixth reason-pride of strength. If there is strength in

body, it generates pri
man. & pride. A strong man take pride before a weak

- mind. Similarly the rulers and kings take pride for their number

of soldiers, arms and ammunitions.

self-(c::::eeii i(;f having Ap‘nde: Know, O dear readers, that
self-conce a secret disease. If it appears in conduct and
ns, itis called Takabbar. There are three cau i
ot pride. ses of expression
. (():\)ngcn; ;au§e }:S connected with the proud man. (2) One cause
Is connect wit thg man on whom pride is shown. (3) One
cause s o« ;nl\}ectebd with (_)ther. things except the above two. The
first one 15 ez:a or self praise and the second one is hatred
owards Riys Fs:c‘))rrln 03] ;l:}::.]r;lgx;?c .is sholx;vn and the third one is
: . view, '
pride - self- praise, hatred, envy and sho:/vf:;zl?-r;r:;:; gc(aer‘::fast::
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self-conceit and this self-conceit if expressed in words, actions
and conduct, itis called pride.

SIGNS OF PRIDE

(1) First sign of pride : It is expressed by cenducts, ?uchezs
looking askance, keeping head downward, s:;tfng crossr sggi% ) ;
itti i i tc. It is also expressed in conve S
sitting leaning against, e . e
i nts and actions. Ha
conducts, signs and gestures, movements i
ish f the inmates of Hell, le
said : If anybody wishes to see one o e, o
itting i hom the people remain s g
see a man sitting in front of w S,
id : to the people than
rat Anas said : None was so,d.ear
II;Iri)zphet. When they saw him, they did _not sta.nd to show respect
to him, as they knew that the Prophet did notlikeit.

i ide is d man does not walk
(2) Another sign of pride is that a prou
alone. He likes that others should fqllow hlmehl-lf:(z):‘z:t (‘;:l:i“ 2;:1(‘1;
said : If the people follow a man, he is remov ‘ - Abdur
| isti hed from his servants, a
Rahman-b-Auf could not be distinguis Mol
istincti him and them outwardly.

there was no distinction between onee

i t Hasan basari.

rty of men were following .Hazra -
; rgliibiyted them from following him. The Prophet sometimes
said to his companions top walkin front of him. _

i ide i d man does not like to
3) Another sign of pride is that a prouc m: '
mee(t \)Nith others.glt is reported that when Sufly(ain :‘,i?iqn é(a)::z :z
i him amanands :
Mecca, Ibrahim-b-Adham sent to . el b
ite Hadis. When he came, Ibra?nm was ced : €
;lssl\:zl r\e:ll\; have you sent a man to call him? He said : 1 desired to

examine his modesty.

i is that if the poor people sit
4) Another sign of a proud manis t . .
by t:\e)m, he does tg\ot allow them to come very close to him. It is

id : I sat near
contrary to modesty. The sage Ibn Wahab said : Once 1 sa

Abdul Aziz-b-Ali Raoha. He joined hisltl&gh wgi:laii ‘rimr‘\;h 1;5:1 2
i n :
result, I moved aside. He dragged my cloth a S T ow
; i treat with the proud ? I don .
O e worse. a::g’:gu you than myself. Hazrat Anas said :

whoelse is worse a . aid ;
i ould catch hold o
Even an ordinary woman of Medina w e took

hand of the Prophet and he would not take if
him to whatever place she wished.

i is that he saves himself from
5) Another sign of a proud man s tf
asso(ci)ation with the diseased and the ill and keeps away from
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them. Such a conduct is included within pride. Once a man came
to the Prophet trembling as he was attacked with small pox. At
that time, the companions were taking meal along with the
Prophet. When he sat near one of the companions, he wentaway
from him. The Prophet drew him near and made himssit.

(6) Another sign of a proud man is that such a man does not
give in charity with his own hand. Once a guest came to Caliph
Omar-b- Abdul Aziz at night. He was then writing and the light
of the lamp was about to be extinguished. The guest said : I shall
take thé lamp and make it right. He said : to engage a guest in any
work is against gentlemanly behaviour. The guest said : I am
waking up your servant. The caliph said : The servant has gone
just now for sleep. Then the Caliph himself filled up the lamp
with oil. The guest said : O Commander of the Faithful, are you
yourself doing it ? He said : Before the oil was brought, I was the
same Omar as I am after it was brought. There is no decrease of

“my honour. He who is humble to God is best.

(7) Another sign of pride is that such a man does not carry his
necessary things to his house. This is opposed to the habit of the
humble. The Prophet used to take recourse to the path of
modesty. Hazrat Ali said : No perfection of a perfect man is
reduced if he carries any thing to his house. When Hazrat Abu
Obaidah was Commander-in-Chief, he used to carry his own
water pitcher to the bath room. The sdint Sabet-b-Malek said : I
saw the companion Abu Hurairah carrying a load of fueles from
the market though he was then the governor of Calip Merwan.
Hesaid : O Ibn Malek, give a little way to your governor. Asbat-b-
Nabatah said : As if | am seeing Hazrat Omar with a bushel of
meat in his left hand and the staff of administration in his right
hand roaming in the market. A certain sage said : I saw Hazrat Ali
with a bag of meat which he purchased for one dirham carrying it
to his house. I said to him : O Commander of the Faithful, give it
to me for carrying. He said : It can’t be, the master of family is fit

tocarryit.

(8) Another sign of pride is in dresses and adornments. The
Prophet said :Dress of ordinary kind belongs to faith. the saint
Harun said : I asked the Prophet about the meaning of the word
Bazarah. He said : It is a dress of ordinary kind. Zaid-b-Wahab
said : I saw Hazrat Omar once coming out for the market with the
staff of administration in his hand and with a torn piece of cloth
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which he put on. It had fourteen stitches, some of which were of
old skin. Hazrat Ali was asked once of short dress. He said : I put
on such a dress for which mind becomes soft. Jesus Christ said :
Pride comes in mind becomes soft. Jesus Christ said : Pride comes
in mind if good dress is put on. It has been reported that Calip
Omar-b-Abdul Aziz once purchased a dress with one thousand
dirhams before he became Caliph and said : How good it would
have been if it had not been rough. When he accepted Caliphate,
he purchased a cloth with five dirhams and said : How good it
would have been had it not been thin. He was asked: O
Commander of the Faithful, where are your dresses,
conveyances and scents? He said : My nature was desirous of
constant enjoyment of happiness, I enjoyed it once in the world
and do not desire to enjoy itagain. I like to enjoy happiness which
is greater than that. Even I enjoyed the happiness of rule which is
the highest worldly pleasure. There is still greater enjoyment
near God which I now wantto enjoy.

- Once the Caliph Omar-b-Abdul Aziz was leading the prayer
of Jumma with clothes having stitches in front and back. One
man said to him : O Commander of the Faithful, God has given
you wealth. It would have been better if you had put on good
dress. He said : The time of wealth is the best time for good
actions and the time of power is the time of pardon. the Prophet
said: He who gives up adornent for pleasure of God gives up fine
dresses being modest to Him for His pleasure. It becomes then
the duty of God to dress him with fine dresses in Paradise. The
Prophet said : Eat and drink, put on clothes and give charity but
don’tbe extravagant and don’t take pride. God loves that the sign
of his gifts is expressed on His servant. Jesus Christ said : What
has become of you that you come to me with clothes of a hermit

- while your heart is like a ferocious beast ? Dress with the dresses -

of kings but make your hearts soft with God-fear.

(9) Another sign of pride is that when anyone rebukes you,
gives you trouble and realises his dues, he does not keep
patience. The example of the Prophet is to be following Hazrat
Abu Sayeed Khodri said : Eat for pleasure of God, drink for
pleasure for God and dress for pleasure of God. If there is show
and name and fame in these things, there will be sin. Keep such
habits in your house which the Prophet had in his house. He used
to give food to animals with his own hands, sweep his house,
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milk his goats, put on shoes, sew his sandals, sew his clothes, take

- food with servants, help them when they became tired, purchase

necessary things from market, carry the necessary things, help

_ his wives in their works, handshake with everyone, rich and

poor. He used to salute those who came in his front, young or old,
white or black, slave or master. He had not.outer and inner
garments and when anybody invited him, he did not feel shame
to accept it though it came from one dishevelled in hairs’and
laden with dust. He did not reject invitation. He used not to hate
the food served to him. He did not hoard the night food for the
next morning. He remained satisfied with little food.

His nature was modest, his mind was kind. His face was

. pleasant. He used to smile, not laugh. He became sorry without

despair, stern without harshness, modest without mcanness,
charitable without misuse and kind to his relatives and Muslims.
He never ate to his heart’s content. Hazrat Ayesha supported the

" above statement of Abu Sayecd Khodri. Hazrat Ayesha said : I

tell you that the Prophet never ate belly-full with satisfaction and

" did not complain of hunger to anybody. Poverty was dearer to

him than solvency and wealth. If he remained hungry at night, he
kept fast the next day. If he prayed to his Lord, he would have
been given, the treasures of the world but he rejected them all.
Many a time, I pitied him seeing him hungry. I passed my hand
over-his belly and said : My life is dedicated to you. If you got
what is sufficient for your hunger ! He said : O Ayesha, the great
apostles of patience before me bore greater patience than this
trouble. They died in this condition and went near their Lord.
They are now living in the most honourable places. I feel
ashamed to go to a lower rank for being engaged in worldly
enjoyments. I love to have patience for these few days ‘than to
have lesser rank in the next world. I don’t consider anything
more valuable than to live with my brethren and finds-the
apostles. Hazrat Ayesha said : Hardly had one week passed after
these talks when God took his life.

You will find the conducts and behaviours of a modest man
in the above ways of his life. So whoso wants to be modest should
follow him. He who considers himself greater than the Prophet
and is not pleased with what the Prophet remained pleased with,
is a great fool. The Holy Prophet is the owner of the greatest rank
both in this world and the next. There is no honour and progress
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except in following him. For this reason. Hazrat Omar said : We
are such a people who have been honoured by the religion of
Islam. So we should not seek honour by following others. When
Hazrat Omar entered Syria, he uttered the above words when a
man objected to his humility and modesty.

Abu Darda’a said : Know that there are friends of God called
Abdul who are the vicegerents of the prophets. They are Kutub
or representatives in the world. When the Prophethood ended,
God made their successors in their places who appear before the
Muslims with true God-fear, pious intention and sound souls
and give them sermons although they may not pray and fast and
dress greater than most of the people. By this they search God’s
pleasure with patience without cowardice and humility without
meanness. God prefers them and gives them special qualities for
Himself. They are thirty to forty truthful persons in number. In
their hearts, there is faith firm and strong like that of Hazrat
Ibrahim. None of them dies without being replaced by anothef
by God. O brother, know that they do not curse anything, don’t
inflict trouble on anything, don’t hold anything in contempt,
don’t bear enmity will anybody and don’t envy anybody. They
are the best of the people and best in actions and their conduct is
best in modesty and charity. Benevolence s their sing, modesty is
their habit and safety is their attribute. They are not such that
to-day they fear God and to-morrow they are heedless. They are
in the same condition outwardly. No storm or cyclone can ruin
them in divine matters and no running horse can surpass them.
Their hearts rise up to God eagerly, merrily and progressively in
good works. They are the party of God. God says : God’s party
will be successful.

The narrator said : O Abu Darda, I have never heard more
beautiful statements than this. How can I earn them ? He said : If
you like to earn these attributes, hate the world, because when
you hate the world, you will proceed towards the love of the next
world..You will take recourse to renunciation of the world in
proportion to your love of the next world. You will find things of
your benefit in proportion to your renunciation. Hear what God
says : God is with those who are God- fearing and who do good to
others.

TREATMENT OF PRIDE AND MODES OF ACQUIRING
MODESTY: Know, O dear readers, that pride is harmful. Every
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man has got some pride. It is incumbent or compulsory to
remove it. It cannot be removed by mere wish but it should be
placed under treatment to uproot it. There are two stages of
treatment. The first stage is that the root of pride shall be
uprooted. The second stage is that the impediments or the causes
which generate pride shall have to be removed.

(1) First Stage. The medicine of uprooting pride is knowledge
and action together. The medicine based on knowledge is as
follows. You shall have to know yourself and know your Lord. If a

man knows his real origin, he will know thathe is most heinous and

he is not fit for anything except dishonour and disgrace. When he
knows his Lord, he can appreciate that nobody is fit for pride except
the Lord. To know Him, His glory and superiority is the end of
spiritual knowledge. Hark what the Quran says about a man’s
origin in verse—80:27Q. Woe to man, what has made him to reject
God? From what thing has He created him ? From a semen drop, He
has created him etc. In this verse attention has been drawn to the
origin, end and intermediate conditions of men, so that he may

appreciate his own position.

MAN’S ORIGIN: He was not a thing to be mentioned even.
He was in the circle of nothing for a long long time. What is a
greater heinous thing than his not being in existence ? Then God
created him with the most obnoxious thing. He created him first
from earth, then from semen, then his bones were covered with
flesh. Then he came into existence. First he could not see, hear or
talk, so he began his being with death before life, weakness
before strength, blindness before sight, deafness before bearing,
dumbness before speaking, misguidance before guidance,
poverty before solvency, frustration before power. This is the
meaning of God’s verse—With what thing did He create him ? He
created him with mere semen. That is also the meaning of the
following verse : Has there not come a time over man when he
was a thing not to be mentioned of ? I have created men with
semen that I may try him—76: 1Q. He has given him power of
sight and hearing and showed him to take either of the two
ways-towards infidelity or towards gratefulness. He came into
being from non-existence, got life after decath, got power of
speech from being dumb, power of sight from blindness,
strength from weakness, guidance from misguidance, and
solvency from poverty ? So how can a man take pride?
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There are strong diseases, dangers and calamities in his life-
time. He has got cough, juice of spleen, air and earth which are
opposed to one another, one destroys another inspite of his
willingness or unwillingness. He becomes will by compulsion.
He dies by compulsion. He cannot do good or harm to ‘himself.
He cannot get what he distress. He moves within the circle of the
machinations of the devil and cannot control his nature. he is
helpless and hopeless. How can he take pride ?

MAN’S ULTIMATE END: God says : Then He will take his
life and place himin grave. Thereafter He will raise him when He
likes. In other words, He will rob him of all his powers—power of
speech, power of seeing, power of hearing, power of smell,
power of knowledge. These things become non-existent like their
first conditions. Nothing remains in him after his death. His body

" becomes a corpse from which obnoxious smell comes outjustlike

his original matter-semen. His bones are crushed and his flesh
- becomes the food of worms and insects. 5o the best way for him is
to become dust with which pots and utensil and buildings are
made. Then he becomes nothing and goes to non-existence aftera
_brief existence

_1If man would have ended into dust, it would have been
better, but there is for him punishment for sins and rewards for
~ vitures. he will be raised up again into a new world on the

Resurrecfion Day and he will have to render accounts for all his
“deed which two angels had already recorded. They did not miss
even a minor thing from recording. So how can be take pride ?
How can he take hoast ?

MEDICINE OF PRIDE BASED ON ACTIONS: The
medicine of pride based on action is to conduct oneself very
humbly before the people and to follow the conduct of the
humble and the modest. The Prophet said :  am only a servant. I
take meal as a servant takes meal. Hazrat Salman Faresi was once
asked : Why don’t you put on new clothes ? He said "I am merely
a slave. I would have put on new clothes had 1 had hope for a
single day". Modesty does not become perfect without actions.
For this reason, those who took pride were ordered to have faith
and to pray, as prayer is the pillar of religion, for therein thereare
secret talks with the Creator with humility and modesty. There is
humility in prayer and the Arabs who were haughty were
ordered to be humble through prayer. They did not bow down
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their heads to anybody, nor prostrate. So they were ordered to
crush their pride by bowing and prostrating.

Second stage of pride: In this stage, one of the seven reasons
mentioned above comes into light. We shall describe the
treatment of these seven causes by a mixture of knowledge and
action. ’ '

(1) Pride arising out of pedigree. If one take pride for
pedigree, let him treat this disease of his heart after knowing two
things. One of the two things is that he should know that he is

getting respect not for hisown quality but for that of another. For

this reason, ascertain poet says:-

If you take pride of pedigree though itbe true,
Think of what thing you have been created.

If a proud man of pedigree is quality for his own fault, what
benefit he will get owing to the honour of his ancestor. If his
predecessor would have been alive for whom he takes pride, he
would have said : Honour is for me, who are you ? You are
merely a worm of my urine. You have been created of the worm
of my semen. He who has been created of the worm of man’s
semen, can not be superior to the worm of lower animal. Honour
is not due to man for only this worm but for his soul which comes
from God. The second thing is that he could not recognize his real
ancestor. His father was created of an obnoxious matter and his
earliest ancestor was created of earth. God give this news by
saying : He made excellent of all things. He created and began
creation of man from earth. Then he made his successor from
semen, squeezing from contemplible water. So man'’s origin is
earth which is trodden upon. How can he take boast of his
ancestry ? ’

(2) Medicine of pride based on béauty. This medicine is to
took to one’s internal impurity. Look to your belly whichi s filled
up with urine and stool. You have got stool in your stomach,
urine in your urinal canal, cold arising out of your nostril, spittle
in your mouth, blood in your veins, bad smell underneath your
genital organ, sweat underneath your armpit, bad smell of stool
as a result of your washing it with hands. These are signs of your
impurity. Your origin is from obnoxious semen mixed with the
impure blood of menstruction. The sage Taus said to Caliph
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i i 1 and
: ar- b-Abdul Aziz : Can he whose belly is full of sto0
S:::ie take pride ? This was uttered before he become Cahph.

(3) Medicine of pride for strength. It.is to know ?he disease
which is strong. If a gland of your head gives you pain, all your
strength becomes baffled. If a fly takes something from you, you
cannot recover it fromit. If a mosquito enters your n’\ostnl or an
ant to your ear, you may die. If you are attacked with fever for
one day, you lose such a strength as cannot be recovered after
many days. So when you have gotno strength even of a thornand
you cannot recover a minor thing from a fly, should you take
pride of your strength ? Nobody is stronger thanan elgphant, ora
tiger or a camel. ‘ :

(4) Medicine for pride of wealth and power. This is the
worst kind of pride. He who takes pride of wealth is like that man
who takes pride of his conveyance and house. If the conveyance
is lost and if the house falls down, one becomes sorry for them.
Then how can a rich man take pride of wealth ? The Jews are the
richest nation in the world in wealth but they are kicked out of
every land. It is foolishness to take boast of these things. You are
merely a slave and nothing is under your control.

(5) Medicine for pride of education. A Learned man cannot
remove his pride unless he knows two things. 'The first thmg is
that God’s judgement over the learned man will be most strict.
He does not keep patience over a learned man even for one tenth
of what He keeps patience over an illiterate man, because he who
commits sin knowingly commits a henous offence. The P'rophet
said : On the Resurrection Day, a learned man will be dr,ven to
Hell. His entrails will be cut to pieces and he will roam with th.at
as an ass roams round the mill of oil. The dewellers of Hell will
ask him : What is your matter ? He willsay: Iadvised the people
for good works but 1 did not do them myse!f. I prohibited the
people from doing evil deeds but I myself did them. God gave
the simile of those who do not act according to their learnings,
with a load-bearing ass. He says : Those learned men who are
expertin the Torah and do not putitinto actionare like asses who
bear heavy loads-62 : 5 Q. In this verse the. learned of the ]e:ws
have been spoken of. God revealed this verse regarding
Balaram-Baurn : Mention to them about the man vs{hqm I gave

signs but who turned away therefrom. God says: Heis likea dog.
If you trouble it, it pants and if youleave t, italso pants—7:176Q.
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Hazrat Ibn Abbas said : Balaram was given education but he was
engaged in satisfying his passions. so his simile s that of a dog.

The second thing is that the learned man knows that God
alone can take pride and nobody else, but when he takes pride, he
becomes an object of wrath of God. God says to him: You will get
honour from Me till you do not find honour for yourself. I you

- find honour for yourself, you will lose honour from me. So do

what God loves, then pride will go away from you.

(7) Seventh cause. Pride arising out God fear and divine
services is a great trial fox the people. The medicine for that is that
such a man should sow the seed of modesty in his heart. It means
that if a learned man comes to him, he should not take pride over
him. God says : Are those who are learned like those who are not
learned 39:9Q? The Prophet said : The superiority of a learned
man over a religions man is like my superiority over my
companions. There are many verses in the Quran regarding the
merits of learning. The sage Wahab-b-Monabbah said : The
wisdom of a man does not become perfect till acquires ten
qualities. He counted nine and mentioned the tenth—to think
everyone as better than oneself. To him mankind is divided into
two classes. One class is better than him and another class is
worse than him, but he becomes modest and humble to the
people of those two classes as he things everyone as better than
himself God showed path to good conduct in the following verse :
They give in charity from what they were given and their minds
are fearful of returning to their Lord. In other words, they
worship but they remain fearful of its acceptance. God says :
those who remain fearful of their Lord. God says of His angels
that they remain always fearful of God though they are free from
sins and engaged always in divine service. God says : They
glorify God day and night without rest and they remain fearful of
Him. Thus pride of mind can be removed.

FIVE TRIALS OF KNOWING SECRET
CONDITION OF PRIDE

(1) First trial. You will know that you have got pride whenin .
an altercation with your friend, you do not accept his opinion

though itis correct. Fear God and treat then your disease of pride.

(2) Second trial. When you meet with your friends or other
persons, give them high places or front places to sit. If you feel it
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ide and so you
iffi u will know that you have got pri
g}lmg:xcl‘gtiaiz secret and appropriate. medicine and you should

give themthigh position.

(3) Third trial. Accept the invitations odf tl;cfe poo; ea:;:ir g:bt‘g

i i d friends. If you

t for necessaties of relatives an .
imnai:\l;ﬁd for that,.you will find that you have got pride and try to'

removeit.

(4) Fourth trial. Carry your necessary t!\ings fr(;m the r:\\::‘l::

and also the necessary thingl:; of ytcl)\ut; f:)lﬁ“]?as\.rel g()),:);:ide ure
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comes to God with pure soul—26:189Q. the sage Q::}loaAbu
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i icient for-that. He : Yes, iti ,
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from pride.

(5) Fifth trial. Put on ordinary dress. If you want to cl:m‘:a ao:c:
before the people the people with good Qress., it will b‘ils ocali d
if it seems good to you when alone, it w‘:lll\ be pcxi'ltoer.)ut (mp;:lt

» i loth which he use: :
Omar-b-Abdul Aziz had a coarse c A s
i id : He who tethers acameland p
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ways does not belong to my party.

STRICT HABIT OF ACQUIRING MODESTY

o e ity whieh reschesfhe oxreme limit
Lill::vs:};li'dc: ::: lc\ttf;nilil:y whz,ch reaches t.l;fe liri!;i z :lfl lecés?ri‘z Zil;te;l.
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?:l?x?.)gotnh’(: l‘::)ll(:lc:l:cc(?r:ltz:\;:‘ ansarz]\an of the market as you don’t

know your ultimate end.
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SECTION 2
SELF-PRAISE

Know, O dear readers, that Wuzab or self-praise has been
condemned by God and His Prophet. God says: In the battle of
Hunain, your superiority in number gave you self-satisfaction
but nothing came to your use. God says: "They (Jews) thought
that their fortresses would save them from God but God gave
them (Muslims) help from such a place which they did not
conceive.” They returned to infidelity as they possessed fort and
strength and power. God says: ‘They think that they are doing
good works.” Man takes self-satisfaction even when he does a
work out of mistake. The Prophet said: There are three harmful
things - miserliness which is followed, passion which is obeyed
and self- praise. The Prophet said to Abu Salama regarding his
latter followers: When you will see miserliness followed, low
desires obeyed and each man following his own opinion, you
should then go on doing your duties. Hazrat Ibn Masud said:
There are two injurious things - despair and self-praise. He
united the two matters, as a man of despair gives up efforts but
fortune cannot be acquired without efforts, labour and care and
the man of self- praise thinks that his object has been successful
owing to his efforts and so he gives up efforts. He who has got
self-praise has no efforts. A man of self-praise thinks that he has
attained fortune. So he does not make efforts to achieve it. ’

God says: Don’t impute piety to yourselves - 83 : 32. Hazrat
Ibn Zarih explained this verse by saying: When you do a good
deed, don’t say: I have done it. Hazrat Zaid-b-Aslam said: Don’t
call yourself religious. This is self praise or considering oneself
better. Hazrat Talha guarded the Prophet in the battle of Uhud.
He received wounds after wounds in defending the Prophet as

. his body guard and he dedicated his life for him. Hazrat Omar
. said that for this Talha has got some self-praise. Hazrat Ibn

Abbas said to Hazrat Omar at the time of consultation: Where are
you in comparison with Talha? Hazrat Omar said: There is
self-praise within him. When a man like him was not saved from
self-praise, where are we the ordinary men?

The sage Mutarref said: To get self-satisfaction by saying at
dawn "I have done sufficient” after passing the whole night
inprayer is worse to me than to pass the whole nightin sleep with
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repentance in the morning. The Prophet said: If you l:ag not
committed sins, I would have feared for you a more i.einous
crime - self-praise. So he termed it as a heinous ?wl. H:zsr:;
Ayesha was once asked: When does a man do an eyll deed?
said: When he thinks thatheis a man of good deeds.

_ HARM OF SELF-PRAISE: The harm of self-praise is great as
it breeds pride and it is a cause of pride. .Self.-pralse wn'th the
attributes of God makes one forgetful of his sins for which he
can’t remember his sins. He who does not ul'}derstand the harm
of his actions, almost all his efforts go in vain. He who has got
more God fear than self praise searches into -all things. He who
has got self-praise is cheated by his own opinion. His self- Pr.alie
takes him to such an extent that he praises hlfnsel.f and thin ;
himself pure. He gets satisfaction at seeing his wisdom, gdoo
deeds and opinions. He considers his opinion as good. Ifhe ho;es
not believe his opinion and gets light from the Quran, takesd elp
from the experts of religion and follows those.wl?o.ha.we' got ‘eep
insight, he can reach the real truth. So self-praise is injurious.

hat is Wuzab or self-praise? Self-praise' arises out of
real}:,ation of perfection of good deeds, leax:n.mg. and ‘o.tfh:r
qualities. There are three conditions. One condition is that if he
fears its loss, it cannot be called self-praise. The second condlt?m\
is thatif he thinks it as a giftof God, it cann'otbe cal.led self-pr?use.
The third condition may be called self-praise provxded t}'\ere isno
fear but self-satisfaction and remaining uponit. Self-praise arises
out of the following thinking - I ama perfect man, I amfa xln.ar\
receiving gifts,1am good, Iam intelligent etc. He c:loes not he?eh)?‘y
at the gift of God, but considers itas his own quality for whict s
takes pleasure. He ascribes these attributes as his se'lf—acqmre
attributes and not the gifts of God. If after giving charity toa mag
he wants a return of good and thinks that E\e has done a goo
deed commits self-praise as God says: Don't §eek much retu;':
after doing good (to anybody). The P_rophet sand; The gr?ryer o
man who does it for return does not rise above his head. ohw::fp
seeking return of your good deeds is worse than your lat:g after
recognizing your sins. There is hope of return be;hmd se -l};ralsiet
and nobody expects return except one who praises himself as

arises from a feeling of superiority of self.

" MEDICINE OF SELF-PRAISE: Know, O dear readers, that
the medicine of every diseaseisits opposite. Self-praise arises out
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of ignorance. So its medicine is the knowledge opposite to
ignorance. Self-praise arises out of works which remain under
control, such as divine service, charity, jihad, administration, to do
public good. Sometimes it arises from such works as are not within
control, such as beauty, strength, pedigree, etc. The first is stronger
than the second. The causes of self-praise arising out of the first
qualities are that he thinks that he possesses these qualities by dint
of his own efforts. Its medicine is to think as follows. All gifts are
given by God. Strength, will, limbs and other causes are also gifts of
God and not one’s own earned properties. So God is to be praised

for all the works done with the help of strength, will and limbs and

not self. If an emperor gives a gift to one of his servants or officers

out of so many of his men, the gifted person should not think that it

has come for his own qualities. It is true that your power, your

movement of limbs, your will and your all other attributes are all

creations of God. So when you work, you do not work. When you

pray, you do not throw arrow, but God throws it - Quran. It is true

that it is clear to those who are experienced in hearts. God created

you and your limbs and gave you strength and health, wisdom and
intellect and also will. Then He created movements of your limbs.
He created also your mind. /

The second thing is that you do work because of your
strength. Wherefrom have your strength come? But for your
existence, this work would not have assumed form. Your will,
strength and other causes of your works come from God, not
from you. If any work is done with the help of strength, this -
strength is its key and the key is in the hand of God. When the key
has not beeh given to you, it is not possible for you to work.
Divine service is most valuable and fortune is gained by it. The
key of this divine service is strength, will and knowledge which
are in the hand of God. Do you not see a jewel keptin a fort? Is not
it key in the hand of the treasurer? If you sit round the doors and
walls of that fort for thousands of years, it will not be possible for
you to see the jewel within it. If you are given its key, you can take
it after opening the door of the greatest treasury of the world.
God created your strength and gave you lordship over your will,
gave your limbs power of movements and gave your hands to
remove the barriers and obstacles. All these come from God and
not from you. So He who gave you the key is the root cause of

your work. To open the door and take the jewel are insignificant
things.
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He gave you key to do good works. The treasury of divine
service s shut up against the sinners. God has made strong the
causes of sins upon the sinners and removed them from you. He
made strong on them the urge of doing sins and remove.d it from
you. He gave them the implements of the wprldly enjoyments
and removed them from you. For that the doing of good works
becomes easy to you and difficult to the sinners. He preferred
you for good works and the sinners for sins.

When you have understood this, how can you take praise to
yourself for your actions? Rather you should express
gratefﬂness to God that He has given you the impulse to do good
actions. There is no doer of deeds except God and t}.\ere is no
creator except Him. He who is given wisdom b\.xt.not riches says
in wonder: How He could not give me the provision qf evenone
day while He gave me wisdom and how He gave this illiterate
man riches but not wisdom. He is about to say that Gpd.dld
ir'\justicé. But this proud man does not know that if he was given
‘wisdom and riches together, it would have been an open act of
injustice. Then the illiterate poor man woulc.;l have said: O Lord,
you have given him both wisdom and rfches but you have
deprived me from that. Why did you not give me both? Hazrat
All was asked once: Why do the intelligent become? Poor? He
replied: Intelligenceis considered as alonging to provision.

Prophet David said: No time passes during the night. a.nd
day in which a member of the family of David does not do divine
service by means of prayer, fasting or Zikr. God then revealed to
him: O David, how can they do it? It would not have occurred
had I not giveh them opportunity? If I had not helped you, you
could not have gathered strength. Just now I am entrusting you
to yourself and then you will see what calamity happens. The
David fell in endless troubles.

Hazrat Ayub (David) said: O God, you are trying me by this
calafhity but 1 did not complain once against your wish. I am
satisfied with your will. Then a thunderstorm of ten thousa.nds in
number from a cloud began to say: O Ayub, from whom did you
get that attribute of patience? Then the I?rophet became
repentant, besmeared his head with dust and said: O Lorc}, Thave
got it from Thee. For this reason, God said: But for God’s grace

~ and mercy on you, none of you could have been even pure bu:
God purifies one whom He wishes - 24 : 21Q. The companions 0
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the Prophet were most pious and religious. He said to them:
None of you is such that his good deeds can give him salvation.
They asked: O Apostle of God, are you too? He said: I am also but
God covered me with His grace. After this, the companions
wished to be changed to earth, brick and birds aithough their
works were pure and their hearts were clean. This is a great
medicine of uprooting self- praise. When God-fear will remain in
your mind, self-praise will vanish. ‘

DIFFERENT KINDS OF SELF-PRAISE

There are different causes of self-praise which have been
mentioned above. Sometimes there is self-praise for a matter for
which there is no pride, for instance, a mistaken opinion which
seems good to a man out of ignorance. From this angle of view,
self-praise is divided into eight classes.

(1) First class is self-praise for physical beauty, health,
_strength, constitution of body, good voice. A man praises himself
for the beauties of his physique and forgets that they are
vanishing in every circumstance. The remedy to remove it is to
think of his contemptible origin and how his face was made
beautiful by clay and how it will be rotten and melted in grave.

(2) Second class is self-praise for strength and power. Take
the instance of the tribes A’d and Samud. A’d said: Who is
stronger than us? A strong man named Aziz lifted a mountain on
his head and threw it down over the soldiers of Moses to crush
them but the Merciful ;had it lifted by the peak of a Hudhud bird
and thrown on his neck. A believer sometimes takes pride, for
instance Hazrat Solaiman once said: I shall this night cohabit
with my one hundred wives and beget children. But God
deprived him of his wish and he did not begetany child.

(3) Third class is self-praise for wisdom and ‘intellect for
worldly and religious affairs. He remains upon his own opinion,
thinks another who is opposed to him as fool, does not consult
with others and hear the sermons of the learned. The medicine of
the above is this that he should be grateful to God for the wisdom
that God ;has given him and think that it may be destroyed bya
little disease and think that he has not been given but a little
intellect as the Quran says.
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(4) Fourth Class is self-praise for pedigree, for instance the
self-praise of the people of the dynasty of Hashem. Sqme of them
think that they will get salvation for respect of their ancestors
and their sins will be forgiven and that all others are their slaves
and servants. Its medicine is to knowthat your character and
conduct are different from those of your predecssors. If you
follow them, you cannot have any self-praise, but think that there
is real honour in God-fear, piety and good conduct. So follow the
actions for which they were honoured. To them every dynasty
was equal and they had no boast for pedigree or ancestry. God
says: O mankind, I have created you from one man and one
woman and made you into different tribes and dynasties, so that
you may know one another. The most honourable of you is the
one among you who is most God-fearing - 49 : 13 Quran. It
appears that the origin of all is the same.

The Prophet was once asked: Who is most hon?ourable anfl
most intelligent among men. He did not say at that time that heis
one who is born of his dynasty. Rather he said: The most
honourable is he who remembers death most and becomes most
prepared for it. The above verse was revealed when Bilal
proclaimed. Azan in the Ka’ba on the Day of the conquest of
Mecca. At that time, Hares-b- Hisham, Sohail-b-Amr and
Khaled-b-Osaid said: This black slave is proclaiming Azan! Then

_God revealed: The most honourable of you is he who is the most
God-fearing of you. The Prophet said: God removed from you
the pride of the dark age. You all are the children of Adam and
Adam was created of dust. He also said: O assembled people of
the Quraish, things should not come to such a Pass .that the
people will come on the Resurrection Day with their actions and
you will come with the world on your neck and cry and say: O
Muhammad, O Muhammad. I will then say thus. It means: I will
turn my face from you. It appears from this that they will be
addicted to the world and their ancestry will come of no use to
them. God says: Warn your near relatives. When this verse was
revealed, the Prophet called all the tribes of the Quraish, till he
said: O Fatima, daughter of Muhammad, O Sufiyah, daughter of
Abdul Mottaleb, take care of your own actions, as I am not
responsible to God for any action of yours.

(5) Fifth class is the self-praise of the oppressiye rulers an.d
kings. The medicine is as follows. They should think that their
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end is disgraceful. They will be object of God’s extreme hatred for
their oppression of the people and creation of disturbance in
region. The angels on the Resurrcction Day will throw Hell on
their faces.

(6) Sixth class is boast for the increased number of children,
slaves and servants, relatives, friends, helpers and disciples. The
unbelievers said: We are great in men and money. Think how
they were destroyed. The Muslims thought in the Battle of
Hunain that they were superior in number and for that pride
they fled away from the battle field at the first instance. God
says: How many a small party defeated a big party by the order
of God. So how can you boast of your number? When you will be
dead, you will be alone bereft of your friends, relatives and
helpers who will come of no use to you. Then will leave you to be
eaten by snakes and worms in graves. They will flee away on the

Resurrection Day from you the day when you will be in utmost
distress. : '

(7) Seventh class is self-praise for riches. The Prophet once
saw a poor man sitting by the side of a rich man. The rich man
removed himself from his side and the Prophet said; Do you fear
his poverty coming running to you? Its medicine is to think that
there are many dangers of wealth and many duties of rich men
and there are endless merits for the poor. The poor will enter

paradise long before the rich. Wealth comes and goes, there is no
fixity.

(8) Eight class is self-praise for wrong opinion. God says: He
whose evil deeds have been made nice to him and who regards
them as good. God says: They think that they are doing good
déeds. The Prophet said: Such mistaken notions will appear
among my latter followers and for this the earlier nations were
ruined when they split themselves into différent tributes. So he is
satisfied with his own opinion. Every tribe i$ satisfied with what
they have got. This is the condition of those who introduced
innovation in religion and they take pleasure in that. Its medicine
is that his opinion is not free from defect and is not consistent
with the quran and Sunnat. The best course is to follow the ways
of the sages and saints and have faith in the Quranic verses and
traditions and ways of the Messenger of God.




CHAPTER X
CONDEMNATION ERROR

Those whose hearts lie in error lie in darkness in the bottom
of fathomless ocean. They have got no light as God has not given
them light. He opened the breast of those men for Islam whom
He guided to the straight path and straightened the hearts of
those who are in error. These errors are many. There are errors of
four classes of men—(1) error of the learned, (2) error of the
religious men, (3) error of the Sofas. (4) and error of the rich. God
says : let not the world’s life deceive you and let not error lead
you to misguidance. The Prophet said : How good is the restraint
of the wise from sleep and food. How do they baffle the sleep and
labour of the fools. Godfear and I’'man to the weight of a mustard
seed are better than earth full of divine services of those who are
in error. The Prophet said : Wise is he who humbles himself and
does good deeds for what will occur after death and fool is he
who follows his low desires and entertains hope against God.
Error is a kind of ignorance. So the traditions regarding
ignorance is applicable to error. To believe a thing and to see it
contrary to it is ignorance. Error is a kind of ignorance but all
kinds of ignorance are not errors. The thing which brings peace
of mind consistent with low desireis error. Nature is inclined to it
entertaining doubt and falling in devil’s snares. He who believes
out of vain doubt that he is in the good path of worldly and next
worldly matters is full of errors. Many men think that they are on
the right path, but they are in error and live in fool’s paradise.
Their errors are of different kinds’ classes and degrees.

ERRORS OF THE UNBELIEVERS: This world’s life keeps

_the unbelievers in error as they think that cash is better than

credit. They say : Take in hand what you get in cash and leave the
credit empty. What is the use of hearing the distant bugle? There
is wide distance between cash and credit. The meaning of cash is
this world and of credit the next world. They say : This world
which is certain is better than the next world which is uncertain
and doubtful. This world’s joys and enjoyments and wealth and
riches are subjects of certain faith and the next worldly gifts are
objects of doubt. So we shall not give up what is certain for what
is doubtful and uncertain. This is the idea of the devil as he said :
I am better than Adam as I have been created of fire and Adam of
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dust. God says of this error in the following verse : They are those
who purchased this world’s life in exchange of the next world. So
punishment will not be made light from them and they will not
be helped—2:286Q. '

The medicine of this erroneous opinion is faith and proof
Regarding the medicine of faith, it is to believe in these words of
God : What is near you will come to an end and what is near God
will last. God says : What is this world is better and ever- lasting.
God says : The next world is better and ever-lasting. God says :
What is this world except means of deception ? God says : Let not
this world’s life deceive you. The Prophet gave this news to the
unbelievers and as a result some of them took faith in these
principles They did not want proof from him. They only believed
that he is the messenger of God and His apostle and Prophet. This is
just like the belief of a son to the words of his father without proof.
The father says to his son : To go to the school is better than sports
and plays. The boy who does not believe his father is ruined.

MEDICINE OF PROOF: Proof is another medicine of this
erroneous idea. A thing is known by proof. Every proof is a kind
of idea in mind and this idea generates peace in mind though he
does not know it. There are two basic matters of the idea raised by
the devil. One of the basic matters is that this world is cash and
the next world is credit and this is correct. Another basic matter is
that cash is better than credit. This idea is to be enquired into. If
cash is equal to credit, then credit is better. The misguided
unbeliever spends one coin for getting credit of ten coins. He
does not say that cash is better than credit and why he should
spoil one coin for ten coins. Similarly if a physician prohibits a
patient to eat good delicious food and fruits, the patient for fear
of future trouble refrains from enjoying them. It appears from
this that he remains satisfied with future affairs giving up the
present or with credit after giving up cash. The merchants get on
board the sea and travel many countries, so that they may gain
profit in future in their business. To them the future ten rupees
are better than the present one rupees. Similarly the treasures
and enjoyments of the present world are less and short lived than
those of the next world. Man can expect to live at most for one
hundred years. But that is not even one portion out one crore
portions. It appears from this that we should taken one crore
portions after giving up one portion.
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Now if you look to.the enjoyments of this world, you will

find them mixed with troubles and calamities but the enjoyments

of the next world is without any trouble and calamitx. So this
word of the unbeliever that cash is better than credit or the
present is better than future is erroneous, incorrect a.nd
deceptive. The cause of this error is that he believed‘ iton hearing
from the people. Besides he thinks that certainty is better than

doubt and that this world is certain and the next world is

doubtful. This idea creates greater confusion of or the two basic
matters mentioned above are rendered void, as certain matter is
better than uncertain matter if they are equal. If it is contrary, the
matter stands otherwise. The merchants undertake labour on
certain faith, but they. are not sure about profit. Similarly a
learned man undertakes efforts on sure faith but he is uncertain
in gaining rank of learning. A hunter is certain about hunting,
but uncertain about getting game. So to give up sure matters for
petting uncertain matters becomes necessary. But a treadesman
says : If | do not carry on trade, 1 shall remain hungry and my loss
would be great. If I carry on trade, I may suffer loss but I gain
much. Similarly a patient swallows bitter pills and he is not
certain about his recovery from illness but he is certain about the
bitterness of the medicine. He says : The bitterness of the
medicine is less than the fear of death cwing to illness.

This rule is applicable to the uncertainty of the next world.
The days of patience in the world are less in comparison with
those of the next world and these will last till the end of life. One
should say : If the talk of the people becomes false regarding the
next world, I will suffer no loss, but my comforts in the words
will be lost. If what they say comes true, I will remain in Hell for
ever without end. For this reason, Hazrat Ali said : If what they
say comes true, you and I shall suffer no loss. If my word comes
true, I will get salvation and you will be destroyed.

SECOND BASIC MATTER: The second basic argument of
the unbelievers is that the next world is doubtful. This argument
is also erroneous. The next world is certain and sure to the
believers for two reasons. One of the reasons is that the believes
the sayings of the Prophets and the learned. This is the belief of
people in general. He is like a patient who does not know the
medicine of his disease, while the physicians and experts
prescribe unanimously a medicine for him which he takes and is
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cured. He does not roam to enquire whether the medicine is
correct and whether there is any proof of its correctness. Rather
he believes their words and acts accordingly. A mad and
misguided man takes their words as erroneous. He proves by his
words that he is false. If a man follows the mad man and gives up
the prescribed medicine of the experts he falls in error and ruins
himself.

 The second reason is to know the next world in the revelation
of the prophets and inspiration in the minds of the friends of
God. Don’t think that in matters of the next world and religion,
the Prophet accepted all he heard from Gebriel as you accept
what you hear from the Prophet. His knowledge of things and
your knowledge are not the same. Your blind faith is not equal to
his knowledge of things. The Prophets saw by their inner eyes the
true nature of everything as you see with your external eye the
material world. The cause is that the real nature of soul comes
vivid and clear to them. Soul is a spiritual thing coming from the
command of God. It does not mean that it is opposed to
prohibition of God, as it is not he command of words, and soul is
not world.

The world is of two kinds, material world and immaterial or
spiritual world or world of commands. Both the WONS belong to
God. The material world has got length, breadth} circle and
space. That which is free from length and breadth belongs to the
spiritual world. Its details are the secret-matters of soul. There is
no permission to describe it as it will be harmful to the majority of
the people as the affairs of Thaqdir or premeasurement have
been prohibited. He who has come to know the secrets of soul has
known himself. When he knows himself, he knows God. When
he does not know himself by knowing the secrets of soul, he does
notknow God. Soul is a stranger to this material world. It descent
into this world is for an affair opposed to its nature. When Adam
disobeyed God, he forgot himself and God. so his soul was sent to
a world opposed to its nature. When he disobeyed he opposed
his souk When the kernel comes out of its cover, itis said that the
kernel came out of its cover. It appears from this that those who
know God take out the original smell or odour of soul and remain
satisfied but, those who have got little intellect remain satisfied
only with hearing words and not with odour as it does them
harm just as smell of roses does harm to worms of dung. The
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weak eyes of bats become puzzled at the sight of the sun. Subtle
things are opened from the secrets of soul and go towards the
spiritual world. That is the name .of Ma’arfat. and belaygt
(spirituai’ power). He who acquires it is called Wali or Aref. This
is the first step of the rank of the Prophets. The last step of Allays
is the first step of the Prophets.

Machinations of the devil are that the next world is doubtful.
This machination can be removed by sure faith. When the
believers disobey the injunctions of God and engage therr'nselvgs
in sins, they become partners with the unbelievers in this
erroneous belief as they prefer this world’s life in exchange of the
next world., They know that the hereafter is better than the
present world but they prefer the comforts of this life. So only
faith is not sufficient for them for their satisfaction. God says : 1
forgive one who has faith, does good works and remains in the
straight path. God says : God’s mercy is near the doers.of good as
if you are seeing Him. He says : By oath of time, man is surely in
loss except those who have faith, do good deeds and en.joil'l one
another with truth and patience - 103 : 1Q So Iman or faith is not
sufficient. Good works also are necessary.

The following are the instances about the erroneous beliefs of
the unbelievers and the great transgressors.

Erroneous belief about God. Some of the unbelievers thought
that there were better men than the Prophet to receive revelation.
God said this as a result of altercation between two persons. One
man said : I do not think that the Hour shall occur. If I am to
return to my God, I will get surely a better place than it in
exchange - 18: 36Q. This verse was explained thus : .One
unbeliever created a place at the expense of one thousand dinars
and prepared a garden therein at the expense of ar'\other one
thousand dinars. He purchased servants and slaves with anotl?er
one thousand dinars and married a beautiful woman with
another one thousand dinnars. A believer gave him advice for
every item mentioned above : You have built such Purchase such
a building in paradise of which there is no destruction. Yon.x have
purchased such a garden which will be destroyed. Why du.:l you
not purchase a garden is paradise of which there is no
destruction ? Why did you not purchase such servants who have
got no destruction and who will not die ? Why did you not marry
such a Hur with black eyes who will not die ? The unbeliever said
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in reply : Where is Paradise which the people discuss ? They
speak falsehood. If it becomes true, I will getin paradise which is
better than this. ‘

Similarly God says of A’s-b-Wali who says : I will come with
my wealth and children. God said : Return them to him. Has he
enquired into the unseen or taken promise from the Merciful ? It
can never be, These utterancess are the promptings of the devil.

The worldly wealth and comforts are harmful and keep one
away from God. God saves Has religious servant from the world as
Heloves him, as a man saves his patient from undesirable food and
drink. God says : Do they think that we bring for them immediate
good for what We give them of wealth and children, but they don't
understand. God says : They do not know from where We shall
provide them God says : We spread up for them the doors of
everything till when they were overjoyed for what they were given,
We caught them suddenly and they became despaired. God says : I
give them leisure, so that their sins may increase. God says : Don’t
think that God is heedless of what the sinners do, but He defers
them to a time when eye-sight will not be turned towards anything.
So whose believes in the above verses and the verses of the Quran
and the sayings of the Prophet has been saved from the erroneous
belief. He turns his attention to Pharaoh, Quran, Human, Naamrud
and others to take lessons from the punishment meted out to them
by the Almighty. God says: Don’t you take lessons from them ? God
says : Nobody should feel secure from the contrivance of God
except thelosers: God says : They contrived and God also contrived.
god is the greatest contriver-8:30Q.

(2) The erroneous belief of the transgressing believers.
They say : We expect mercy of the Merciful God. They rely on this
and neglect their divine services. They think that this expectation
is a good stage in religion and that God’s mercy is all
comprehensive. This is their erroneous belief about God. The fact
is that God loves the religious men and hates the sinners. The
Prophet said : A wise man is he who humbles himself and does
for what will occur after death and a fool is he who follows his
passions and hopes against God. God explains this hope by
saying : Those who have faith, made emigration and make jihad
in the way of God, can expect god's mercy. The cause is that the
meaning of virtues in the next world is reward for actions as God
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says : This is the reward for what they did. God says: You will be
given fullrewards on the Resurrection Day.

So it appears that the condition of reward is good works. God
promised this and He will not break His promise. Hazrat Hasan
Basari was once asked : People say "We cherish hope” but they
are ruining their divine services. He said : Thatis not so. Itis their
vain desire. He who fears a thing flees away from that thing. The
sage Muslim-b-Yasar said : Last night I made prostration in such
a way that two of my front teeth have broken. A man said to him.
I cherish hope from God. Moslem said : It is impossible. He who
desires a thing searches for it. He who fears a thing flees away
from it. A man desires a child but does not marry. Even if he
marries, he does not cohabit with his wife. Evenif he cohabits, he
does not eject semen into her uternus. Such a man is called mad.
Similarly he who hopes for mercy of God does not have faith,
even if he has faith, does not do good deeds; even he does good
deeds, does notgive up, sins s a fool. -

" He who marries, cohabits with his wife and ejects semen into
her uterns, cannot stillbe certain of child but he should depend

on the favour of God. Such a man is an intelligent man. Similarly

the man is wise who has faith, does good works, gives up evil
deeds, keeps within fear and hope, fears whether his divine
services are accepted or not, fears that his ultimate end may not
be good and hopes that God will show mercy on him. All other
people remain in error except the above person. When they will
see the punishment of the erroneous people, they will say : O our
Lord, we have heard and seen, Send us back that we may do good
deeds. Now we are firm believers.” In other words, we have
known really that God is perfect, that God does not give child
without marriage and without cohabitation. He does not give
crops without cultivation and sowing of seeds. Similarly Hedoes
not give rewards in the next world without good deeds. Send us
back to the world and we shall do good deeds there. Now we
have come to know that your words are true and that there is
nothering for men but he strive for and that soon our efforts will

be'gxamined—53:39Q.

HOPE FOR GOOD IN TWO PLACES: When the necessity of
a great transgressor arises, there is good place of hope. The devil
then says : Will your repentance be-accepted ? At this time, he
should root out despair by hope and remember that God forgives
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all sins. God says : O those who o ressed much on thei

don-"t !)e despaired of God’s‘mercl;l?cod forgives all si:sr.sl?lzlisé
fo.rglvmg, merciful—39:35Q. God says : Whose repénts brings
fa.lth{ does good deeds and then finds guidance, I willlforgive
him. Such a man who hopes for forgiveners with repentance is
callet'.i aman of hope, but he who hopes for forgivessness without
turning back from sins lives in error. The Prophet said :
Erroneous belief will prevail over the minds of my people in
latter days. The Prophet said : People of the first century would
be busy with divine services and they would give in charity from
wl?at.they would be given and they all would have fear on
tl?mklf\g that they would return to God and engage day and
night in worship. The Prophet said : A time will come over the
people when they will think in their minds that the Quran is an
f’ld book as a cloth gets old if used on body. They will have greed
in all their affairs with no fear of God. If anybody does anyggood
wqus. He will say : It will be accepted from me. If be does an
evil deed, he will say : It will be forgiven God says : For one whz
feflrs his Lord, there will be for him two gardens—35:45Q. This
will be for that person who fears God, the warnings of Goc.l and
the Quran from the beginning to the end.

Classifications of those who believe in errors. There are four
classes of such person.

(1) The errors of the learned men. The is a pa
le.amed men who become expert in learhing of Shall)'iartt}(;roétlt\l:ei
kinds. They take pride for their education and expert knowledge
'fmd hope that God will not punish them. Had they looked with
n}ternal eye, they would have seen that learning is of two
kinds—secular education and spiritual education. Spiritual
edt'lcation is knowledge about God and His attributes and
actions. Secular education is knowledge of lawful and unlawful
thmgs, good and bad conducts etc. These leanings are not
acquired except through works. Without works, these leanings
have got no value. It can be illustrated by the case of a patient
w!lose disease is of different kinds and those cannot be treated
without mixtured medicine only known to an expert physician.
He goes to himlearns prescription and returns home. He
constaqtly reads it without taking the medicines. To get cure in
these circumstances is impossible. If he takes the medicine, he
has got hope of cure. Similar is the condition of a learned man.’ He
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gives decisions of legal matters but he c!oes not use th‘er.n.. He
gives instructions to give up sins, buthe himself does not give ul]:;
sins. He learns how to acquire good conduct but does nothimse
do them. He therefore lives in gross error.

s that he who makes his soul pure shall get salvation.
He ;;ooe(: i\aoyt say that he who knows how to make his soul pu:cel
and teaches it to others will get salvation. God says thata leamd
man without action is like a dog or like an ass whych.bears loa ;
The Prophet said : He who gains much knowledge wntl'\ot.lts muhc
guidance increases his distance from God.. He also said : luc a
learned man will be thrown into Hell and his intestines wil c](:.me
out. He will roam like the roaming of an ass r0\'md the crus mcgl
mill. The Prophet said : The worst man is a dishonest learne
man. Hazrat Abu Darda said : There is only one woe for an
illiterate man. God can make him learned if He wills, butf?
hundred woes are for that learned man who dqes not get;enehlt
by his learning will be given the greatest pumsh.m.ent. ew iz
has got spiritual knowledge but does notact up to itis roaming
error which is worse. He is like a person who wishes.to ser\lzle a;
king and who for that learns his character.and conduct anc:1 a I(\)
his matters, but gives up what the king likes and does what he
dislikes. He can’t go near the king.

knows God with true knowledge, he will fear Him. Itis
impgs(;?t?le that a wise man does not fear a tiger. God reve:led to
David : Fear Me as you fear a tiger. He who knows God no}s{«ts
His attributes and knows also that all the people are.under is
control. God says : The learned fear God most out of I:{ls servantsé
There is in the beginning of the Jabur : Fear of qu is tl'1e' rootfo
knowledge. Hazrat Ibn Masud said : .God—fea.r is sufha;e_;\t 01;
education and lack of God-fear is sufficient for ignorance. afzra
Hasan basari said : A learned man is he who prays all mght,' asts.
all day long and renunciates the world. He Salfi at anot!\er hlr:\e :
A learned man is he who enquires, does not d.lspute w1.th ot e;s
and broadcasts the skill of God. If one f)beys him, he pranse]s: God.
If one disobeys him, he also praises Him. He knows God, now(s;
His commands and prohibitions and knows His chosen an

unchosen matters.
(2) Second Class learned man. The second kind of the

learned men is he who has learning and acts ac.cordingly. He 1st
engaged in open divine service and gives up sins, but does no
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take care of his mind. He does not remove from his mind evils
like pride, hatred, show, bad treatment and desire of name and
fame. He does not care of this saying of the Prophet. A little show
is shirk. The Prophet said : He who has got pride to the weight of
a mustard seed will not enter Paradise. He also said : Hatred
destroys all virtues as fire burns fuets. He said : Greed for honour
and wealth generate hypocrisy as water grows crops. Such a
learned men forgets the following Hadis : God does not look to
your figures, but to your hearts and actions. They know
outward divine services but not inward qualities. Mind is the
root as nobody will get salvation except one having sound
soul. Such a man is like a well of stool of which the outer cover
is good but its interior is full of obnoxious smell, or he is like a
house on the roof of which lamp is lighted but its interior is full

of darkness or he is like a man who adorns the door of his
house to receive the king but spreads out stool in its interior.

This is his erroneous belief. His near illustration is this A man

sows seeds of corn of which corn grows along with weeds. He

orders to take out the weeds and keep the corn plants. But his
men cut only the top portion of the weeds. As a result they
grow stronger with many branches. The evils on mind are the
root of sins. Who so does not purify his soul from these evils,
his divine service does not become perfect.

(3) Third class learned man. The learned men of this class
know that these internal evils are bad but owing to their
self-praise they think that they are free from these evils and that
God will not try them for this. When their pride is expressed, they
say that it is not pride but itis disclosing the honour of learning.
They say that their dishonor is the dishonor of Islam. They
should remember the case of Hazrat Omar. When he went to visit
Syria, he had then a coarse cloth on him which the people
disliked. Then he said : We are such a people who have been
honored by the religion of Islam. We are not seekers of honour
from other peoples. :

(4) Fourth class of learned men. They learn education, purify
their bodily limbs and adorn them with divine services. They
give up open sins and purify their minds from show, hatred,
pride and other evils, yet they entertain and erroneous belief and
keep away from Morakaba or meditation and they seek name
and fame. They write books also to get priase and accuse others
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of bad writing. They also copy the writings of other with
amendments.

THE LEARNED MEN OF UNNECESSARY LEARNING: We
have mentioned above the conditions of the learned men who
acquire necessary learning. Now we shall describe about those
who remain satisfied with unnecessary branches of learning after
giving up necessary learning. Some of them acquire education of
administration and worldly laws and regulations which are
termed Fight. They are misguided in actions and knowledge.
Regarding their erroneous actions, they are like the patients who
learn and teach the prescirptions of medicines. Rather they are
like the patient who remains in the mouth of destruction owing
to insanity but he learns the medicine of the disease arising out of
menstruation and reads it day and night. Similarly the love of the
world is strong in the mind of the Fagihs or theolagians who are
always engaged in the laws of divorce and other laws. Then the
devil leads them to erroncous paths. From the point of view of
erroneous belief regarding knowledge, he learns only to give
Fatwas or legal decisions and things that he has learnt the
learning of religion. He does not learn the Quran and Hadis of the
Prophet and does not even want to learn them. He gives up the
learning of Ma’arfat with which God and His attributes are
recognised and which lead to God fear and piety. True Figh
increases the fear of God, as God says : Why does not a party from
every tribe come out to learn the learning of religion and warn
their people when they return to them—9:112Q.

Another group of learned men learn Ilmul Kalam or learning
of arguments. One group arc guided and another misguided.
Those who do not guide towards the ways of the Prophet are the
misguided ones and those who guide towards the ways of the
Prophet have found guidance. Butboth of them are in some error.
The latter thinks that arguments are necessary things and the best
to acquire nearness of God. They also think that religion does not
become perfect until arguments are learnt and that those who
have faith without proof are not perfect men. Their whole life is
spentinargument. The Prophet said : The nation which is firmon
true path are never misguided except for mutual quarrels. One
day the Prophet went to his companions and saw that they were
quarreling with one another. He was angry at them and said :

Have you got order to setone verse of the Quran against another
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? Look what you have been command
. ed and actac i
refrain from what you have been prohibited. cordingly and

(3? Another group of learned men remain busy in sermons
and Zlk.l'. Those among them who deliver sermons to the people
regarding character and conduct, God-fear pat]i)enge
gratefulr}ess{ God- reliance, sure faith and other aitributes ar ’
placed high in rank, but still they are in some erroneons belief ai
they d9 not act according to all of their instructions. They love
self-priase thinking that they are embodiment of all virtugs and

that they are sincere w igi i
that y orkers for religions. There is secret show in

(4) Another group of learned men drift away from sermon

. when delivering it and discuss wonderful stories which are

outside Shariat and knowledge. Some of them deliver sermons in
ornamental language, poetries and love episodes. They deal with

separation and unity of the lover i
separation and uni s.and beloveds. They mix

' .(5) Another group of learned men condemn the world and
recite the verses and traditions relating to the condonation of the
world but they do not follow those teachings.

(6) Another group spend their time i i
n the learning of Hadis.
They collect Isnad and roam in the countries to collect §1em. e

(7) Another group of learned men remain busy with
grammars, poetries, many languages and many foreign tongues
The.:y elrroneously believe that God will forgive them as the arc;
maintainers of the Quran and Hadis as guides to the MuZlim
They ought to know that the best kernel is actions and that the:
knowledge of actions is like the cover of a kernel.

(8) Another group believe erroneously that God will judge
among men as the judges in the world take and give decisions
Take for instance, a learned man gives Fatwa that if a wife;
parc!ons her husband for payment of dower, he will not get an
punfsh.ment. This is an erroneous belief as the woke often give):‘:
remission f dower owing to his cruel treatment to her. God say. If
they out of satisfaction gives you remission of something the:re

from, enjoy it with joy. T .
. y. The above remission w
compulsion and not voluntarily. as made by
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ERRONEOUS BELIEFS OF RELIGIOUS MEN

There are erroneous beliefs regarding prayer, :ﬁz‘c‘ltait:,(;n ‘:);

the Quran, pilgrimage etc. A class of "‘Ehgm;;'tionalgduties.

mpulsory duties and remain busy wﬁh addi duties.

gzmz of them remain busy with ab;lutl.or.\ wiattl\e:i\ :(:v“a\ter sk
de ablution w .

prayer cloth etc. Hazrat Omar ma Hion W hispering
istian woman. To make such (?x.agge .

th tril\i. devil, Another group of religious men ma'ke'exa%%ex;(g;

in Niyyat of prayer, another in the pronunciation i

1a‘:\othgr in the Quran reding withina gay ::“:1 ;\s z;gg‘:i::obefween

he year round, another group don istinguis "

?—:‘altal ar):d Haram, another group do not go tokpilg;:‘t:‘?sg;oa‘:tof

Lavment of the dues of others and do not take per s o

p:¥;‘\ts. Another group want name and fame in their m

- their course of their renunciation.

The errors of the Sufis are strong. 'Therg aresm?n)If ncl(;s::ss ?II:
Sufis. One kind of Sufis adopt the habits of re;l ut 1‘1: in or he;we
character and conductandih OWwAE. BELL Lo cuch erroneous
Sigh o ey think real Sufis, while the

i hat they think that they bec.ame _
gzlr:f\tast ;tmrify th);ir minds from open s.ms .and e‘r];)y :t:(l)a:;/\iu‘:,atrl\‘cé
doubtful properties. An illustration.is given ‘3 o T S the
conduct of this sort of Sufis. A certain weak old m ;{ ton e
dress of a soldier, came to the king's dar!)ar to;)ele) en w‘:s das e
soldier. The king, however, examined him an eed as foum

k and unfit for acting as a soldier. So he removed s name
we: dered him to be killed for his foolishness. Such st e ca :
?)If‘ thzrabove Sufis. God will not see their ress but the condition

of mind.

Another kind of Sufis ¢all into more error. They want to be

ut on valuable yellow dress. They eat delicious food,

?:rfrl\::r? c:)Esy with enyoyments and accept the presents of

oppressive rulers. Another kind of Sufis claim that they have

ith
. crossed all spiritual knowledges and Magmas, seen truth wi

od. They learn something of Ma’arfat

| 0p§n ey:: :l‘\‘:rr% ?(: f)lt(l,\seergfnother k)i,nd of Sufis becor:ne f'rree tf;(:nr:

?ll\‘e :ﬁlaes of Shariat. They disobey the rules of Sh?rt:li\é;h ge herm

lawful and unlawful things are the §ame. Somle1 0 e B cais

that God does not look to their actions. Anot 3 S O e
obey the outward forms of religion but do n
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God-reliance and other attributes. Another class of Sufis walk in
the ways of Ma’arfat and when they see any light in their minds
they stop then and do not proceed further thinking that they have
attained perfection. This is an erroneous belief. They are just like
a man who goes to serve the king but halts at seeing ship
beautiful garden and spends all the times without going to the
place of the king. There are seventy screens of God. If he reaches
only one screen, he thinks he has attained his object. The Quran
says of Abraham. When the night cume over him, he saw a star
and said. This is my Lord—6:76Q. By the star,.the star of the sky
has not been meant as Abraham was seeing it from his earliest
years but he came to know that it is not a deity to be worshipped.
This means the screen of light. A sojourner in the paths of religion
sees so many screens of light to cross them to see the Divine light
as God says : In this way, | showed Abraham to secrets of the
‘kingdom of heaven and earth—6:75Q.. The first screen which falls
between a servant and God is the screen of soul which is a light .
out of the lights of God. It is called essence of heart or subtle thing
of heart (Latifa) and in it are reflected the full particulars of soul.

_ It can entertain.the whole world as it reflects thetrue nature of

each thing.

THE ERRONEOUS BELIEFS OF THE RICH

One class of the rich have got greed to construct mosques,
madrashas, bridges and other works of public utility so that they
may fall to the eyes of men and their names are remembered even
after their death. This belief is pardonable. Another class of rich
men spend their lawful earnings in the construction of a mosque
but fall into error for two reasons. The first reason is that they do
it for show and getting praise from the people. The second reason
is that they embellish the mosque with paintings and pictures
which are prohibited as the attention of those who pray may be
diverted from their prayer and deviation to God to the colours
and paintings. The punishment for this reverts to the _uilder,
although he lives in such an error that he is doing pious duties.
The sages of your hesitated to enter such a mosque. ‘

Once the disciples of Jesus Christ said: Look, how is this
Church ? He said : I tell you with truth that my followers will
construct lofty buildings and churches, God will destroy all for
the sins of the builders. There is no value to God of gold and
silver and of bricks of the mosque which you consider good.
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Rather the dearest thing to Him is the mind of the pious men
which remains immerged in the love of God. The Prophet said :
When you will embellish you mosques with variegated
workmanship and the Quran with gold and silver, your
condition then will be ceplorable. Hazrat Hasan basri said that
when the Prophet wished to construct the Mosque of Meidna.
Gebriel came to him and said : Make its roof one cubit higher than
the head and don’t embellish it with different kinds of

workmanship.

Another class of rich men give charity to the porr and and
baggars but in such a place where people gather. They choose
such poor men who express gratitude for charity and broadcast
their charities. They make one pilgrimage after another but do
not give in charity to the hungry neighbors. Hazrat Ibn Msud
said : There will be such people in latter times who will make
pilgrimage without cause. Once a rich man sought the advice of
the sage Bashar Hafi for going to pilgrimage. He asked : Why do
you wish to make additional pilgrimage ? He said. To seek the
pleasure of God. The sage said : you can get His greater pleasure
by paying the debts of ten debtors, removing the wants of those
who are in want, giving, charity to the poor Muslims having
large families or distributing the sum to ten orphan boys.

Another class of rich men board money and worship in such
a way in which no expenditure is necessary, such as fasting and
keeping awake at night. They live in error as they earn
miserliness which is harmful. They are like the person who is net
destruction as a serpent entered his clothbut instead of removing
the serpent, he keeps himself busy in cleansing his cloth :
Miserljness is so strong on others that they don’t spend in good
works except in payment of Zakat. They pay Zakat also to such
poor persons who serve them and help them in their works.

THREE MEANS OF GAINING FORTUNE
THE NEXT WORLD

In order to save from the above erroneous beliefs and ideas,
three means should be adopted intellect learning and knowledge
f a thing. Intellect means the inborn light with which a man
knows the true nature of everything. If it does not arise in early
years, it does not become possible to earn it in future. It can be
increased by experience and other methods if there is existence of
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:-,:::ﬁ) eicl:tellect. TI_ll\e Prophet said : Blessed is He who distributed
among His aervants in different me.
asked the Prophet : What is the r o mens Cod ot
. : ank of the man near God
Resurrection Day who fasts the d Derforme
' wh ay, prays Tahajjud, perf
Haj and Umrah, gives charity i ) ke jihad,
H. wrah, y in the way of God, makes jih
:l:;v‘ise ;I"n(e; c%n}fez;)sed, 1:emains present in funeral prayers and]ll\e?;)js:
? The Prophet said : He will get rewards accordi is
. ng t
})ntell}:act. Once a man was prasiing another man beforge (t)hl:
rop it who as.ked : How is his intellect, as a fool commiits sins
more than the sinners owing to his foolishness. Once the people
::;le(x:gm;fd be.fo:‘e the Prophet about a man’s great devotions l;)-Ie
d. How is his intellect ? The people said : He h '
. : : as got
n?tellhe.ct. He said : He has not reached the rank which you v%?sh':g
give him. Itappears thatsharp intellect is a special gift of God.

The second means of removing er i i
knowledge. This includes knowledgge ;??gzrihlzﬁll:ﬁ(;i
knowledge of oneself, (2) knowledge of God, (3) knowlgd e of
thg next’world and (4) knowledge of this world. Mangisoa
sojouner in the world. He has been given beastly nature and also
spiritual rature to know God. When one will know these f
matters, love for God will arise in his mind. When he willouz
ev&?rythmg to please god and for the next world, he will fi;:\i:l
guidance. When he will like the present world in’preference t
the next world, and his passions and low desires in preference tg

the pleasure of God, it will b ; .
‘ ecome impo save hi
from erroneous beliefs. possible to save himself

The third means of removin i

' : g erroneous beliefs is learning.

g‘he merits of .learmng have already been described in the f||l:§t
ook of worship and as such they need not be repeated here.
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